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In 1991, a violent civil war erupted in Somalia, following the overthrow of the military regime of Siad Barre, and soon after, civil society and governance structures collapsed. Since the outbreak of the civil war, more than two million Somalis are currently displaced: an estimated 1.5 million people are internally displaced in Somalia, while an estimated 900,000 are refugees who reside outside of the country. The main research question of this paper is: how does the intergenerational transmissions of culture among resettled Somali Bantu women and children in Buffalo, New York, create the space for younger generations to reflect on their past and the experiences of their ancestors, while maintaining their Somali Bantu identity and integrating with American culture? This paper unpacks the western notion of inherently linking one’s identity to a territorially-defined place, by exploring themes of identity, belonging, citizenship, and nationality, set against the highly nationalized political atmosphere in the United States of America. This thesis directly engages with the literature of Liisa Malkki and her theory of ‘rootedness’ as a metaphorical way of understanding identity. Building off of Malkki’s work, this paper argues it is necessary to shift the understanding of intergenerational trauma to one of intergenerational culture, as once trauma surpasses one generation, it is integrated into the cultural identity of future generations. Through participant observation and qualitative interviews with intergenerational members of the Somali Bantu diaspora, this paper analyzes the use of farming as a mechanism for facilitating the intergenerational transmission of culture heritage between resettled Somali Bantu women and children. This thesis analyzes intergenerational transmissions of culture among resettled Somali Bantu women and children, against the backdrop of tensions surrounding refugee resettlement policies in the United States. This paper sits at the intersection of the fields of literature relating to refugee resettlement, memory and diaspora studies, and the connection between human rights and memory. This thesis ultimately argues that the mechanism of farming provides resettled Somali Bantu women and children with the space necessary to transmit culture through storytelling about ancestral knowledge, in order to maintain the longevity of the Somali Bantu diaspora in the United States of America. This thesis directly engages with the topic of human rights and subsequently qualifies as an original piece of human rights literature, as it proposes that the mechanism of farming enables the resettled Somali Bantu population with the opportunity to act on the inherent human right to culture through the right of individuals and communities to know, understand, visit, make use of, maintain, exchange, and develop cultural heritage and cultural expressions. 
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Purpose of the Study 

	The purpose of this study is to investigate the main mechanism by which culture is transmitted between generations of resettled Somali Bantu people. The act of farming enables for the creation of a space for shared storytelling to occur, where ancestral cultural practices are also transmitted. This thesis makes an original contribution to the current literature on the topic, as it proposes a thematic shift in understanding from viewing intergenerational trauma as solely trauma to one of intergenerational culture, as this terminology creates the space for the Somali Bantu population to act on their own agency by relying on a metaphorical understanding of identity.
[bookmark: _Toc27047746][bookmark: _Toc27048375][bookmark: _Toc27048462]Significance of the Study 

	The significance of the study is that it archives the experiences of those in the Somali Bantu diaspora in Buffalo, New York. Currently there is more literature on the lived experiences of those in the Somali diaspora, while there is little to no literature on the lives of the Somali Bantu population, as this group was enslaved within Somalia and was seen as an inferior part of the population. This original research is significant as it provides a literature base for scholars, historians, and the general public to learn more about the lived experiences of the Somali Bantu population group. This thesis directly engages with the topic of human rights in how the mechanism of farming enables the Somali Bantu population to act on the inherent human right to culture through the right of individuals and communities to know, understand, visit, make use of, maintain, exchange, and develop cultural heritage and cultural expressions. Culture is fundamental to human dignity and identity and this is acted upon in the space that the Somali Bantu Community Farm provides for the Somali Bantu diaspora in Buffalo, New York. 
[bookmark: _Toc27047747][bookmark: _Toc27048376][bookmark: _Toc27048463]Connection to Human Rights 
Article 27 of the UDHR states that “everyone has the right freely to participate in the cultural life of the community, to enjoy the arts and to share in scientific advancement and its benefits.”[footnoteRef:1] Cultural rights are, therefore, inseparable from human rights, as recognized in Article 5 of the 2001 UNESCO Declaration on Cultural Diversity, and can be defined as the right of access to, participation in and enjoyment of culture.[footnoteRef:2] This includes the right of individuals and communities to know, understand, visit, make use of, maintain, exchange and develop cultural heritage and cultural expressions, as well as to benefit from the cultural heritage and cultural expressions of others. This original work of literature establishes a strong claim to human rights as it shows the importance of the human right to culture and cultural identity, through understanding, exchanging, and developing the distinct Somali Bantu cultural identity. The human right to culture enables for the longevity of populations, but especially for a minority population such as the Somali Bantu. [1:  UN General Assembly, Universal Declaration of Human Rights, 10 December 1948, 217 A (III)]  [2:  UNESCO, UNESCO Universal Declaration on Cultural Diversity , 4,  November 2, 2001, http://www.unesco.org/new/fileadmin/MULTIMEDIA/HQ/CLT/pdf/5_Cultural_Diversity_EN.pdf.
] 

[bookmark: _Toc27047748][bookmark: _Toc27048377][bookmark: _Toc27048464]Theory or Theoretical Perspective 
This thesis engages directly with the theory of rootedness that Liisa Malkki proposes, by prioritizing metaphorical understandings of identity. This thesis sits at the intersection of the fields of literature relating to human rights, refugee resettlement, memory and diaspora studies, nationality and citizenship, and the connection between human rights and memory. This thesis pushes back against the narrative of a static view of identity which inherently links identity to a territorially-defined place, in favor of a more transient view of identity where metaphorical links between nature and identity are prioritized. The linkage of identity to a territorially-defined place is common in human rights doctrine and is most evident in the mere existence of the refugee regime, where refugees exist in direct contrast to natural citizens and where physical documentation for proof of identity is prioritized. This thesis relies on a vast variety of fields of literature, as it adopts an interdisciplinary approach to understanding metaphorical identity and the importance of ancestral knowledge for the resettled Somali Bantu population. 
[bookmark: _Toc27047749][bookmark: _Toc27048378][bookmark: _Toc27048465]Research Method 
	This thesis adopts a qualitative methodology approach in the form of structured interviews, as well as ethnographic participant observation. Information collected via interviews was analyzed using the methodology of coding for patterns, in order to look for trends and common themes across all interview transcripts. Ten distinct coding nodes were developed in order to divide the data further by thematic category, to analyze existing trends: Ancestors; Culture; Family unit; Farming; Identity; Intergenerational; Refugee camps; Religion; Storytelling; and Tradition. 









[bookmark: _Toc27047750][bookmark: _Toc27048379][bookmark: _Toc27048466]Definition of Key Terms 
	Agency: When a person acts on his or her own behalf and exhibits power within.[footnoteRef:3]  [3:  Lisa VeneKlasen and Valerie Miller, A New Weave of Power, People, and Politics , ed. Debbie Budlender and Cindy Clark (n.p.: Practical Action, 2007] 

	Citizenship: Official status of belonging to a physically-defined place, through presentation of physical documentation papers. 
	Diaspora: A historical term used to refer to communities that have been dispersed, due to a variety of factors such as: war, genocide, slavery, political exile, or refugee exodus.[footnoteRef:4]  [4:  Anh Hua, "Diaspora and Cultural Memory," in Diaspora, Memory, and Identity, ed. Vijay Agnew (Toronto: University of Toronto, 2005), 193] 

	Human Right to Culture: The human right to culture is legally grounded in Article 27 of the Universal Declaration to Human Rights and Article 5 of the 2001 UNESCO Declaration on Cultural Diversity. Article 27 of the UDHR states that, “everyone has the right to participate in the cultural life of the community.”[footnoteRef:5] Article 5 of the 2001 UNESCO Declaration on Cultural Diversity explains how, “cultural rights are an integral part of human rights, which are universal, indispensable, and independent… all persons are entitled to quality education and training that fully respect their cultural identity; and all persons have the right to participate in the cultural life of their choice and conduct their own cultural practices, subject to respect for human rights and fundamental freedoms.”[footnoteRef:6]  [5:  UN General Assembly, Universal Declaration of Human Rights, 10 December 1948, 217 A (III)]  [6:  UNESCO, UNESCO Universal Declaration on Cultural Diversity , 4,  November 2, 2001, http://www.unesco.org/new/fileadmin/MULTIMEDIA/HQ/CLT/pdf/5_Cultural_Diversity_EN.pdf.] 

	Intergenerational: Refers to interactions between members of multiple generations, within the same family unit, but also with external members of the Somali Bantu diaspora.[footnoteRef:7]  [7:  This definition was developed as part of the research process for this thesis during July-August 2019.] 

