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The Perll In Thanksgwmg
| By John Knox '

q S THE DAY APPROACHES when we shall again be meeting in our churches to

give thanks, it may be useful to recall that the one person to whom Jesus

‘refers as going up to the temple to give thanks is cited, not for praise, but for
censure. To be sure, the censure is not passed upon the giving of thanks as
such — far from it — but upon the particular way in which the thanks in
this case were given. Nevertheless, that particular way is one into which you
and T are so likely to fall that it deserves our reﬂectxon as we approach the
solemn privilege of thanksgwmg What the man said was, “I thank thee, God,
that I am not as other men are.” This is an always false, an altogether false —
and may one not also say? — the only false way of giving thanks.

_ Indeed, one may go even further, I believe, on the basis of this parable and
" say that these words of the Pharisee represent the only false way, not alone of .
thanksgiving, but also of prayer itself. For the subject of the parable is prayer:
“Two men went up to the temple fo pray”: one of the two men said, “I thank
thee,” and the other said, “Have mercy.” Between them they typify ‘the two
-elements in prayer — what we would give and what we would ask. On the
one hand, ascriptions of praise and thanksgiving; on the other petitions, which, -
whatever their specific content, are prayers for God’s merciful help. It is when
we take both of these phases of prayer, or movements in prayer, into account
— as the parable does — that we are in position to see how very false the prayer
~ of the Pharisee is.

When we do this, we can see four possible prayers involving the terms
which these two men, between them, used. And these four prayers come near
to being types to which all prayers belong. The Pharisee might have said, “Have
mercy upon me, O God, for I am as other men are ; or he might have said,
“I thank thee, God, that I am as other men are”; or again he might have
said, “Have mercy upon me, O God, because I am not as other men are.” All _
of these prayers might have been true prayers; but as a matter of fact, he
makes the only possible false one, “I thank thee that I am not as other men are.”

In other words when our prayers are reduced (as they all can be) to the
simple essential form to which the prayers of both the Pharisee and the publican
belong, their truth or falseness depends upon how true or false the second clause
or phrase is in each case and how approptiate or inappropriate the first, that is,
upon how truly the prayers describe our own condition and how appropriately
they relate this condition to God. In the case of the Publican, the second state-
ment is true, “I am a sinner,” and the first is appropriate, “God have mercy on

e.” In the case of the Pharisee both statements are false. In some ways —
and these the most important — the Pharisee is like other men; and in regard

* PreéThénksgiving address delivered in James Chapel.
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to those ways in which he is not like other men, he should ask for mercy or
seek for guidance and help instead of giving thanks.

One is bound to be struck first by the falseness of the second or descriptive
clause. “I am not as other men are,” the Pharisee says; and goes on to show
what he means by adding: “I am not an extortioner, unjust, an adulterer; I
fast twice a week; I give tithes of all that I possess; in a word, I am better
than other men.” But as you listen, you know that he is not better than other
men. Even if one could claim such a thing without moral pride and therefore
without denying the claim in the very act of making it — even then we know
that one cannot truly make it, at any rate, in the presence of God...I have
never extorted anything from my neighbor; but have I never been envious of
his success, have I never wished to gain at his expense? I have not committed
adultery, but have I never looked upon a woman to lust after her? T am a
respectable member of my community, but have all selfishness and pride been
put to death in me? Have I died, that Christ may live in me? Do I do the
good I would do? Do I leave undone the evil I would not do? Do I in thought,
word, and deed — or even in thought, word or deed — fulfill the righteous
will of God, which I know is also the law of my own true life? When we ask
such questions of ourselves — and we know in our hearts that such are the
really relevant questions — we become aware of a moral difference separating
us from God which is so vast as to make the drawing of distinctions to our
own advantage between ourselves and others impossible and unthinkable. We
can only say with the publican, “God, have mercy upon me, a sinner. Have
mercy upon me because I am, like other men, desperately in need of pardon and
help.”

But this is not the only way in which the second clause of the Pharisee’s
prayer may be taken. Suppose that instead of saying, “I thank, thee that T am
better than other men,” he had said, “I thank thee that I am more comfortable
than other men,” “I thank thee that I have a material and social security which
others do not have,” “I thank thee that I am a member of a more fortunate
country,” “I thank thee that I belong to a more privileged race or class.” This
prayer, we recognize, would be equally false; but here the falseness would con-
sist not in the untruth of the second clause — that clause may be true enough —
but in the inappropriateness of the first. “I am privileged above others” —
very well, that is true enough. But should you give thanks that this is true?
Is it not possible that you should be asking God to forgive you for having
and holding more than you need of what others die for lack of? “I thank God
that I am more privileged than others” is a false prayer, not only because it
may well be an expression of satisfaction in the misfortune of others as well
as in my own good fortune; but also because it falsely assumes that God has
deliberately singled me out, or my group out, for the enjoyment of these
privileges. But nothing is more certain than that he has not done so. *“He
sendeth his rain upon the good and the evil; and causeth his sun to rise upon
the just and the unjust.”



A nation stands in special danger of this sin of pride and presumption. Ex-
amine the Thanksgiving proclamations of the last twenty years. How many
of them have managed to strike the note: “We thank thee that we are not as
~otheér men are.” A few of them have gone so far as to say, in almost so many
words, “We thank thee that we are better than other nations’; but more of
them have fallen into the subtler blasphemy of thanking God that we were
richer than others, that we had plenty while others starved, that we were at
peace while others were suffering the ravages of war.

It is a solemn thing to give thanks to God, for to thank him is to ascnbe
responsibility to him. We may and often do try to sanctify our possessions of
privileges to which, in view of the dire needs of others, we have no just claim,
by thanking God for them. But the only privileges for which we are not
obligated to thank God are the privileges for which we have no right to thank
God, viz., our special privileges. Indeed, we should be on guard lest we use as
an occasion for thanksgiving what is really a ground for penitence; lest we say,
“I thank thee that I am not as other men are,” when we should be saying, “O
God, forgive me that I am not as other men are. Forgive me for enjoying
privileges which other men do not have. Forgive me that I even blaspheme
against thee by thanking thee for what it is unjust, and certainly unloving,
for me to possess. Have mercy upon me, a sinner, because I am not as other
men are.” And if we are able to persuade ourselves that for inequalities of
this kind, having their source in nature and history, we have no moral respon-
sibility and that therefore penitence is not called for — even so, surely 'the
appropriate attitude in prayer is not that of complacently accepting such
privileges as God’s special gift to us, but is rather that of desperately seeking
light and moral strength in order faithfully to use them or wisely to bestow
them.