	Memory Studies: Serves as a way to push back against the traditional narrative of inherently linking identity and place, as it provides an outlet for individuals to connect to ancestral heritage.
	Nationality: The understanding that in a highly globalized world, the process of identity formation is inherently linked to, “the identification of socio-cultural ‘places’: fixities of social relations and cultural routines localized in space and time.”[footnoteRef:8] [8:  Nigel Rapport and Andrew Dawson, eds., Migrants of Identity (Oxford, UK: Berg, 1998), 4] 

	Resettlement: The transfer of refugees from an asylum country to another State that has agreed to admit them and ultimately grant them permanent settlement.[footnoteRef:9]  [9:  UNHCR, ‘Resettlement,’ https://www.unhcr.org/en-us/resettlement.html] 

	Temporality: The inherent link between recalling a memory and recalling where exactly one experienced that memory and other contextual elements.[footnoteRef:10]  [10:  Bill Schwarz, "Memory, Temporality, Modernity ," in Memory: Histories, Theories, Debates, ed. Susannah Radstone and Bill Schwarz (New York, NY: Fordham University, 2010), 43] 

	Transmissions: Transfer of information from one individual or group to another.[footnoteRef:11]  [11:  This definition was developed as part of the research process for this thesis during July-August 2019.
] 










[bookmark: _Toc27047751][bookmark: _Toc27048380][bookmark: _Toc27048467]Limitations of the Study
	The information collected in this thesis was obtained in August 2019. All opinions, reflections, and thoughts are what individuals thought up to this point in time and may not reflect thoughts in the future, as contextual understanding and pressures may change. Further, the information collected in this project it not exhaustive of the experiences of all resettled Somali Bantus, but rather the subsection of this group who is involved with the Somali Bantu Community Association and Farm in Buffalo, New York, and who agreed to be involved in this project. 















I. [bookmark: _Toc27047752][bookmark: _Toc27048381][bookmark: _Toc27048468]Introduction

This thesis explores themes of nationality, citizenship, belonging, and identity, in the scope of resettled Somali Bantu women and children in Buffalo, New York. This thesis further attempts to understand how intergenerational transmissions of culture, through the mechanisms of farming and storytelling, enable younger generations of resettled Somali Bantu to feel connected to their ancestors and to the place of Somalia, when they have never been to the country. A conscious choice was made to focus solely on Somali Bantu mothers, as opposed to fathers, since, universally, women are seen as the bearers of culture and life. 
As this thesis focuses on the resettled Somali Bantu population in Buffalo, NY, it is necessary to understand the contextual background of the site where this research was conducted, the Somali Bantu Community Farm. The Somali Bantu Community Farm was created in June 2017, as a collaborative effort between the Somali Bantu Community Organization of WNY, Providence Farm, and the East Aurora Huddle.[footnoteRef:12] The farm is a place for the Somali Bantu population to share cultural farming traditions, as well as a space for multiple generations of Somali Bantu to engage in storytelling. The farm also provides affordable fresh produce to the Somali Bantu community. Currently, the Somali Bantu population have free reign to grow whatever they like on the land, and whatever successfully grows they take back to feed their families, while the surplus is given to other families or sold at affordable prices to other immigrant groups in downtown Buffalo. The Somali Bantu Community Farm has provided a space for resettled Somali Bantu families to connect back to their agricultural roots and to pass on cultural traditions to younger generations. As of the writing of this thesis, the Somali Bantu Community Farm currently feeds hundreds of Somali Bantu families in downtown Buffalo, off of the approximately six acres that is currently occupies.  [12:  Somali Bantu Community Organization of WNY, Somali Bantu Community Farm, accessed December 5, 2019, http://sbcob.org/farm/.
] 

The roadmap for this thesis is as follows: section one, the introduction, provides a brief contextual overview of the Somali Bantu Community Farm in Buffalo, NY; section two explains the civil war in Somalia and the origin of the Somali Bantu people; section three presents the theories of identity politics; section four presents the theory of memory studies; section five will delve into theories of nationality and citizenship, while relying heavily on Liisa Malkki’s theory of rootedness; section six analyzes the literature of refugee resettlement policies in the United States of America in conjunction with diaspora studies through a feminist perspective, in order to conceptualize the thematic and theoretical space that the Somali Bantu population in Buffalo, New York inhabit; section seven presents the coding methodology used in this thesis; section eight presents the findings; and sections nine and ten conclude the paper and make final thoughts on the implications of the information collected. 
II. [bookmark: _Toc27047753][bookmark: _Toc27048382][bookmark: _Toc27048469]Background of Civil War in Somalia 
The Somali Bantu people are descendants from various Bantu ethnic groups, who were acquisitioned from Southeast Africa and sold into slavery in Somalia and other areas in Northeast Africa and West Asia, as part of the Arab slave trade, in order to work on plantations owned by Somalis. Most of this population were from the Majindo, Makua, Mayasa, Mayao, Makonde, and Mashunguli ethnic groups.[footnoteRef:13] Through the research conducted for this project, it emerged that language was a main distinguishing factor for the Somali Bantu diaspora, both within this group and externally, as language was identified as a way for younger generations to maintain their Somali Bantu heritage. Today, the Somali Bantu population commonly uses two spoken dialects: Kizigua and Maay-Maay.  [13:  Omar Muya Mberwa, Somali Bantu: The Marginalized Community (Dar es Salaam, Tanzania, n.d.), 3
] 

In 1991, after three years of civil war and decades-long conflicts between clans, the government of Somalia collapsed with the overthrow of the Siad Barre regime and, as a result, the country fragmented into different factions ruled by various warlords.[footnoteRef:14] A power struggle immediately emerged between Mohamed Farah Aideed and Ali Mahdi Mohamed for control over the state capital, Mogadishu, and for control over the failed government. During the civil war, much of the country’s infrastructure was destroyed and an estimated 350,000 Somalis died due to widespread famine, drought, and inter-clan warfare and about 500,000 Somalis fled to Kenya to seek refuge in the Dadaab camp system.  [14:  C. Jones and J. Rutter, eds., Refugee Education: Mapping the Field (Staffordshire, UK: Trentham Books, 1998), 87] 

Many people today consider Somalia a failed state and this is further evident by how at the end of 2017, over half of the country’s 12.4 million citizens were in need of emergency humanitarian assistance.[footnoteRef:15] Since the overthrow of the Siad Barre regime in 1991, there has not been an official census undertaken, which catalogues the number of the Somali Bantu in Somalia. However, previous estimates from the 1985 census, put the number of Somali Bantus in Somalia at around one-million people.[footnoteRef:16] A key component of the civil war was the heavy reliance on clan affiliation within Somalia. Since the Somali Bantu people were brought into Somalia as agricultural slaves, they did not have a specific clan affiliation, which served as a disadvantage during the outbreak of the civil war, as they lacked direct protection and were the most oppressed group among the greater Somali population.  [15:  "Somalia: Events of 2018," Human Rights Watch, last modified January 2019, accessed December 5, 2019, https://www.hrw.org/world-report/2019/country-chapters/somalia.]  [16:  Omar Muya Mberwa, Somali Bantu: The Marginalized Community (Dar es Salaam, Tanzania, n.d.), 4] 

During the initial outbreak of the Somali Civil War, many Somali Bantu were forced from their lands in the lower Juba River valley, when militiamen from various dominant Somali clans took control of the area. During the outbreak of the civil war, the Somali Bantu population was widely dispersed in Somalia, as a result of the Arab Slave trade and certain agricultural routes within the country. According to Mberwa, the Somali Bantu population were not a politically unified force during the outbreak of the civil war and so the Bantu were without any major clan protection from the big major tribes who were fighting for leadership.[footnoteRef:17]   [17:  Omar Muya Mberwa, Somali Bantu: The Marginalized Community (Dar es Salaam, Tanzania, n.d.), 11] 

The civil war in Somalia is on-going and has been further compounded by numerous fatal droughts, a resulting famine, and a lack of official government. The situation in Somalia has caused a refugee crisis, as those fortunate enough to leave the country have spilled over into neighboring countries. Immediately after the outbreak of civil war, many Somalis escaped into Kenya, seeking assistance and help from UNHCR, who had set up refugee camps there. 
According to the United Nations, one-million Somalis were newly displaced in 2017, bringing the totally internally displaced population to 2.1 million.[footnoteRef:18] Further, many more faced, “dire living conditions, with limited assistance, and faced a range of abuses, including indiscriminate killings, forced evictions, and sexual violence.”[footnoteRef:19] As a result of the large influx of refugees fleeing the Somalia civil into Kenya, UNHCR established the Dadaab camp complex in 1991. Today, the Dadaab camp system is made up of four camps: Dagahaley, Ifo, Ifo 2 and Hagadera. Dagahaley, Ifo, and Ifo 2 are located in Lagdera district, while Hagadera is located in the Fafi district.[footnoteRef:20] The Dadaab Camp system was originally comprised of the Ifo, Dagahaley, and Hagadera camps and, therefore, most of the inhabitants of these camps arrived in Dadaab in the 1990s from Somalia and have children and grandchildren who were born there. The Dadaab camp system was originally designed to hold around 90,000 refugees and it is estimated that today almost 500,000 refugees live in the camps.[footnoteRef:21]  [18:  "Somalia: Events of 2018," Human Rights Watch, last modified January 2019, accessed December 5, 2019, https://www.hrw.org/world-report/2019/country-chapters/somalia.]  [19:  "Somalia: Events of 2018," Human Rights Watch ]  [20:  UNHCR. Dadaab Refugee Camps, Kenya: UNHCR Dadaab Bi-Weekly Update. (2017, March).  Retrieved from https://data2.unhcr.org/en/documents/download/54715]  [21:  Ben Rawlence, "Story of cities #44: will Dadaab, the world's largest refugee camp, really close?," The Guardian, last modified May 17, 2016, https://www.theguardian.com/cities/2016/may/17/story-of-cities-44-dadaab-kenya-worlds-largest-refugee-camp-closed.] 