‘But the profounder truth is that we are as other men are and that we
may appropriately thank God that this is true. A sound religious insight finds
expression in the Prayer of General Thanksgiving: “Almighty God, Father of
all mercies, we, thine unworthy servants, do give thee humble and hearty thanks
for all thy goodness and loving kindness to us, and to all men.” It sounds
almost too familiar in a place like this, but actually it is one of the most
revolutionary ideas man has ever conceived, that in their relation to God, all
men, whatever their differences, stand on absolutely common ground. In the
ultimate and decisive reference of our lives we are as other men are. This is
ground for penitence, but also for thanksgiving — the only true ground. “We
bless thee for our creation, preservation and all the blessings of this life [bless-
ings, that is, our enjoyment of which does not mean another’s deprivation];
but above all, for thine inestimable love in the redemption of £be world through
our Lord Jesus Christ.” God’s love of me is no whit greater, or smaller, than
his love of all my fellows. They and I are men for whom Christ died. Let us
give thanks that we are as other men are, for it is as such, and only as such,
that we are the objects of his care and of his pardoning and reconciling grace.
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Young Men and the Ministry
By George W. Webber
I

URING THE PAST FOUR YEARS seminaries all over the country have had
D facilities taxed to the limit by the flood of veterans who have returned
from the war determined to prepare for the Christian ministry. At the time
when the need for ministers at home and abroad has never been more urgent,
this unprecedented enrollment is gratifying. Even more important for the
churches is the quality of these men and their promise for service. What rea-
sons have brought them to seminary? What is their outlook? What role may
we expect them to take in the life of our American churches?

It is quite clear that “fox-hole religion” has played very little part in
their decisions. One afterncon not long ago a group of nine young veterans
preparing for the ministry at Union Seminary gathered in one of the faculty
apartments to talk about why they had decided to enter seminary. They had
come together at the request of a reporter who was looking for a good story
and hoped to hear some dramatic tales of sudden battle conversions. He was
disappointed in his quest for the dramatic, but those present heard a moving
presentation of the spiritual development which had led the men to determine
to enter seminary. These men were a real cross section of the ex-servicemen
who have come to seminaries all over the country during the past several years,
older, more mature than the average seminarian. There was an honors graduate
of Princeton, awarded a fellowship at Harvard, a man who had nearly com-
pleted his doctoral dissertation in American history at the time he left for
Army service. The war provided a time of re-evaluation and careful thought
about the direction of his life which led him to enroll at seminary several
weeks after his discharge. He wrote: “I feel that this decision is the result
of a conclusion which has been working itself out gradually for several years,
that the Christian church has more important things to say than other institu-
tions, both for individuals and, whether or not it will listen, for the world.”

Another of the men was a graduate of the Naval Academy at Annapolis,
where he had trained to follow the family tradition of naval service. Gradual-
ly during the long, dreary hours as watch officer on a combat destroyer, the
whole direction of his life was altered. At the time of his admission to sem-
inary he wrote:

From my childhood I had always wanted to be a naval officer as my father was. Thus.
I prepared for a naval career. Upon graduation in June, 1945, I was assigned to a destroyer in
the Pacific and spent two years overseas. It was during these years that I decided to resign from
the service and prepare for the Christian ministry. After seeing the horrible suffering and
poverty of millions of Asiatic people, I felt that I must give my life, of what little help it
might be, in easing the suffering and unhappiness of men.

Acknowledgment is gratefully made to the publishers of Religion in Life, in the pages
of which this article first appeared.



All nine veterans in the apartment told of similar experiences which lay
behind their decisions to enter seminary. The great majority of veterans are
men who were headed in some other direction until the impact of the war led
to a break, not always as sharp as the change from naval officer to preacher,
but just as decisive. One told a story repeated many times over:

Before the war I was interested in industry and studied three years at General Motors
Institute. The slow change that took place in my value judgments during the war brought
a shift from things to people. There are many factors that have influenced this change. First,
and probably most important, is the entire situation of war.

Secondly, I was a Naval Aviator. I did not see any enemy, nor did I hear the sound of a
gun, but the very task of flying was too nerve-wracking and dangerous without something to
fall back on for support. For some time I fell back on a false premise, “To hell with every-
thing, have a good time while you can.” My “good times” were found in officers’ clubs and
any place that seemed to offer a break in the monotomy. Then, I met some real Christian men
overseas who awakened my spirit to the Christian ideals in a way that had never been done,
or in a way I was able to comprehend. I spent a great deal of time talking to Chaplains and
other men who were also finding a new life to go back to in Civvies.

Finally, though I found a better life in Christian living, I did not find all the answers
to all the problems one finds today by the simple procedure of just reading the Bible. I decided
that perhaps I didn’t know enough about the Bible, about people, about social problems. In
the attempt to find the answers I have come to realize that the best and perhaps the only way
to help the world and its ever surmounting problems is through the church.

Like many of the veterans, this man lacked the necessary college back-
ground to enable him to enter one of the major seminaries, but on his discharge
spent several years in acquiring a bachelor’s degree in order to qualify.

These veterans are men led by the experience of war to a truer appraisal
of the real values of life, to fuller appreciation of the needs of this age, and
to a careful re-examination of their own lives. They usually started with
" nothing more than a germ of faith, some vague sense that the Christian tradi-
tion had relevant answers to the problems of human life. Very often the
concern was nothing more than ethical, a desire to serve others and work for
justice and brotherhood in the world.

Only a few came to the seminary training with any sense of urgency to
preach the gospel of Christ in terms that would have been common a genera-
tion ago. The Princeton man who wrote these words is the exception: “I have
seen and felt the horror of a world which has collectively and openly denied
God’s laws, and the disillusionment and skepticism which are the spiritually
poisonous companions of war, All these starkly real and personal experiences
have given me an infinitely greater sense of the urgency of Christ’s gospel for
all men and for the world.”