Similarly, at the same time that the Dadaab camp complex was formed, the Kakuma refugee camp was created in 1991 in order to house unaccompanied minors, famously known as “The Lost Boys of Sudan”, who had fled the war that was ravaging Sudan at the time. While Kakuma and Dadaab were both created as temporary solutions to an immediate problem, they have grown into permanent structures, which house multiple generations of refugees. Following an escalation of violence during the outbreak of the civil war, many Somali Bantus escaped into Kenya, with the majority initially settling into Dadaab and then later in Kakuma. 
In July of 2002, the International Organization for Migration launched a resettlement program for the Somali Bantu population who were residing in the Dadaab and Kakuma camps in Kenya. The United States government agreed to resettle nearly 12,000 Somali Bantus into America, as they recognized the dire situation that the population faced as ‘second class citizens’ in the camps. In accordance with the immigration requirements of the United States, the population was relocated from Dadaab to Kakuma, in order to undergo the necessary documentation process prior to resettlement. At Kakuma, the refugees were initially processed and interviewed, as well as undergoing medical check-ups and treatment, in order to assess the suitability of their claims for resettlement.[footnoteRef:22] It is necessary to understand this contextual background of IOM and the Somali Bantu diaspora, as all of the individuals interviewed for this project were resettled from Kenya to America, due to IOM sponsorship and support.  [22:  Jonathan Clayton, "Somali Bantus begin first stage of journey to United States," UNHCR, last modified July 2, 2002, https://www.unhcr.org/en-us/news/latest/2002/7/3d2194174/somali-bantus-begin-first-stage-journey-united-states.html.
] 



















III. [bookmark: _Toc27047754][bookmark: _Toc27048383][bookmark: _Toc27048470]Literature Review
This thesis sits at the intersection of theories of literature relating to: human rights, identity politics, memory studies, citizenship and nationality, and diaspora memory through the lens of refugee resettlement policies in America. 
I. [bookmark: _Toc27047755][bookmark: _Toc27048384][bookmark: _Toc27048471]Identity Politics 
This thesis relies heavily on Liisa Malkki’s theory of rootedness, as it prioritizes a more fluid sense of identity, instead of the inherent connection between identity and a physical place. In the modern world today, the link between identity and a physical place is most evident through the reliance on official government documentation. Further, the very idea of a ‘refugee’ is developed in direct contrast to the notion of a national citizen. A euro-centric view of identity, which prioritizes physical attachments to a place, disregards the importance that memory and inter-generational transmission of attachments to a place have, as resettled refugees tend to prioritize a more fluid understanding of cultural identity, which focuses more on memory and storytelling and less on a physical place.  
A metaphorical ideology of personhood connects individual identity with nature. The main nature imagery that is used for identity exists in the form of trees and roots. Malkki explains the concept of a human having roots, “involves intimate linkages between people and place,” but when a refugee is out of their home country these roots are severed.[footnoteRef:23] Linking identity with place perpetuates the idea that when a person is out of their home country they are unnatural, since their roots have been torn up. Similar to the theories that Malkki presents, Berberich explains the harm in linking identity to a territorially defined place, as this prioritization does not recognize the power that exists in a more fluid understand of the mobility of place.[footnoteRef:24] Linking identity to a physical place dehumanizes the experiences of those individuals who are out of their home country. Further, uprootedness comes to, “signal a loss of moral and, later, emotional bearings,” since, “both cultural and national identities are conceived in territorialized terms, uprootedness also threatens to denature and spoil these.”[footnoteRef:25] Botanical understandings of the linkage between place and identity can serve as a dehumanizing and oppressive factor for refugees.  [23:  Liisa Malkki, "National Geographic: The Rooting of Peoples and the Territorialization of National Identity Among Scholars and Refugees," in Cultural Anthropology (n.p., 1992), 7: 24
]  [24:  Christine Berberich, Neil Campbell, and Robert Hudson, eds., Land and Identity: Theory, Memory, and Practice (Amsterdam, Netherlands: Rodopi, 2012), 21]  [25:  Liisa Malkki, “National Geographic”, 34] 

A more fluid understanding of identity enables a ‘quilting’ of the experiences of refugees to be interwoven. Thinking about nations and national identity, “may take the form of roots, trees, origins, ancestries, racial lines, autochthonism, evolutions, developments, or any other form of essentializing images,” however, “what they share is a genealogical form of thought.”[footnoteRef:26] Genealogical understandings of identity and place enable refugees to push back against the territorially-defined euro-centric understanding of identity.  With the increased number of displaced peoples worldwide, there is a rise in the connection of place with memory, instead of physical roots, which serves as a way for refugees to push back against the territorially defined world. Malkki further explores how people who have been mobile for years or even generations, “invent homes and homelands in the absence of territorial, national bases…” through the, “memories of, and claims on, places that they can or will no longer corporeally inhabit.”[footnoteRef:27] A fluid understanding of identity and place enables stronger ancestral connections to be created and maintained. Identity does not exist in a vacuum and to recognize only, “degrees of nativeness is to blind oneself to the multiplicity of attachments that people form to places through living in, remembering, and imagining them.”[footnoteRef:28] Identity cannot exist solely on its own since it has interrelated aspects to the multi-faceted aspects of everyday life. It is important to understand the contextual linkages that identity has.  [26:  Liisa Malkki, “National Geographic”, 28 ]  [27:  Ibid. 24]  [28:  Ibid. 38] 

A euro-centric understanding of identity prioritizes the territorially defined aspects of a place, instead of looking at how the interrelated aspects of identity and place can be developed through memory and ancestral knowledge. The evolution of the refugee regime, created in direct contention with citizenship, dehumanizes and ‘others’ refugee populations, since it sees refugees as unnatural. Since the international community sees citizens as the natural inhabits of a state and refugees are the opposite of citizens, then it is reasonable to see how refugees are treated as an unnatural and inferior population. The Eurocentric understanding of identity is central in human rights doctrine in how, “the centrality of states in the contemporary construction of international human rights is also clear in the substance of recognized rights…most notably rights of political participation, [which] are typically restricted to citizens…many obligations—for example, to provide education and social insurance—apply only to residents… this state-centric conception of human rights has deep historical roots and reflects the central role of the sovereign state in modern politics.”[footnoteRef:29]   [29:  Jack Donnelly, Universal Human Rights in Theory and Practice, 3rd ed. (Ithaca, NY: Cornell University, 2013), 33
] 

Access to human rights stemming from statehood is another mechanism through which Eurocentric understandings of identity are prioritized in human rights discourse. As previously stated, the notion of a physical international border is clearly fundamental to the central definition of refugees and this is further emphasized in human rights discourse with, “notions of migration, mobility, and immobility, which are typically distinguished by the crossing (or failure to cross) significant international borders.”[footnoteRef:30] Human rights discourse centralizes Eurocentric understandings of identity, in how notions of migration are interrelated with territorially-defined and sovereign-spliced nations.  [30:  Michael Collyer, "Geographies of Forced Migration ," in The Oxford Handbook of Refugee and Forced Migration Studies , ed. Elena Fiddian-Qasmiyeh, et al. (Oxford, UK: Oxford University , 2014), 118] 

Defining displacement as a pathological condition serves as a dehumanizing factor and enables modern society to “other” the collective refugee group by seeing them as unnatural. Modern society engages in the power of naming, in order to compartmentalize a group of people who are different from the majority population in society. The development of the refugee regime is, “premised upon a Westphalian state model,” which relies on the strict notion that, “people belong in particular states.”[footnoteRef:31] In a highly nationalized world, “passports or birth certificates, and sometimes even tax receipts, are no longer formal papers but matters of social distinction.”[footnoteRef:32] All of these documents are ways for people to assert their citizenship in a certain place and they separate refugees from the rest of the population. In cases where refugees do not have access to physical documents of citizenship, either because of destruction or because these documents were left behind during the exile from their country, these refugees lack the materials which can prove their legal attachment to a physical place.  [31:  Alexander Betts, "The Normative Terrain of the Global Refugee Regime," Ethics and International Affairs 29, no. 4 (2015): 370]  [32:  Hannah Arendt, "We Refugees," in Altogether Elsewhere: Writers on Exile, ed. Marc Robinson (Boston, MA: Faber and Faber, 1994), 119] 