By and large, any sense of a “call” to the ministry was rare. The vast
majority of these veterans who have turned to the ministry are men who, but
for the war, would probably never have been exposed to the claims of this
vocation. They came to seminary full of doubts, asking the vital, probing
questions to which they felt they must have answers, and yet not sure they
would find them even here. The seminaries have had to be willing to accept
men on this basis, offering them the opportunity to continue their quest for
a vital faith. The utter honesty of the following statement is not untypical:
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I have not yet decided on the Christian ministry as my lifework. I have only made the
decision to attend a seminary, and I did so because I am tired of run.ning away. It is about
time I turned around and faced the Hound of Heaven. I am, at this point, hopelessly confused,
but not quite as confused as I once was, for I now believe with all my heart and soul in the
existence of God. The existence of God was something I had to reason, out by myself, and
when I finally did it to my own satisfaction, something happened to me. What before had
been merely existence now became life; what had been weak and shallow intellectually became
strong and profound wisdom, unexplainable, inexpressible, but nevertheless very real.

Tremendous as it was, however, this was only the first step. I had now started in a
definite direction and could not stop, for to stop would mean returning to my previous state
of standing in one spot and turning rapidly around in a tight little circle. Eventually, I might.
have reached the point where I could traverse the circle in a plush-lined Cadillac but that
would have been worse. I now know that man does not live until he begins to move positively
in a definite direction and that when he stops this positive movement, he. will cease to exist.
Therefore, I had to move about God’s business.

But what is God’s business? I didn’t know and I’'m still not sure, but I think it is
Christianity, I had been frightened away from the Christian religion by a few incompetent
ministers who somehow managed to put religion and life into two widely separated categories.
It is to my discredit that I judged Christianity by these men. The tragic part is that I am
not alone; we are legion. Never before has man been in such desperate need of God; yet never
before has man been so ill prepared to find him. The Conference on the Christian Ministry at
Union Seminary presented Christianity as a strong and vital force, positive rather than negative.
I felt at that conference that here at last was what I had been looking for, and at the same
time became aware of my colossal ignorance. Now I want to learn all I can about Christianity.

1I

To the seminaries of America these men offer an immense challenge.
Eager to learn, probing, seeking new meaning, but woefully ignorant of the
most fundamental aspects of the Christian faith, they need above all not mere
learning, but help in finding a vital, living faith. That is why the seminary
can never be quite like other graduate schools which train a2 man for medicine
ot law or teaching. The academic function must here always be coupled with
the task of helping men grow in their own spiritual life, in the understanding
and awareness of the things of the spirit. It is clear by now that our sem-
inaries have been able to meet this challenge, for few indeed are the men who
have failed to find their lives enriched and their horizons broadened by the
three years of study and work and worship. A bare handful have dropped out,
feeling that they had not found a meaningful pathway.

At the same time, not only in numbers but in influence they have
brought a great accession of strength to the seminary community, maturity,
keen earnestness of mind and spirit, a seasoned and realistic devotion. President
Van Dusen was led to comment recently: “They are the ablest, keenest, finest
and most deeply committeed group of candidates for the ministry whom I
have known in twenty-five years of intimate relation with theological educa-
tion.” This past May the graduating class presented one of the highest aca-
demic records ever achieved in the Seminary, with highest honors going to a
thirty-year old veteran with two children.

For all their feeling that the gospel message is valid, they are full of
doubts and criticism concerning the life of our churches. In the service, men
worshiped without thought of denominational lines. It comes always as a
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shock to return to denominational bickering on the local level, to see the com-
petition between chuches and the petty jealousy. It somehow seems irrelevant
and unnecessary. If their spirit can be transplanted into the life of the parishes
they serve, perhaps we may hope for more grass-roots ecumenicity ‘than has
heretofore been possible in our American church life.

' The final, oft-heard criticism involves the unfortunate class nature of
our Protestant churches. It has a direct relationship to the kinds of ministries
which these young graduates are going to build. Having been thrown together
in the service with all sorts and conditions of men, and now secking to find a
faith for all men, these veterans keep asking why the churches are either
colored or white, why one rarely finds a church whose members cut across -
class and economic lines, why the workingman turns to pentecostal churches
to express his spiritual needs. As one of them put it recently, “Does not the
gospel of Christ speak to all men, to the residents of the slums as well as to
the ‘high potential’ suburban areas, to the workers in Detroit as well as to
the natives in Africa? My faith, this faith which I have found in seminary,
must be one I can share with all men, and not with a section of our society.”

Inherent in these criticisms is a challenge to our churches to give these
men an opportunity to attack the problems which they feel are so urgent, to
make available the kind of difficult but creative parish situations in which
they can work for' a more inclusive church, for inter-church co-operation and
understanding. These young men, again and again, shy away from attractive
positions which seem to involve little opportunity for this kind of expression.

A surprisingly high percentage of our graduates in the past two years
have ‘sought out parish positions. Eighty-two per cent of the veterans to
graduate from Union since the war have gone into the parish ministry. Ap-
parently the years in seminary have fortified their feelings that in the church
of Christ was a way of life, a living truth, that must be shared with their
fellow men in as direct a way as possible.

The significanit fact is that ‘many of these young veterans and others
who are now finishing their seminary work are honestly seeking out difficult
assignments, rather than beginning their ministries in more traditional parish
situations. One thinks of many instances of men about to graduate who
search - long and hard for positions that offer the possibility of work in the
area of race relations, on the problem of the unchurched, the rural field, and
the workmg classes.

| 101 ‘

Theré are several striking examples of the almost militant eagerness with
which many of these men attack the problem of where they may best serve
in the ministry. Most notable is perhaps the East Harlem Protestant Parish,
which grew out of the vision of two Seminary students. With its concern
about the immediate problems of people and its evangelistic emphasis, it is
making a tremendous impact on the lives of people who had never before heard
the gospel of Christ preached with meaning and relevancy. '
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~ In the rural field, long desperate for ministers, there is evidence of a new
awareness of the problem among students. A year ago one of the members of
the graduating class was a man of unusual ability and diversified talents, much
sought after for college chaplaincy work. At Princeton he had been active in
the dramatic group, an interest which later led him to Hollywood and a job
with NBC. He enlisted in the Army at the outbreak of war, ending up as a
captain. Possessed of an amazingly original mind, he was superbly fitted for
college work or as pastor of a church whose members were, in the best sense
of the word, intellectually sophisticated. However, a summer in a rural
parish plus a session at the Rural Church Institute at Ithaca led him to carry
out a firm resolve to devote his life to the rural pastorate. He has refused to
budge from a little church in Ohio in the face of several very attractive offers.
As he wrote back recently:

I think of the local church as a ‘line company’ of riflemen. This is the fighting — the
cutting edge of the Army. All other service troops in the rear are necessary, but they exist
only to strengthen the ‘front.’ That’s where Christians live and die. And that’s where we
want to be.