As this paper builds on Malkki’s theory of rootedness, it is necessary to understand key terms and definitions that will be discussed. Building off of post-Holocaust literature on intergenerational trauma, this thesis seeks to understand how intergenerational trauma and culture differ, and further, why it is beneficial to analyze the experiences of the resettled Somali Bantu diaspora through the lens of intergenerational culture instead of solely trauma. A thematic shift in understanding from trauma to culture, will also enable this resettled population to reclaim their own power in the face of traumatic uprooting experiences. In the case of this project, up to four generations of resettled Somali Bantu women from the same family were interviewed, which truly exhibits the spirit of transmitting culture and ancestral connections. For the purpose of this project, the term ‘intergenerational’ refers to interactions between members of multiple generations, within the same family unit, but also with external members of the Somali Bantu diaspora. 
Mechanisms of cultural transmissions for this thesis include: farming as a means of maintaining and imparting Somali Bantu culture onto younger generations; and storytelling as a way of sharing ancestral traditions and knowledge. This paper analyzes the physical act of farming, while also looking at the space and place that farming provides in order for older generations to transmit culture to younger generations in the Somali Bantu diaspora. The connection to human rights that this paper provides is that the act of farming enables an intergenerational transmission of culture to be imparted on younger Somali Bantus and encourages the longevity and maintenance of Somali Bantu culture in America. This paper proposes a new thematic understanding of intergenerational culture at the intersection of the literature relating to memory and human rights. 
II. [bookmark: _Toc27047756][bookmark: _Toc27048385][bookmark: _Toc27048472]Memory Studies 
This thesis relies on memory studies in order to supplement the current gap that exists in the literature on intergenerational transmissions of culture. Memory studies serves as a way to push back against the traditional narrative of inherently linking identity and place, as it provides an outlet for individuals to connect to ancestral heritage. Memory studies as a discipline grew out of post-Holocaust literature on trauma and memory. Stewart and Strathern explain the perception shift that has occurred over the last two decades of landscapes becoming codifications of history itself.[footnoteRef:33] The interrelated nature of memory and physical spaces is central to this project, as the act of farming itself brings up memories for resettled Somali Bantu families.  [33:  Susanah Radstone and Bill Schwarz, eds., Memory: Histories, Theories, Debates (New York, NY: Fordham University, 2010), 1] 

One of the main tenants of memory studies is the idea of temporality. Schwarz discusses the temporality of memory studies by addressing the inherent link between recalling a memory and recalling where exactly one experienced that memory and other contextual elements[footnoteRef:34]. What is interesting about the temporality of memory studies, and which emerged in the data collected in this thesis, is that the recalling of memories is not necessarily in chronological order. Schwarz refers to this phenomenon as ‘temporal dislocation’, in which, “it is preciously those forms that appear most dysfunctional that provide the most fruitful means for thinking the connections between historical time and the time of the interior life.”[footnoteRef:35]   [34:  Bill Schwarz, "Memory, Temporality, Modernity," in Memory: Histories, Theories, Debates, ed. Susannah Radstone and Bill Schwarz (New York, NY: Fordham University, 2010), 43]  [35:  Schwarz, "Memory, Temporality," 43] 

Interrelated with memory studies is the process of familial rituals. Feuchttwang explains how rituals are described as a deliberately learned discipline and are central to preserving the cultural traditions and longevity of a population.[footnoteRef:36] This notion is important to the purpose of this thesis as rituals for the Somali Bantu population, in the form of oral transmission of cultural heritage through the space created by the mechanism of farming, enables the Somali Bantu identity to be maintained within the backdrop of current American immigration policies. The process of ritualization locates one’s identity in the greater sphere of cultural knowledge and family experiences. Feuchtwang and McGratt both engage with the idea that rituals are central to the analysis of memory studies, but Feuchtwang proposes that ritual functions as a training of memory and as a creation of memorable experiences. Further, Aarons and Berger propose the idea that memory is not a static being and is, in fact, “mediating, fluid, a pivot or axis around which generations intersect and impart not so much knowledge itself as what it means to know and what the requirements are for such knowledge.”[footnoteRef:37]   [36:  Stephen Feuchttwang in Susannah Radstone, ed., Memory: Histories, Theories, Debates, comp. Bill Schwarz (New York, NY: Fordham University Press, 2010), 283]  [37:  Victoria Aarons and Alan L. Berger, Third-Generation Holocaust Representation (Evanston, IL: Northwestern University Press, 2017), 46] 

	Memory is not only an individual and social custom, but it also is especially central to the notion of cultural bonding as, “customs, traditions, values, stories about the past, and relationships in the past shape [all aspects of] our identities.”[footnoteRef:38] The process of ritualization locates one’s identity in the greater sphere of cultural knowledge and family experiences, as reinforced by Feuchtwang and McGratt. Transmissions of trauma across multiple generations have a duplicitous nature: they can serve to retraumatize the initial survivor, by forcing them to relive harmful memories, but they can also sustain the belief in later generations of the importance of always remembering.[footnoteRef:39] Understanding the theoretical foundations for intergenerational transmissions of trauma enables a more holistic analysis of intergenerational transmissions of culture to be completed, as both fields of literature attempt to understand non-tangible aspects of an individual’s identity, which derive from cultural heritage. For the purpose of this thesis, memory studies will also be analyzed through the inherent connection to a physical place. Stewart and Strathern explore how an individual’s memories are interrelated with the dynamics of temporal space.[footnoteRef:40] [38:  Cillian McGrattan, Memory, Politics, and Identity (New York, NY: Palgrave Macmillan, 2013), 28]  [39:  Victoria Aarons and Alan L. Berger, Third-Generation Holocaust Representation (Evanston, IL: Northwestern University Press, 2017), 43]  [40:   P.J. Stewart and A. Strathern, eds., Landscape, Memory, and History (London, UK: Pluto Press, 2003), 1] 

Mchitarjan proposes the idea that in the study of transmission of trauma and cultural heritage is the embedded perceived notion that minority social groups have the motives to preserve and increase their resources and their power. Michitarjan’s literature stands out from the rest of the literature on cultural heritage as it prioritizes the assumption that all groups have a strong motivation and desire for cultural transmission, while ignoring the possibility that some groups may not want to engage in the practice of remembering, due to severe trauma and the possibility of retraumatization. The work of Aarons and Berger provides the theoretical basis for understanding the importance of active cultural transmissions between generations. These scholars explain the importance of recognizing intergenerational transmissions of trauma, in how the act prioritizes a: “continue[ation] [of] testimony constitutes a resistance to encroaching anonymity and obscurity, their language a defense against forgetting, guardians of memory in an attempt, as one grandchild of survivors insists, ‘to make a place for history and ensure that historical realities are transmitted to future generations.’”[footnoteRef:41] Understanding the theoretical foundations for intergenerational transmission of trauma enables a more holistic analyses of intergenerational transmissions of culture to be completed. [41:  Victoria Aarons and Alan L. Berger, Third-Generation Holocaust Representation (Evanston, IL: Northwestern University Press, 2017), 43] 

III. [bookmark: _Toc27047757][bookmark: _Toc27048386][bookmark: _Toc27048473]Nationality and Citizenship 
In a highly globalized world, connections of identity and territorially-defined places create the mere concept of a stateless population, since it is developed in direct contrast with ‘natural’ citizens. A highly nationalized view of the world has created the mere concept of a refugee problem, since refugees are away from their home nations. A euro-centric view of identity, which prioritizes physical attachments to a place, disregards the importance that memory and inter-generational transmission of attachments to a place have. Evans and Bauman engage with the broader literature on citizenship and nationality when they explain how refugees are considered stateless in a world that is, “spliced into sovereign territorial states,” which further intensifies, “identifying the possession of human rights with state citizenship.”[footnoteRef:42] Defining refugees as the opposite of citizens further perpetuates the exclusion of this group from everyday society and serves as a dehumanizing factor for refugees. Through the act of cultural transmission, memories are constantly being written and rewritten into different landscapes of social history. Hajdukowski-Ahmed explains this concept in the sense of how, “circumstances force people to become refugees and to be forcibly removed from place, kinship, culture, and other identity markers,” while Giles explains how refugees are, “continually being created and re-created as refugees by political decision makers, development planners and those who control the international market economy.”[footnoteRef:43] Literature about refugee studies and identity politics supports the idea that the very notion of a refugee is created in direct opposition to a natural-born citizen.  [42:  Brad Evans and Zygmunt Bauman, "The Refugee," The New York Times.]  [43:  Maroussia Hajdukowski-Ahmed, "A Dialogical Approach to Identity," in Not Born A Refugee Woman, ed. Maroussia Hajdukowski-Ahmed, Nazilla Khanlou, and Helene Moussa (New York, NY: Berghahn Books, 2008), 29] 

Berberich, Campbell, and Hudson explore how, “our understanding of land and identity, expressed as territoriality, had been located in the nation and the state.”[footnoteRef:44] A central tenant of the relationship between identity studies and theories of nationality is the understanding that in a highly globalized world, the process of identity formation is inherently linked to, “the identification of socio-cultural ‘places’: fixities of social relations and cultural routines localized in space and time.”[footnoteRef:45] Further, in a highly globalized world there is a necessity to find “a stationary point in the environment from which to engineer one’s moving, perceiving, ordering, and constructing.”[footnoteRef:46] However, as was evident in the interviews conducted for this thesis, a transient idea of identity enables refugees to push back against the dehumanization that occurs at the very hands of the refugee regime through labelling.  [44:  Christine Berberich, Neil Campbell, and Robert Hudson, eds., Land and Identity: Theory, Memory, and Practice (Amsterdam, Netherlands: Rodopi, 2012), 17]  [45:  Nigel Rapport and Andrew Dawson, eds., Migrants of Identity (Oxford, UK: Berg, 1998), 4]  [46:  Nigel Rapport and Andrew Dawson, eds., Migrants of Identity (Oxford, UK: Berg, 1998), 21] 