Among the men in the seminary have always been a group from the
South, seeking to break out of the more conservative traditions that have often
marked their religious background and then to return to the South, almost as
missionaries. A year ago six of these young men banded together for prayer
and discussion centering around their plans to develop a group ministry in some
poverty-stricken rural area. They came to believe that several men working
together would be far more effective than if they operated singly, perhaps
avoiding the terrible isolation which seems so often to come to those ministers
who seek to break down old barriers and blaze new trails. With some difficulty
they have sought to win mission-board support for their plans, but are now
in the process of further training and preparation in agriculture and other
lines that would be important aspects of their projected ministry.

There is good indication that on many college campuses today there has
been an upsurge of interest in religion which gives promise of providing a
good supply of acceptable candidates for the ministry. A surprising number
of the very top men are apparently ready to respond to a call to the Chris-
tian ministry, if the call can be brought to their ears.

Evidence for this comes from the excellent conferences now held by
many seminaries, designed to set forth the claims of the Christian ministry.
The conference held at Union each spring for the past three years is only one
example. To this weekend meeting are invited a carefully selected group of
fine men from the eastern colleges who are considering or ought to consider the
ministry, rather than those who have already reached a decision. As realistical-
ly and honestly as possible, the men are presented with the task of the minister,
his joys and heartaches. They visit various churches and church projects in
the New York area, and have the opportunity to hear and talk with some of
the city’s finest Christian ministers and laymen. No pressure is exerted, of
course, but the net effect of such a weekend is nearly always to move the men
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to a decision, one way or the other, This comment is typical, coming from
a man at Hamilton: “Last weekend truly was a remarkable experience. Every
word that was spoken was an enormous challenge and very often a guiding
light. It cleared up doubts and unsolved problems in the minds of those who
were previously on the fence about the ministry.”

- We have been impressed each year with the high caliber of the men who
come to the conference. One is not too surprised that even,the men attracted
to these conferences are religiously illiterate to an appalling degree. They
reflect the secular background and assumptions of their education and training.
But with them all there is a searching desire to find 2 meaningful faith, an
uneasiness with these assumptions of secular life, and a feeling that they must
devote their lives to something that really matters. When the claims of the
ministry are laid before them, when they are given some opportunity to under-
stand and experience the meaning of true worship and to discover the validity
of faith, there comes an amazing response. It is these men who, having grown
and matured and deepened in seminary, will be able to speak the gospel message
in words of meaning to their secular contemporaries.

.Finally, one asks the question concerning what the young seminary grad-
uates are thinking as they move into their ministries, often in difficult places
and untried paths. Again and again they go forth firmly convinced that the
Christian faith provides us with the only really adequate interpretation of hu-
man existence and guide for human action, but still groping for a way to
make this faith relevant to our social responsibilties in a changing world. As
one young veteran expressed it recently: “How can we confront men and
women who say ‘let the church be the church’ with a realistic program of social
concern and action?” This is the central problem for young ministers. In
past years far too many of our fine younger men have been drained off into
the labor movement and other such groups because they felt they must make
a more direct attack on the problems of human justice than could be achieved
through the church. I am of the opinion that this veteran group and those who
follow them through our seminaries will have a sufficiently strong understand-
ing of human evil and a deep enough faith in the church to resist this tempta-
tion. They have already learned through firsthand experience about the sin-
fulness of man and the folly of unchecked idealism. We may hope that they
will fight out against narrowness and injustice in society without the kind of .
disillusionment which has beset the efforts of so many dedicated liberals,

Above all, this generation of seminary graduates should be able to speak :
in terms that will make sense to their contemporaries. They have shared
deeply in the experiences of many different groups of our society, suffered in
common through the horror of war. They stand as a result of their own
pilgrimage to faith well fitted to act as beacon lights for those still far behind.
They have crossed the frontiers of faith the hard way, and now are better
able than anyone else to lead our restless, seeking world to a true confrontation
with. Christ.
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A Basic Bibliography For Ministers- I

For many vyears students bave asked the Seminary to publish what it con-
siders a basic bibliography of reference works in order to assist them in building
their libraries. Most students have bibliographies of the courses taken, but
these are gemerally too large and too technical to answer the practical needs
of a pastor's library. The Seminary bas recognized from the beginning the
value of such a project, but it bas besitated because of the obvious difficulties
involved in drawing up a short, but complete and satisfactory list. Now,
bowever, it is attempting to publish such a list, and these sections are the first
in the series. : :

The complete bibliography will cover all fields of Christian studies and
literature, following in scheme the departmental structure or curriculum of
the Seminary. Five restrictions bave been adopted: that the list not be so
large as to lose its usefulness; that it include primarily books that are in print;
that for the most part it be gemeral in its scope, rather than technical and
fragmentary; that it avoid as far as possible foreign language texts; that its
usefulness to the pastor always be the decisive factor. The bibliography does
not pretend to suggest the basic books. It is a list of some of the most
belpful books. Obviously other titles could be selected or added. Determined
both by the character of the demand for it, and by the nature of the list
itself, all it intends to include is a selected, general bibliography which may
lose some weight because of that fact, but which is not burdened by technical
dissertations.

Notes bave been added to assist the reader in evaluating the books with
respect to bis particular needs and to give some indication as to their contents.
Starred books are out of print. They bave been included in the bope that in
many cases there will be reprints, and even if not, that they may be procured
from second-band book stores. Tbhe list may not be free from inaccuracies as
to dates of publication and editions, but at least with regard to the publisher,
the relatively accurate knowledge as to date, and whether or not the book is in
print, the reader bas at hand what is necessary. ' '

The New Testament section was selected and annotated by Prof. F. C.
Grant, and the Church History section by Prof. Jobn T. McNeill. Much valu-
able assistance was given by Prof. Jobn Bennett, who is acting as adviser for
the whole project, by Mrs. Hoover of the Seminary Book Service, and by Dr. ].
C. Brauer, who annotated the American Church History section.

CLaupE V. RoEBUCK
NEW TESTAMENT

Branscomb, B. H., The Teachings of Jesus, Nashville: Abingdon-Cokesbury,
1931. One of the ablest summaries of modern thought upon the subject.
Should be read in connection with his commentary on Mark.
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Delssman, Adolf, Light from tbe Ancient East, trans. L. R, M. Strachan, Lon- '
don: Hodder and Stoughton, 1910. New edition 1927. Reprinted Harperﬁ
.and Brothers, 1946. The leading book on the application of knowledge
gained from the Greek papyri found in Egypt to the New Testament and
early Christianity. '

*Deissman, Adolf, Paul, trans. W. E. leson, London: Hodder and Stoughton.'
second edition, 1926. A classic in its own right; written with the fascina-

-~ tion of a travel book. It makes Paul a very living person. Be sure to get :

" the second edition.
“‘Dxbehus, Martin, A Fresh Approach to the New Testament and Early C/ms- '
 tian Literature, New York: Charles Scribner’s Sons, 1936. Sets the New
Testament literature against the background of the Hellenistic age and
its religious literature, the early Christian movement, and the oral tradi-
tion, preaching, and teaching of the-early church. ' .
Dibelius, Martin, Jesus, trans. F. C. Grant, Phlladelphla The Westminster
Press, 1949. - A deeply moving historical sketch, based upon thorough-
- going literary analysis and form criticism.
‘.Dodd C. H., Parables of the Kingdom, New York: Charles Scnbners Sons, -
1936. Quite apart from the author’s “realized eschatology”, thls is one of
the best books ever written on the parables

Goguel Maurice, The sze of Jesus, trans. by Olive Wyon, New York The Mac-
~millan Company, 1933. Reprinted 1948. A very scholarly, moderate, Lib-
" eral-Protestant work. The first volume in a trilogy on early Christianity.

Goodspeed, E. J., The Formation of the New Testament, Chicago: University of
. Chicago Press, 1927. A brief history of the process of collection and can- -
onization of the New Testament literature. -

Goodspeed E. J., The Story of the Apocrypha, Chicago: UanCl‘SltY of C.'lncago
Press, 1939. Brief, readable, up-to-date; it gives just the information about
‘the books of the Apocrypha that the beginner needs. - '

Grant, F. C., The Earliest Gospel, New York: Abmgdon-Cokesbury, 1943 “A
study of the gospel tradition at its point of crystallization in writing.” )

Grant, R. M., The Bible in the Church, New York: The Macmillan Company,
1948. “A short history of mterpretatxon from the apostolic agé. to the
present day.

Josephus, Flavius. Complete works, trans. by W. Whiston, NeW York: E. P.
Dutton and Company, 1906. Or any other good edition, e.g. Wmstons )
Indispensable for background, especially the War of the Jews.

*Kennedy, H. A. A., The Theology of the Epistles, New York: Charles Scrib-
ner’s Sons, 1920. The best book ever written on the theology of the -
Epistles as a whole. -

Kenyon, F. C., The Story of the Bible, London: John Murray, new edition, 1947.
The best mtroductmn to the study of the Bible manuscnpts, by one of the
world’s top authorities.
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Klausner, Joseph, Jesus of Nazareth, His Life, Times and Teachings, trans. by
H. Danby, New York: The Macmillan Company, 1925. A very scholarly
book from the Jewish point of view. Critical of Jesus’ ethics. Excellent
on the background of Jesus® life.

Knox, John, The Man Christ Jesus, New York: Willett, Clark and Company,
1942. Christ the Lord, New York: Willett, Clark and Company, 1945.
On the Meaning of Christ, New York: Charles Scribner’s Sons, 1947. A
trilogy which helps the modern reader to understand Christology, both in
its historical expression, and in its present day meaning.

Major, H. D. A., Manson, T. W., and Wright, C. J., The Mission and Message
of Jesus, New York: E. P. Dutton and Company, Inc. 1938. Reprinted
1948. Part I is dated, and Part III is one-sided, but Part II (by Professor
Manson )is worth the price of the book. This is a study of Jesus’ teachings
in the light of present-day source analysis.

*Mathews, Shailer, A History of New Testament Times in Palestine 175 B.C. —
70 A.D., New York: The Macmillan Company, 1899. Based upon Schiirer:
a compact and reliable outline.

*Moffatt, James, An Introduction to the Literature of the New Testament,
New York: Charles Scribner’s Sons, 1921. The most detailed of the
modern introductions written in English.

Moore, G. F., Judaism, 3 vols., Cambridge: The Harvard University Press, 1927.
Recognized by scholars everywhere, Jewish and Christian, classical and
theological, as the standard work on the subject.

Nock, A. D., Conversion, Oxford: Clarendon Press, 1933. A study of Hellenis-
tic religion from Alexander the Great to St. Augustine, by one of the
world’s leading classical scholars. '

Parsons, E. W., The Religion of the New Testament, New York: Harper and
Brothers, 1939. A vivid, unforgettable portrayal of the varieties in New
Testament religion.

Scott, E. F., The Literature of the New Testament, New York: Columbia Uni-
versity Press, 1936. Reprinted 1945. Sane, balanced, readable. The appro-
priate companion to Professor Bewer’s great book on the Old Testament
literature. ’

Stevens, G. B., The Theology of the New Testament, New York: Charles Scrib-
ner’s Sons, 1899. Reprinted 1944. Old, and in parts out-of-date, but in
many other parts still unsurpassed.

*Streeter, B. H., The Four Gospels, New York: The Macmillan Company,
1925. Revised edition, London: Macmillan and Company, Led., 1930. The
foremost book on the Gospels to appear in the English speaking world
during the past half century.

*Weiss, Johannes, T'he History of Primitive Christianity, edited by F. C. Grant,
2 vols., New York: Wilson-Erickson, Inc., 1937. Though unfinished
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when the author died, and completed by another scholar (R. Knopf), this.

is one of the greatest books ever written upon the apostolic age.

The Westminster Historical Atlas of the Bible, edited by Wright, G. E., and
Wilson, F. V., Philadelphia: The Westminster Press, 1945. Excellent intro-
duction by Professor Albright. Entirely up-to-date and based upon the
latest archaeological researches.

The student should also have a good concordance. For example, Young’s.
Also a one volume Bible commentary. Peake is good, but is printed in fine type
which wearies the eyes after a time. There is a small supplementary volume
bringing the work somewhat more fully up-to-date. The Abingdon Bible
Commentary is in good sized type, has excellent maps, and is on the whole
first class. Dummelow’s is a similar work, but considerably older. Gore’s
Commentary is of varying merit, some parts being far better than others. One
great advantage is that it includes the Apocrypha.