IV. Refugee Resettlement Policies: Diaspora Memory 
Integral to the notion of refugee resettlement policies is the idea of diaspora. Hua explains how diaspora studies conceptualizes the dispersions of populations and cultures across various geographical places and spaces. In the case of this paper, the target subject group is the Somali Bantu diaspora in Buffalo, New York, as the majority of this population, especially the youngest generation, has never lived in Somalia and most likely never will. Diaspora is a historical term used to refer to communities that have been dispersed, due to a variety of factors such as: war, genocide, slavery, political exile, or refugee exodus. Hua delves further into diaspora studies by explaining how diasporic culture involves socioeconomic, political, and cultural exchange between the separated populations of the diaspora.[footnoteRef:47] The Somali Bantu Community Farm provides a space for cultural transmissions between generations, while also serving as a way to bring together the diasporic Somali Bantu population in Buffalo.  [47:  Anh Hua, "Diaspora and Cultural Memory," in Diaspora, Memory, and Identity, ed. Vijay Agnew (Toronto: University of Toronto, 2005), 193] 

[bookmark: _GoBack]This project made a conscious choice to focus on cultural transmissions from Somali Bantu mothers to their children, since universally mothers are seen as the bearers of culture and the providers of life. The notion of ‘quilting’ is integral to the experience of the resettled Somali Bantu mothers interviewed for this project. Hua describes quilting as, “a metaphor for understanding, from a feminist perspective, the various theories of diaspora and memory… a woman puts together, with bits and pieces of fabric and thread, a quilt that has its own history and presents the quilter’s aesthetic understanding in ways that resonate with her life.”[footnoteRef:48] Similar to the idea of quilting that Hua proposes, Hajdukowski-Ahmed proposes the idea of de-selving and re-selving, in relation to the experiences of refugee women.[footnoteRef:49] A theme which emerged in the qualitative interviews conducted for this project was the idea of agency and how de-humanizing it is for resettled refugees to feel completely reliant on social security and ‘handouts.’ De-selving is the idea of a, “gradual erosion of agency imposed by the organizations, spatial configurations, laws, and relationships…this process [of de-selving] results from various forms of oppression to which men are also subjected, but the forms of oppression to which women are subjected take place within patriarchal power relationships that affect them differently.”[footnoteRef:50] Re-selving, as explained by Hajdukowski-Ahmed, is the re-building and re-claiming of one’s identity.[footnoteRef:51]  [48:  Hua, "Diaspora and Cultural," 191-192]  [49:  Hajdukowski-Ahmed, "A Dialogical," 38]  [50:  Hajdukowski-Ahmed, "A Dialogical," 38]  [51:  Ibid. 38] 

Analyzing this topic through the lens of a feminist perspective centralizes the individual experience and puts emphasis on the importance and power of individual testimony. Hajdukowski-Ahmed echoes this same sentiment when she reflects on how using a gendered and dialogical approach, in order to theorize about the identity of refugee women, is instrumental in the creation of policies and practices, as the lived experiences of refugee women are often over-looked.[footnoteRef:52] Malarek engages with the theory of uprootedness that Malkki proposes, when he explains how the mere concept of ‘uprootedness’ provides the creation of a semantic space that allows for the gendered effects of poverty and exploitation to be explored, through a rights-based and individualistic approach.[footnoteRef:53] Since Somali Bantu mothers are at the center of this paper, it is necessary to analyze this topic through a feminist perspective lens, in order to understand the importance of how mothers in the Somali Bantu diaspora in Buffalo, New York are transmitting their culture onto their children. The mechanism of farming can be viewed as an example of culture created from the bottom-up, instead of imposed on from the top down, as Somali Bantu women are engaging in an activity that their ancestors engaged in, but instead of being forced to do so, they are using it as a space to reclaim their identity and their traditions for their children.  [52:  Ibid. 30]  [53:  Ibid. 33-34] 


















V. [bookmark: _Toc27047758][bookmark: _Toc27048387][bookmark: _Toc27048474]Coding Methodology: Qualitative Data

[bookmark: _Toc27047759][bookmark: _Toc27048388][bookmark: _Toc27048475]Research Design
	This thesis utilizes a qualitative interview approach with structured interview questions, in order to compare testimony and answers to extrapolate emerging themes in the data collected. Besides the nine structured questions presented below, a question posed to all narrators was about how they got from Kenya to Somalia and what that initial experience was like. Nine main structured interview questions were asked: 
1.  Did you ever live in a refugee camp before arriving in America? If so, expand on that experience. 

2. Have you ever lived in or visited Somalia? 
3. Do you consider yourself Somali Bantu? 
4. Do people outside of your family consider you Somali? 
5. Tell me more about cultural practices that are important to you? 
6. Tell me about maintaining cultural practices and integrity in American society? 
7. In regards to cultural practices, what is your wish for future generations? 
8. Tell me about cultural practices that are important to your grandparents/parents? 
9. When you hear the phrase: “linking identity to a territorially-defined place” what do you think of? Expand? 

Interviews were conducted in two different locations: The Somali Bantu Community Farm and in the homes of Somali Bantu families in downtown Buffalo, New York. All measures were taken to ensure an atmosphere of privacy and confidentiality, to enable narrators to speak freely and openly. 

[bookmark: _Toc27047760][bookmark: _Toc27048389][bookmark: _Toc27048476]Data Analysis Strategy 

This thesis project relied on the use of the technique of coding for patterns in qualitative data, in order to analyze the interviews conducted. Ten coding nodes were used in the process of analyzing the data collected. Of note, is that there are sub-topics under each node and within the sub-topic keywords there is overlap. The next figure will show the exact overlap and the implications of this. 


	KEY TERMS
	SUB-TOPICS
	EXAMPLES OF TEXT CODED

	Ancestors
	Grandparents; Great Grandparents; Heritage; Ancestral Knowledge; Language
	· “When I come to the farm I remember many things about being back in Africa.”
· “I remember my mom and kind of being in Africa. I can’t believe, I didn’t think that when I came to America that I would find a farm.”



	Culture
	Customs; Lifestyle; Diaspora; Language
	· “I am here, in the United States, I have my children… they need to understand, but we keep telling our children where we come from, where we are born, what we were doing. But, our language… you see when we are home we need to speak our language”
· It’s not something that is left on the land, it is something that is carried with you.


	Family unit
	Nuclear family; Extended family unit; Living arrangements
	When I grow up, when I was around 8 years old, my Grandpa was very very sick...that time it was the war and everyone was running into the bush and then he passed away, but I remember my grandparents when they were alive. But, when they passed away we were living together… my grandparents and my mother and father, and my father’s family, we were all living together. But, when the war come, some people died, some people they leave the country, some people are still there right now. But, it was a long time ago.


	Farming
	Gardening; Nature; Land; Somali Bantu Community Farm
	I want my kids to eat something that is from my own strength, something I work towards. And so that's why I go to the farm. Without farming, I can't think straight. Farming is in my heart always. And that's what brings us together as a community also. It's just like, that's our community. We stick together.

	Identity
	Somali Bantu; Somali; African; African American
	You don't leave your culture to the land you take it wherever you go.

	Intergenerational
	Transmissions; Transmitting; Multi-Generational
	Usually when it rained we planted. Usually they go and get the stuff they have grown and then they take it back home. She said it was a generation thing learning from people like your parents and stuff like that.

	Refugee camps
	UNHCR; Kenya; Dadaab; Kakuma
	So they used to document like the pregnancy and the beginning pregnancy immunization thing, like follow along the women during her pregnancy. And then they gave her She told me before they gave her a birth certificate in this country. So me and my older brother, we are birth certificates of Kenya. And however soon after they started saying like there's a new birth certificate thing coming for you guys. Come first you have to drop off the one you have. And so then everyone went and got in and then they [local officials] took it and ripped it.

	Religion
	Religious schooling
	Because my culture is based on my religion. Anything that is not a religious is we like omitted, okay. In our culture, we are we are number one we've been taught is to respect everyone. And then number two is to dress up properly, to be polite. And number three is like not to curse. always welcome people. Yeah, you'll have to fit in every society so that you can make people closer

	Storytelling
	Oral testimony; fables
	When we were walking on our feet [from Somalia to Kenya] I said let me remember this so that when I grow up I can tell my children.


	Tradition
	Language; Ancestors

	I feel as if I exhibit all of the characteristics of a Somali bantu person, I do not feel as if I am any less of a Somali Bantu because I was not born in that place (transient identity). In terms of growing up, whatever traditions that I have been taught, I carry it out and teach my kids.



Another way of thinking about the use of coding for patterns is by using the mind-mapping technique. This project utilized a mind map, in order to see common keywords and themes that emerged out of all of the coding nodes. Four main keywords emerged: Language, Ancestors, Ancestral Knowledge/Heritage. All of these keywords emerged when the data was analyzed through the lens of using farming as a mechanism for transmitting culture. Of the ten main categories identified, three were further identified as providing a contextual framework: refugee camps, farming, and family unit. The reason that these three were separated from the rest of the terms is that the act of transmitting culture is often facilitated in the spaces that these three terms provide. Of these three, farming stands out as the main mechanism for transmitting culture, while refugee camps and the family unit are spaces/places where this transmission is facilitated. 