In addition to a one volume commentary, the student should possess fuller
commentaries on particular books. Among the very great commentaries are the
following:

Matthew: McNeile, A. H., The Gospel According to St Matthew, London:
MacMillan and Company, Ltd., 1915.

*Smith, B. D.T., The Gospel According to St. Mattbew, Cambridge:
The University Press, 1927.

Mark: Branscomb, B. H., The Gospel of Mark (Moffatt New Testament Com-
mentary), New York: Harper and Brothers, 1937.

Rawlinson, A. E. J., The Gospel According to Mark (Westminster
Commentaries), London: Methuen and Company, Ltd., 1929. Seventh edi-
tion, 1949. On Import.

Luke: Creed, J. M., The Gospel According to St. Luke, New York: The Mac-
millan Company, 1930. Reprinted 1942. '

*Luce, H. K., The Gospel According to St. Luke, Cambridge: The
University Press, 1936.

John: Hoskyns, E. C., The Fourth Gospel, London: Faber and Faber, Ltd., sec-
ond edition revised, 1948.

MacGregor, G. H. C., The Gospel of Jobn (Moffatt New Testament
Commentary), New York: Harper and Brothers, 1929.

Strachan, R. H., The Fourth Gospel, London: Student Christian Move-
ment Press, Ltd., 1917, Third edition revised and rewritten, 1941.

Romans: Dodd, C. H., The Epistle of Paul to the Romans (Moffatt New Testa-
ment Commentary), New York: Harper and Brothers, 1932..

Sanday, William, and Headlam, A. C., The Epistle to the Romans
(International Critical Commentary), New York: Charles Scribner’s Sons,
1895. Twelfth edition 1910.

I Corinthians: Moffatt, James, The First Epistle of Paul to the Corinthians
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(Moffatt New Testament Commentary), New York: Harper and Brothers,

1938.

Robertson, A., and Plummer, A., The First Epistle of Paul to the Corinthians
(International Critical Commentary), New York: Charles Scribner’s
Sons, 1911. ‘

II Corinthians: Plummer, A., The Second Epistle of Paul to the Corinthians
(International Critical Commentary), New York: Charles Scribner’s Sons,
1915.

Strachan, R. H., The Second Epistle of Paul to the Corinthians (Mof-
fatt New Testament Commentary), New York: Harper and Brothers,
1935.

Galatians: Burton, E. D., The Epistle to the Galatians (International Critical
Commentary), New York: Charles Scribner’s Sons, 1920.

- I—II Thessalonians:* Frame, J. E., The Epistles of St. Paul to the T hessalonians
(International Critical Commentary), New York: Charles Scribner’s Sons,
1912,

Hebrews: *Moffatt, James, The Epistle to the Hebrews (International Critical
Commentary), New York: Charles Scribner’s Sons, 1924.

James: Ropes, J. H. A., The Epistle of James (International Critical Comment-
ary), New York: Charles Scribner’s Sons, 1916.

Pastoral Epistles: Easton, B. S., The Pastoral Epistles, New York: Charles
Scribner’s Sons, 1947. :

Scott, E. F., The Pastoral Epistles (Moffatt New Testament Com-
mentary), New York: Harper and Brothers, 1936.

General Epistles: Moffatt, James, The General Epistles: James, Peter, and Judas
(Moffatt New Testament Commentary), New York: Harper and Bro-
thers, 1928. .

Johannine Epistles: Dodd, C. H., The Johannine Epistles (Moffatt New Testa-
ment Commentary), New York: Harper and Brothers, 1946.

I Peter: Beare, F. W., The First Epistle of Peter, New York: The Macmillan
Company, 1947.

Some of the older commentaries, e.g., those of Lightfoot, or Westcott, or
those in the Expositors’ Greek Testament, or the New Century Bible, are full of
valuable material. The first in the series of The Interpreter’s Bible will be pub-
lished late in 1950. This should be a valuable addition.

CHURCH HISTORY
Source Books
Ayer, J. C., A Source Book for Ancient Church History, New York: Charles
" Scribner’s Sons, 1913. Reprinted 1948. Has a fairly ample and
well selected body of documents in English, with useful introduc-
tions.
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Bettenson, Henry, Documents of the Christian Chunch, New York: Oxford
University Press, 1947. Scholarly editing of a rather meager selec-
tion of material, emphasizing the early church and Anghcamsm,
Text in English.

ded B. J., Documents Ilustrative of the Contmental Reformatzon, Oxford

Clarendon Press, 1911. Documents in Latin and French untranslat- _

ed: others in English, Well edited and hnghly useful. Includes Scot-
tish documents.

Kidd, B. J., Documents Illustrative of the History of the Church, 3 vols.,
~ London: Society for Promoting Christian Knowledge, 1920-1923.

On import to Macmillan, New York. Gives well-chosen documents .

in the original languages, with translations. . i

Robmson, J. H., Readings in European History, 2 vols., New York: Gmn and
Company, 1906 (vol. 1) and 1934 (vol. 2). Vol. 1 reprinted
1934. Indispensable for general history of Europe Has a fair num- -

- ber of items for church history.

*Thatcher, -O. J., and McNeal; E. H,, A Source Book for Medieval History,

: New York: Charles Scribner’s Sons, 1905. Includes useful docu-
ments on the papacy, monasticism- and the feudal relations of -he

church.

* General Histories ’ : :

*Bartlet, J. V., and Carlyle, A. J., Christianity in History, London: Macmillan
and Company, Ltd., 1917. A thoughtful and scholarly- interpreta-
tion of the movements in European church history in relation to
cultural and ‘social developments. :

Clarke, C. P. S., Short History of the Christian Clmrch London: Longmans ‘
Green and Company, Inc., 1941. New edition, 1948. Written in

. an easy style from an Anglican evangelical point of view.

'Fxsher, G. P., History of the Christian Church, New York: Charles Scribner’s

" Sons, 1887, Several reprints. The work of a competent scholar,

, lucid and readable, though highly factual. :

‘Latourette, K. S., A History of the Expansion of Christianity, 7 vols., New ’

York: Harper and Brothers, 1937. The outstanding work on the .=

whole history of Christian missions, treating extensively the mod-,
~ ern period, with ample footnotes leading to sources.