[image: ]
VI. [bookmark: _Toc27047761][bookmark: _Toc27048390][bookmark: _Toc27048477]Findings
	This next section of the paper will present the various data collected and the emerging themes and trends. While ten coding nodes were presented above, some themes are sub-categories, and therefore will be embedded within broader categories. The mind map presented above showcases the overlap which exists among the various themes presented. The main existing overlap identified is within the method of how culture is transmitted and which elements hold the most cultural importance: Language, ancestors, and ancestral heritage/knowledge. These keywords all make up the broader topic of the link between identity and culture. The seven main themes presented above will all be connected through the link of farming as the main mechanism for the transmission of culture. An analysis of all data collected in this project found that language and storytelling enable Somali Bantu children to weave in their own lived experiences with the experiences of their ancestors, in an act referred to as quilting. Further, this thesis found that identity and storytelling are the product of the inherent human right to culture and cultural identity and the act of storytelling forms the means by which Somali Bantu cultural heritage is obtained. The mechanism of farming ultimately enables for the space to be created for the Somali Bantu population to engage in intergenerational storytelling. 
[bookmark: _Toc27047762][bookmark: _Toc27048391][bookmark: _Toc27048478]Framework: Farming as a Mechanism for Transmitting Culture
	Farming is the main mechanism through which Somali Bantu identity and culture is transferred. The mechanism of farming at the Somali Bantu Community Farm provides the space for the transfer of language, cultures, and stories to be shared. As culture is an inherent human right that individuals have, the act of farming enables for the transmissions of culture to be established and flourish. The use of farming by the Somali Bantu population in Buffalo serves as a reclamation of their farming identity. All of the narrators explained how back in Somalia in the early 1990s farming was a way of life for families who lived outside of the main cities. Besides just serving as an affordable means to fresh food and a livelihood, farming brought families and communities together for the harvest. All narrators referenced how farming was a generational practice and went back centuries for families. Farming provides a sense of place and space for the Somali Bantu diaspora to connect back to their ancestral roots. One narrator explained the following: 
“I want my kids to eat something that is from my own strength, something I work towards. And so that's why I go to the farm. Without farming, I can't think straight. Farming is in my heart always. And that's what brings us together as a community also… It's just like, that's our community. We stick together.” (Interview 12) 
	An interesting aspect that this paper proposes is the idea that farming serves as a chronological link back to Somalia. In Somalia, families had their own farms outside of the city, but when they went to the refugee camps in Kenya, the act of farming travelled with them and the population made gardens or small farms outside of their UNHCR tents, or closer to the main river for irrigation. Many interviewees explained that when they came to America, they did not think that they would be able to maintain their farming identity and while one interviewee actually had a small garden outside of their home in downtown, Buffalo, it was not until the creation of the Somali Bantu Community Farm, that the diaspora had the space to come together and reclaim their farming identity. 
	Many of the narrators explained how they bring their children or grandchildren to the farm with them, in order to teach them about the act of farming itself, but also to use the time to teach the children their traditional languages. 
“When I go to the farm, I tell my children and grandchildren the names of the crops in our language and I tell them that things that they grow with their own hands… you know what is coming out of the food, what is in there and that is why I praise farming and the farming culture and I tell them that what you grow with your own body and with your own strength is something special that will return the strength back to you.” (Interview 12). 
For the purpose of this thesis, farming is a framework through which cultural heritage is transmitted, but it also provides resettled Somali Bantus with the following opportunities: to reclaim their farming identity, shape their identity in America, and act on their inherent agency by feeling a sense of purpose through growing things with their own hands. 
[bookmark: _Toc27047763][bookmark: _Toc27048392][bookmark: _Toc27048479]Presentation of Data: Ancestors 
	The first coding pattern that was identified is the topic of ancestors and ancestral heritage. A few sub-keywords that were used in the coding process are Grandparents, Great Grandparents, Heritage, Language, and Ancestral Knowledge. As this thesis seeks to explore how culture is transferred between multiple generations of Somali Bantu women and children, that is why it is necessary to initially analyze the data surrounding ancestral connections, as the framework of this thesis is looking at the intergenerational aspects of cultural transmissions. 
	Most notable to this topic were Interviews #9 and #10 which had four generations of Somali Bantu women from the same family. These interviews provided an incredibly unique perspective on this topic, as the timeline of life experiences spanned from 1942, up until present day. As the civil war in Somalia officially began in 1992, this interview provided a new perspective as the oldest individual lived more than half of her life in Somalia, before the outbreak of the civil war, while most of the narrators I interviewed left Somalia during their childhood years. This chronological understanding is especially important, as the contextual framework of each individual’s lived experiences differ according when they were born and where. It is important to note that the sub-category of language was also used for the culture coding node, as these topics are inextricably connected. Participants in the interviews identified language as one of the main ways for individuals to feel connected to and reflect back on their ancestors. On a practical level, language enables younger generations of Somali Bantu to communicate with older generations, while on a metaphorical level it enables the Somali Bantu diaspora to connect to the population in Somalia and beyond, to encourage the linkage of ancestral roots. 
	When asked interview question number seven, about the wish for future generations, one narrator explicitly said, “My wish for future generations is that they maintain the [traditional] language so that they can connect back to our Somali Bantu ancestors.”[footnoteRef:54] A pattern which emerged from the data collection was the importance of using language as a main mechanism for maintain Somali Bantu culture in America. An interesting trend that emerged in the data collected is the generational divide that exists when it comes to the use of the traditional languages of Kizigua and Maay-Maay. The participants in this study can be categorized into two distinct groups: children to young adults (ages 8-25) and adults to elderly (26-80+). All of the adults and individuals in the elderly groups were born in Somalia and moved to Kenya during their teenage or adult years, while all of the children and young adults were either born in the refugee camps in Kenya or in the United States after IOM resettlement in 2003/2004. This generational shift means that the individuals in the first category have never been to Somali and most likely will never go, but they consider themselves Somali Bantu and engage in the religious and cultural practices that their parents impart on them. In order to maintain their culture in America for generations to come, many parents impart Maay-Maay and Kizigua on their children, as they view language as central to the Somali Bantu identity.  [54:  Testimony from Interview #6, Summer 2019, Buffalo, New York, USA] 