. Walker, Williston, A History of the Christian Church, New York: Charles
Scribner’s Sons, 1918. Last reprint, 1949. Well informed and well
proportioned. ‘Has a proportional treatment of American Chris-
tianity. / ‘ ‘

Tbe Early Church

*ans, L. Elliott, The Beginnings of Westam C/mstemfom, London: Lutter- -
worth Press, 1948. Attempting to clear up doubtful 1ssues, Binns
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produced a general history. Interested in the early pal'aacy. Has
made use of inscription materials. _

*Kidd, B. J., History of the Church to A. D. 461, 3 vols., Oxford: Clarendon
Press, 1922. Detailed and laboriously annotated work by an emi-
nent Anglican historian,

Lietzman, Hans, Te Beginnings of the Christian Church, trans. by B. L.
Woolf, New York: Charles Scribner’s Sons, 1937.

Lietzmann, Hans, The Founding of the Church Universal, trans. by B. L.
Woolf, New York: Charles Scribner’s Sons, 1938. In this and the
work just above the Berlin professor treats ably the live issues in
early church history. Topical rather than narrative.

Mackinnon, James, From Christ to Constantine, New York: Longmans, Green
and Company, 1936. The liberal Edinburgh historian blends agree-
ably fact and interpretation. Somewhat fuller than Binns.

The Medieval Church

Coulton, G. G., Five Centuries of Religion, 5 vols., Cambridge: the University
Press, 1923-1936. Vol. 2 reprinted 1939. Vols. 1, 3 out of print.
Vols. 4 and 5§ announced. A detailed history of monasticism and
the friars, with emphasis upon the less edifying aspects.

Coulton, G. G., Medieval Panorama, New York: The Macmillian Company,
1938. Colorful account of medieval life in its great variety. Close-
ly written from sources.

Deanesly, M., A History of the Medieval Church 590-1500, London: Methuen
and Company, Ltd., 1925. On import. A useful textbook with
thorough treatment of major aspects of the history.

Moss, H. St. L. B. The Birth of the Middle Ages 395-814, Oxford: Clarendon
Press, 1935. Valuable introduction to the history of East and West
from Theodosius I to Charlemagne, with emphasis on cultural
aspects. ’

Thompson, J. W., and Johnson, E. N., An Introduction to Medieval Europe
300-1500, New York: W. W. Norton and Company, Inc., 1937.
Ample, interesting and generally reliable. Illustrated.

The Reformation

Boehmer, Heinrich, Road to Reformation, trans. by Doberstein and Tappert,
Philadelphia: Muhlenberg Press, 1946. Brilliant account of Luther
to 1521.

Lindsay, T. M., A History of the Reformation, 2 vols., New York: /Charles
Scribner’s Sons, 1906-1907. Reprinted 1949. A scholarly work
stilll valuable and reliable at most points. Covers continental and
British countries, but unfortunately weak on the Scandinavian and
Eastern European lands.
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Sykes, Norman, The Crisis of the Reformation, London: Geoffrey Bles, 1938.
Reprinted 1946. On import. A thoughtful and concise intro-
duction in six chapters.

Whitney, J. P., The History of the Reformation, London: Society for Promoting
Christian Knowledge, 1907. New edition, 1940. On import to
Macmillan. Keeps the reader aware of political factors. Includes
numerous chapters on the Counter-Reformation.

The Modern Church

*Cheetham, Samuel, A History of the Christian Church Since the Reformation,
London: Macmillan and Company, Ltd., 1907. A competent work,
interested in persons and thought movements. Covers era about
1600-1900. Brief treatment of Eastern churches, and little on
America.

McNeill, J. T., Books of Faith and Power, New York: Harper and Brothers,
1947. Interpretation of creative books by Luther, Calvin, Hooker,
Bunyan, Law, and Wesley.

Van Dusen, H. P., World Christianity, New York: Abingdon-Cokesbury Press,
1947. Informing presentation of data connected with the Ecu-
menical Movement,

Wand, J. W. C., The History of the Modern Church, London: Methuen and
Company, Ltd., 1930. On import. An elementary text of church

. history from the Reformation to 1929.

The American Church

Clarke, E. T., The Small Sects in America, Nashville: Abingdon-Cokesbury,
1949. A great number of the smaller American sects are treated
as members of more general types, such as adventist or perfection-
ist. A brief historical account is given, and the distinctive beliefs
and practices of each group are emphasized.

*Garrison, W. E., The March of Faith; New York: Harpers and Brothers, 1933.
The best volume on American Christianity since 1865. It is a
thorough job written in a most interesting style.

Hopkins, C. H., The Rise of the Social Gospel in American Protestantism
1865-1915, New Haven: Yale University Press, 1940. A compe-
tent survey of thie roots and the development of social Christianity
on the American scene.

_ *Mode, Peter G., Source Book and Bibliographical Guide for American Church

History, Menasha, Wisconsin: Banta Publishing Co., 1921. In-
dispensable but practically unobtainable. In this one volume are to
be found in totality or in carefully edited excerpts a good number
of the important original documents relating to religion in Ameri-
ca from its beginnings to the opening of the present century. A
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thorough bibliography is offered for each major section. Weak on
the period since 1865.

Sperry, W. L., Religion in America, New York: Macmillan, 1946. Written for
_readers in England, this excellent little volume provides a read-
able and brief introductory interpretation and analysis of the
characteristics of American Christianity.

Sweet, W .W., The Story of Religion in America, New York: Harper and Bro-
thers, 1930. Revised edition, 1939. The one basic and indispensable
book in its field. Written by the dean of the historians of American
Christianity, it presents a painstakingly accurate and extremely
lucid survey of the main facts of American religion from its

beginnings to the twentieth century. All of Professor Sweet’s books
should be consulted.

Existential Philosophy
By Donald Mathers

HE INTEREST which existential philosophy has aroused in the last few years
T has been a matter of some embarrassment. to those professional philosophers
whose work has not always been followed with the same attention by the man
in the street. In a way this is a just judgment, for philosophy in recent years
has sometimes shown too little interest in the spiritual problems of men’s lives.
It has often refused to discuss them, and it has even suggested that it is no part
of the philosopher’s business to offer an explanation of the meaning of life or a
guide for action. So it is not surprising that an “out of school” philosophy
which does attempt these things should be greeted with enthusiasm, especially
when it combines unusual insight with literary power.