	Adult participants in the study also emphasized the importance of language to ensure that younger generations of Somali Bantu can communicate to the oldest generation and to stay connected with the Somali Bantu diaspora. When one narrator was asked about if there were certain traditions which were passed down to her from her parents, she said the following: 
“And if we didn't know our language, she felt like that would be hard for us to interact with them and help them. Give them the help that we need. So, she always, wanted us to speak our language at home… And she felt like our language was one thing that if we kept that would allow us to that as well. My mom feels like us losing our language is like us losing our Somali Bantu identity.” (Interview 7). 
Language serves a duplicitous nature and besides the obvious practical element of being able to communicate with older generations, it also is central to the longevity of the Somali Bantu diaspora. 
[bookmark: _Toc27047764][bookmark: _Toc27048393][bookmark: _Toc27048480]Presentation of Data: Culture 
	This section of the thesis will present the findings for the culture coding node. Keywords that were used in this section were transmitting, transmission, and multi-generational. However, this list is not exhaustive and it is important to understand that all of the coding nodes can fall under the broader umbrella category of culture. All individuals interviewed exclaimed how farming is integral to the Somali Bantu identity because of the values it instills, as well as, the space it creates for the transmission of culture. 
“Culture is something that can be taught and learned. If someone wants to learn about my culture, they can learn about it. Even if you currently aren’t farming, an important aspect of being a farmer is hard work.” (Interviews 9 and 10). 
…
“When I was farming it was a flash of memory back to my childhood of planting and picking out the food…now I have the opportunity to share that with my children.” (Interview 6).
…
Farming…“was the only thing I knew and how I grew up. It was my whole day from early in the day to night time. I learned it from my grandma, my mother. Farming was a sense of power. It was also a sense of community and connecting with nature and all the seasons as they change. Everyone worked together.” (Interview 5). 
…
A common theme among all of the testimony provided by narrators is the space for agency that farming provides for Somali Bantus to act on. Besides providing the diaspora with access to affordable crops and food, farming provides an opportunity for a flourishing of self-sufficiency and a feeling of purpose. One narrator summed up this feeling perfectly when she exclaimed how: 
“I remember my mom and kind of being in Africa. I can’t believe… I didn’t think that when I came to America that I would find a farm.” (Interview 1). 
…
The physical space of the Somali Bantu Community Farm brings together the Somali Bantu diaspora and provides the space for a reclamation of Somali Bantu farming identity. The mechanism of farming enables the population to act on the human right to culture through the right of individuals and communities to know, understand, visit, make use of, maintain, exchange, and develop cultural heritage and cultural expressions. Culture is fundamental to human dignity and identity and this is acted upon in the space that the Somali Bantu Community Farm provides for the Somali Bantu diaspora. 
[bookmark: _Toc27047765][bookmark: _Toc27048394][bookmark: _Toc27048481]Presentation of Data: Identity 
	The coding node of identity provided some of the most fruitful and unique findings. When posed interview question number nine about linking identity to a territorially-defined place and the implications of this idea, trends in the research showed that narrators viewed identity as a transient element. The following quotations from narrators are especially powerful when it comes to understanding the importance of prioritizing a transient sense of identity: 
 “Our identity and customs go with you and travel wherever and you bring them with you wherever you go. You can’t leave your customs and culture [because] they travel… (Interview 7)
…
“Even though your culture is part of where you live, in terms of where you're born, your culture starts there. But you carry it with you wherever you are. And wherever you are living your culture and other project kind of immersed into themselves and you start having a larger culture. Culture starts to blend together. (Interview 5).”
… 
“I feel as if I exhibit all of the characteristics of a Somali Bantu person, I do not feel as if I am any less of a Somali Bantu because I was not born in that place. In terms of growing up, whatever traditions that I have been taught, I carry it out and teach my kids.” (Interview 11). 
Themes of identity were especially interesting to discuss with this target audience, since each generation was born in a different country, but they are all linked through their Somali Bantu heritage. For the resettled Somali Bantu diaspora, identity has emerged as a metaphorical understanding, instead of a physical connection to place. The themes which emerged from this section of interviews relate back to Malkki’s theory of rootedness and the prioritization of theories of memory. Identity politics is especially interesting to the lives of the Somali Bantu diaspora, since this population were taken from neighboring countries as part of the Arab Slave Trade and were taken into Somalia to work on plantations and as agricultural workers. This complex history makes it even more interesting to understand theories of identity as they impact the lived experience of Somali Bantus today. One narrator shared an especially interesting origin story when asked about her identity: 
“Before I didn’t know where I came from. When someone asked me where I was from I would say, “I am from Somalia.”, but I am not from there. My ancestors are not from Somalia. They say my ancestors came from Zambia, Uganda, Kenya, Tanzania. Ah, I learned that when I went to school in America and was asked to do research. Yes. So that's what I know… Then we were sold to go there. And so that’s how we end up in Somalia, like slaves. That’s the story I use. I knew when I came to America, I didn’t know where I was from. Now I know. I just say I was born in Somalia, but I am not from there.” (Interview 3). 
This quotation from the narrator in Interview 3 truly embodies the importance of viewing identity through the lens of cultural heritage and knowledge, instead of through geographical borders. The narrator of this quotation was explaining how she had an assignment in school to research her ancestral stories and connections. Growing up, this individual was always just told that she was from Somalia, but in her research she was able to trace back her family history to the Arab Slave trade, in order to see where members of her family were actually from before they were taken into Somalia. The excerpt provided above touches on the theoretical crux of this project as the narrator felt closer to her ancestral heritage once she was thousands of miles away from what would traditionally be seen as her homeland. In the case of this narrator, she felt more settled and connected in her identity once she understood her ancestral roots, which further proves the point that a metaphorical understanding of identity should be prioritized. 
By prioritizing Malkki’s view of metaphorical identity, there is greater opportunity for ancestral knowledge to be shared among younger generations in the Somali Bantu diaspora. The findings surrounding identity also push back against the narrative of linking identity to a territorially-defined place, in how the younger generations of the diaspora are now being born in America and are American citizens, but they still consider themselves Somali Bantu based on family history, cultural heritage, and transient forms of identity. 
[bookmark: _Toc27047766][bookmark: _Toc27048395][bookmark: _Toc27048482]Presentation of Data: Storytelling 
	The coding node of storytelling has three main sub-keywords: oral testimony, fables, and language. As previously mentioned, language was one of the most common identifiers among all of the coding nodes and it is especially central to storytelling, as is provides the means through which stories are shared. The mechanism of farming provides a space where stories can be shared among the Somali Bantu diaspora, but the act of storytelling contributes to the longevity of the Somali Bantu identity in America. 
…
“I was around 10 years old, I remember that. They said ‘Keep walking. Keep walking. Don’t see around.’ I said ok. And then we feel like we are tired. Some people are really really really tired, they can’t walk. And then we crossed Livoya Somali into Livoya Kenya. But if you pass this place (Somalia) the bad one, you come here (Kenya, you save your life. So we tried to walk, tried to walk… When we were walking on our feet I said let me remember this so that when I grow up I can tell my children.” (Interview 2) 
…
The narrator above was explaining her memories of the physical journey to get from Somalia to Kenya. Of particular emphasis is how while she was experiencing extreme physical and mental hardship on the journey from war-torn Somalia to the refugee camps in Kenya, she knew that she needed to remember this experience so that one day she could share it with her children. Storytelling can be both an unconscious and conscious act that individuals engage in. Unconscious storytelling is when something or someone sparks a certain memory or period in time for an individual. While conscious storytelling is when an individual experiences or witnesses an event and makes a conscious effort to remember, so as to share their lived experience. 
The data relating to storytelling emphasizes the inextricable link that emerges between identity and oral history. Oral history enables children in the Somali Bantu diaspora the opportunity to make their own connections to the Somali Bantu culture, by prioritizing a fluid understanding of identity, through listening to different cultural traditions and practices. Themes of storytelling in the data collected connect directly to Hua’s theory of quilting, in how, older generations of Somali Bantu people who were born in Somalia are sharing stories and cultural practices to the youngest generation who was born in America. This younger generation is now adopting the cultural practices that they find the most relevant, while sometimes dismissing the practices that appear archaic, in order to weave a new cultural identity for themselves that is intermixing some American culture with their dominant Somali Bantu identity. This notion of quilting was especially present in the narration of interview three. When posed structured questions number three and four about how the interviewee perceives their own identity and also how they think that the rest of society perceives them, the mother in this interview answered how: 
“The children say ‘I’m American, I’m African American.’ And that is okay with me.” (Interview 3). 
When the same question above was posed to the children of interviewee number three, they remarked how: 
“I say I’m African American. Well I’m African American because my parents are African and I was born in America so I’m American. So, it technically makes me African American.” (Interview 3). 
As younger generations in the diaspora are being born into America, they are engaging with the act of quilting their complex identity, as ancestral knowledge is being woven with the knowledge of their lives navigating American society. 
 “I'm an American citizen now. My number one identity is American. And then we see people asking about our original identity, because no one ‘belongs’ in America. Everyone came from somewhere. So, they ask where are you from? And then I will say, I'm from Somalia. So that's what I'm teaching my children also. Identity is a very fluid concept.” (Interview 4). 
Identity and storytelling are extremely interesting to analyze through a human rights lens as they are the product of the inherent human right to culture and cultural identity, and storytelling forms the means by which cultural heritage is obtained. Language and storytelling further enable Somali Bantu children to weave in their own lived experiences with the experiences of their ancestors. 
“I want my kids to… listen to the stories of our past and carry on those stories to their kids. Family stories are a way of maintaining culture.” (Interview 7). 
All narrators involved in this project recognized the fact that it is unrealistic to assume that any of their children will have the opportunity to go to Somalia, based on the on-going civil war in the country, but they all had a desire for their children to pass on cultural traditions to future generations in the diaspora. Stories are a way for resettled Somali Bantus to bring to life the day-to-day experiences of their ancestors in Somalia. 
Question number seven from the structured interview questions enables a holistic view of storytelling and identity to be created. As previously mentioned, question seven asked: In regards to cultural practices, what is your wish for future generations? All of the structured questions used in the interview process were intentionally left opened-ended so that the narrators could decide to answer the questions any way that they felt comfortable, in order to exert their own agency and internal power. All responses to this question touched on the importance of maintaining and passing down cultural practices to future generations of Somali Bantu. One main way that narrators identified that this culture could be maintained is through the practice of religion: 
“The most important aspect of my culture is keeping the religion alive.” (Interview 5)
…
“I tell them that their religion is also important and they should not let it go. And like everyone else, you don't have to let go of one part of your culture or religion to be able to embrace another culture. You can go to school, learn new things about other things and still maintain your own culture. Still maintain your own religion.” (Interview 12) 
…
“I want them to know our religion. I want them to pray and all that stuff. And also listen to the stories of our past and carry on those stories to our kids. Family stories as a way of maintaining culture.” (Interview 7)
	The mechanism of farming provides the space for this transfer of stories, which contributes to the shaping of identities for resettled Somali Bantus and enables the human right of access to culture and cultural heritage to be acted upon for the diaspora. 














VII. [bookmark: _Toc27047767][bookmark: _Toc27048396][bookmark: _Toc27048483]Conclusion 
The final section of the thesis explains why it is important to understand the use of farming as a mechanism for cultural transmission, which prioritizes a metaphorical understanding of identity. This thesis makes an original contribution to the broader field of literature on intergenerational transmissions of culture as it presents the importance of prioritizing metaphorical understandings of identity for resettled Somali Bantu refugees. This metaphorical understanding enables resettled Somali Bantus to act upon their human right to culture and cultural identity, through the mechanism of farming. Malkki’s theory of rootedness contributes to the understanding of the human right to culture by providing a theoretical basis on which Eurocentric understandings of identity can be dismantled. Further, Malkki’s theory emphasizes the importance to one’s identity of maintaining, exchanging, and developing cultural heritage, in order to simultaneously connect back to one’s ancestors, while also contributing to the longevity of one’s cultural identity. Relying on Liisa Malkki’s theory of rootedness, this thesis showcases how metaphorical understandings of identity are beneficial for refugee populations as they enable this population to act on their own agency and reclaim their ancestral heritage. 
It is important to reiterate and understand why a wider variety of literature was used in the literature review in order to support the argument of this paper. As stated in the first chapter, there is a lack of literature which directly and deeply analyzes intergenerational transmissions of culture, as most of the literature is on intergenerational trauma. This thesis argued for a shift in theoretical understanding from analyzing just intergenerational trauma to analyzing intergenerational culture, as trauma reinforces the notion of victimhood, while intergenerational culture prioritizes the lived experiences of an individual and enables them to act on their own inherent agency. 
Through the data collected in the qualitative interviews of this thesis, farming emerged as an extremely successful mechanism for creating the space for storytelling so that multiple generations of Somali Bantu people could share intergenerational culture, ancestral heritage, and knowledge surrounding traditional languages. The act of farming also provided older generations with the opportunity to reflect back on their farming experiences in Somalia and in the refugee camps in Kenya, as the repetitious physical act of farming brought up many feelings and emotions for individuals, as they felt as if they had been transported back in time to their childhood. At first glance, farming may not seem like the ideal situation for storytelling, but through the research conducted this thesis showed that it is an incredibly effective mechanism for knowledge transfer as it provides individuals with an activity that gives them purpose, while enabling the space to be created for free transfer of information and knowledge. The Somali Bantu Community Farm in Buffalo, NY has changed the trajectory of the lives of those individuals in the Somali Bantu diaspora in Buffalo, as they now have the opportunity to reclaim their farming identity and to shape the trajectory of their future in America, while also forming bonds with the greater population in Buffalo through community events. 
The literature of identity politics was helpful in understanding the various forms of identity that exist: namely, a transient metaphorical understanding of identity, and the western notion of identity that links identity to a physical place. Identity politics contributed greatly to this thesis in how it provided the framework through which intergenerational transmissions of culture were analyzed. Understanding the various forms of identity enabled a deeper understanding of the type of metaphorical identity which individuals in the Somali Bantu diaspora have adopted and the resulting benefits because of this. A metaphorical prioritization of identity enables those in the Somali Bantu diaspora to greater connect to the lived experiences of their ancestors. 
Liisa Malkki’s theory of rootedness was central to the theoretical foundation of this paper, as it provided a base of knowledge for pushing back against a fixed view of identity. Participants in the study engaged with theories from Malkki’s theory of rootedness when they were posed the question about how they felt about the idea of linking identity to a physical place. A physical prioritization of identity ignores the lived experiences of resettled refugees and creates a hierarchy between refugees and natural-born citizens remaining in their place of origin. As explained in this thesis, Eurocentric understandings of identity are central to the human rights regime as nationality, statehood, and citizenship are integral to the realization of access to rights. Malkki’s theory proposes a necessary theoretical shift in understandings of identity, which can be used in the future to dismantle and change the reality of the connectedness between statehood and individual rights. 
Memory studies as a field of literature was also integral to the theoretical grounding of this thesis as it provided the basis through which the link of this project to human rights could be solidified. As mentioned throughout this thesis, the mechanism of farming enabled the diaspora population to act on the human right to culture through the right of individuals and communities to know, understand, visit, make use of, maintain, exchange, and develop cultural heritage and cultural expressions. It is necessary to understand that culture is fundamental to human dignity and identity and was acted upon in the space that the Somali Bantu Community Farm provided for the Somali Bantu diaspora in Buffalo, NY. 
The field of literature on theories of nationality and citizenship provided the knowledge base for understanding the more static view of identity that links identity to a territorially-defined place. At the heart of these theories is the prioritization of physical documentation, of which refugees fleeing conflict zones do not have access to. Nationality and citizenship help to form the basis on which Malkki’s theories could be compared. Malkki’s work develops in direct contrast to traditional forms of identity and in order to understand the sheer importance of metaphorical understandings of identity, it was necessary for the reader to understand the contrast in literature of these topics. 
The last section of literature for this thesis explored refugee resettlement policies, through the framework of a feminist perspective on theories of diaspora. These topics were grouped together since there is an inextricable link that exists between refugee resettlement policies, coupled with the theoretical understanding of diaspora studies, and the centralizing of an individual’s lived experience that a feminist perspective provides. This thesis presented and approached refugee resettlement policies from a thematic and theoretical perspective, in order to further adopt a bottom-up approach where individuals are at the center of analysis. The centralizing of the individual is at the heart of a feminist perspective and enabled the inherent agency of the narrators in this project to be acted upon and recognized.
The findings of this thesis found that the activity of farming serves as a mechanism for providing the space for the intergenerational transmission of culture between Somali Bantu women and children as it enables storytelling, language sharing, and the transfer of ancestral heritage, while prioritizing a metaphorical understanding of identity. All participants in this project emphasized the importance of understanding how culture and distinct cultural traits are not land-specific and that they travel with individuals, no matter where they go. The activity of farming at the Somali Bantu Community Farm brings together multiple generations of Somali Bantus in the diaspora and enables community building, culture sharing, and a shared space for reflection. The youngest generation in the diaspora benefit greatly from the transmissions that occur during farming, as they can engage in the act of cultural quilting by combining their ancestral heritage and cultural practices with the cultural knowledge that they experience by being born in America. The act of cultural quilting enables Somali Bantu children with the opportunity to weave their own narratives of identity. 
Language and religion are distinct cultural identifiers for the diaspora and these elements are transferred through generations. Language is of particular importance to resettled Somali Bantus, as it enables open lines of communication between generations to be maintained, while also allowing for metaphorical roots of identity to reach across time and space. Farming may seem like an unlikely activity for transfer of knowledge, but the repetitious act provides the perfect setting for Somali Bantus to reclaim their identity, while connecting back to the lived experiences of their ancestors in Somalia and in neighboring countries prior to the establishment of the Arab Slave Trade. 





VIII. [bookmark: _Toc27047768][bookmark: _Toc27048397][bookmark: _Toc27048484]Final Thoughts about the Importance of Intergenerational Transmissions of Culture 
This thesis established the importance of prioritizing metaphorical understandings of identity, in order to enable for positive transfers of culture to be made. This original work of literature establishes a strong claim to human rights as it shows the importance of the human right to culture and cultural identity, through understanding, exchanging, and developing the distinct Somali Bantu cultural identity. The human right to culture enables for the longevity of populations, but especially for a minority population such as the Somali Bantu. This thesis makes an original contribution to the current field of literature as it archives the lived experiences of the Somali Bantu diaspora, while also proposing for a shift in thematic language from the theory of intergenerational trauma to intergenerational culture, as culture pushes back against the prioritization of victimhood that the study of trauma centralizes. 
Through the qualitative interviews conducted with Somali Bantu women and children, this thesis collected an immense amount of rich information about the lives of those in the Somali Bantu diaspora. This thesis further provides an original contribution to the literature on global refugee resettlement as it shows the varying impact of displacement on multiple generations. This was especially prevalent through the interviews conducted with four generations of resettled Somali Bantu women from the same family, as the information conducted in this particular interview spanned almost ninety years and showed the shift in cultural practices and gender norms throughout the generations present. An interesting component which emerged out of this particular interview is the understanding and knowledge of the field of identity politics, depending on the respective generations. A theme emerged in this interview, and through other interviews conducted, that there has been a shift between the youngest generation of Somali Bantus in the diaspora and the generation of their parents, in understanding and critically thinking about identity politics as a medium of study. The youngest generation seemed much more consciously aware of identity politics, while older generations were not as aware initially, but once this topic was explained they understood the main ideas. 
The qualitative data collected showed the interesting phenomenon that is occurring among this population, as younger generations are being born in America and are picking and choosing which elements of Somali Bantu culture to maintain and integrate into their identity as Somali Bantu Americans. It is an interesting question to think about at what point and at which generation will cultural alliances shift? Will there be a generation in the diaspora, decades from now, that will identify as American first and Somali Bantu second? This thesis does not have an answer to this question, but it is an interesting question for other scholars in the field to consider. As this thesis pointed out, transmissions of culture are not geographically limited and a traditional view of identity as linked to a physical place dehumanizes the lived experiences of refugee, migrant, and stateless populations. 
The lived experiences of the Somali Bantu in this project serve as a daily reminder of the strength, power, resilience, and determination of resettled refugees living in America in 2019. This thesis highlighted the lived experiences and perspectives of a population that is underrepresented in society today and is under-documented in fields of scholarly literature and research. This thesis is a valuable insight into this community, but it is also important to recognize that the viewpoints in this project may not be representative of all of the individuals in the Somali Bantu diaspora, and instead are representative of those involved in this project during the summer of 2019. As with any research, viewpoints and ideas may change over time and so the information presented in this thesis is representative of the broader contextual shaping and understanding during the time of which interviews took place for individuals involved. I hope that this piece of literature provides the basis on which stories of resilience and identity of other resettled Somali Bantu populations can be identified and recognized. I believe that this is only the beginning of a wealth of knowledge and understanding of the lives and lived experiences of the Somali Bantu population. 
The Somali Bantu Community Farm is a revolutionary concept which is changing the lives of the individuals involved. Not only is it providing the local Somali Bantu community with affordable and fresh produce, but it is serving as a cultural hub for Somali Bantus in the area to come together and maintain their culture, while navigating living in America, as well as, serving to bring together individuals from all backgrounds and identities. As of the completion of this thesis, the Somali Bantu Community Farm gained access to thirty acres of farmland to the left of their current location and under the governance of a local non-profit, they are extending the farm program to other refugee populations in Buffalo, New York so that all resettled immigrants have a chance to maintain and reclaim their identities, cultural practices, and ancestral heritages. I know that the world will soon hear much more about the incredible work that is happening at the Somali Bantu Community Farm and I am so grateful to have been a witness to this transformative moment in time.   
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