It is true for Western Europe that existentialism speaks to the condition
of our generation, and it would seem that this is becoming true for some areas
of American culture too. It speaks to our condition in the sense that it does not
pretend that the contemporary philosopher can look out in confidence at the
world, analysing, controlling, and exploiting, but realizes that he is involved in
an increasing struggle to deal with the complexity of his own situation. This is
the reason for the supposedly morbid preoccupation of the existentialist with
the doctrine of man: he is threatened in his inner being.

This threat is not merely an external physical one, for it has been seriously
questioned whether we are able to take counsel about ourselves and the world,
whether we can achieve any kind of objectivity. Freud, in saying that the
unconscious determines much of our thinking, Jung and Dilthey, in saying
that we belong to psychological types which set the patterns of our responses
and judgments, have denied that objectivity is psychologically possible. Col-
lingwood, with his theory of presuppositions and unprovable assumptions which
are necessary to thought but which bring an element of arbitrariness with
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then, has denied that it is even logically possible. Of course we have known
all this in a general sort of way for a long time, but it is one of the primary
merits of existentialism that it takes this assault on the possibility of objectivity
seriously. It admits freely that we can’t jump out of our skins, that our think-
ing is influenced by social and psychological factors, not in an accidental way
which we could avoid by taking more care, but of necessity, since even our
most rigorous scientific thinking involves existential presuppositions. What is

 their reaction to this situation? If the kind of objectivity for which the Ideal-
ist and Naturalistic philosophers look is impossible, what then? Do we accept
subjectivity as final, and say that in the end we can never have any -other
guide to action or any other standard of judgment than our own will and
desire? The existential answer is more profound than this. ‘

When Kierkegaard said that “Truth is subjectivity,” he did not mean that
“there is no truth but only ‘subjectivity. He expressed in a paradox the belief
that when we have discovered that complete objectivity is not possible, we
need not succumb to despair, but should go on to discover that there are new
and deeper levels of truth on which the contrast of “subjective” and “objec-
tive” does not arise: the levels of faith, of choice, and of decision.

This means that the existential thinker (and we are all existential thinkers
Whenever we think about issues which affect our whole being) does not
think in abstraction, but thinks in a concrete situation, and has a point of
view about that situation. For instance, the man who is thinking existentially
about contemporary politics will think as a capitalist, or a worker, or 2 mem-
ber of the middle class, and his “interest” in the situation, his “passion” about
the issues involved, will lead him to insights which will be denied to the
academic philosopher who examines the situation abstractly.

. 'This gives rise to a new problem: since there are different points of view

and different “interests™ in any given situation, must there also be a plurality
of “truths”? If the facts of the case can never be separated from interpreta-
tion, and there are different interpretations, must there be different sets of
facts, all equally true? It is in the face of this dilemma that the existentialists
have worked out with great profundity the relation of truth to faith and
action and have made possible for Christian theology a new and deep analysis
of ‘the nature of faith,

Our point of view cannot really be irrelevant: to the truth of our judg-
ments. For example, according to Marx, who is here a true existentialist, only
the proletariat will be able to discern the signs of the times in the revolutionary
situation. The bare facts are available to all, but only this class of people

have the “interest,” the point of view, the “passion” which will enable them .

to form the proper judgments and to take the proper action. Their interest
coincides with the logic of the situation, while those whose interest is in con-
flict with the logic of the situation will be blinded to the truth and prevented
from understanding what is happening to them.

This interpretation provides an insight into the nature of Biblical faith.
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When the Old Testament prophets spoke, it was only the faithful in Israel
who were able to hear their words. Their devotion to God and their obedience
to his laws made it possible for them to accept the truth. They had ears to
hear, while the unfaithful heard but understood not. When Peter confessed
that Jesus was the Christ, it was because his devotion to Jesus and his past
actions in following him had put him in a position in which he could receive
the revelation of God. By doing the will he had come to know of the doctrine.
Because he believed, he was also able to understand. It is in this sense that
truth is subjectivity. Only by taking seriously our own particular situation
can we pass to the deeper level of the truth where objectivity and subjectivity
are not in conflict. The particular situation becomes the point at which we
reach out to a universal validity. Existentialism has given us here a new insight
into the nature of truth as it is spoken of in the New Testament: not merely
logical agreement but truth in the moral sphere — straight forwardness, sin-
cerity, the truth that makes you free.

This personal, individual outlook of the existentialists is expressed in their
reaction against the tendency of the Hegelian system to emphasize the Uni-
versal and the Collective, and to exalt the state against the individual. Kier-
kegaard opposed to this an emphasis on the individual in all his uniqueness and
particularity. Nietzsche, denouncing the nameless collectivity of the modern
which he believed was strangling all personal values and initiative and pro-
ducing a mass man, exalted the hero who by self-assertion stood out against
‘the faceless multitude. Even Marx had as one of his inspirations the revul-
sion against the tendency in modern society for men to be treated as things —
mere objects, commodities which could be bought or sold on the labour market.

The fact that Nietzsche should have been made the patron of Nazism,
and that modern Communism should have turned out to be a more effective
method of treating men as things than the system it replaced, obviously
prompts the criticism that existentialism begins as a philosophy of despair and
decadence and rightly ends by becoming an instrument of terror. In the case
of Nietzsche one can only say that the doctrine of the Superman was from
the beginning an obviously distorted and dangerous way of expressing a
genuine concern for human values. In the case of Marx, it seems that the
existential presuppositions of his thought were overcome by incompatible ele-
ments of determinism, and this is supported by the fact that Marx’s present-
day disciples are violently opposed to-existentialism. Behind this, however,
there does lie an undeniable ambivalence which has given rise to the split be-
tween the atheist school of Heidegger and Sartre and the Christian school of
Jaspers and Marcel.

The existence of this atheist school is a matter of some embarrassment
to those people who would like to regard existentialism as a specifically Chris-
tian philosophy. It would be very convenient for them to be able to deny the
legitimacy of this atheist development, but there secems no good reason to do
sa. There can be no doubt that both Heidegger and Sartre make existence
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precede essence. They both believe that the ultimate reality is particular exist-
ing things and not universal essences. They both believe that knowledge is
founded on immediate self-consciousness rather than on the awareness of
general ideas or universal principles. They both believe that there can be no
higher court of appeal in knowledge than self-consciousness, but when they
make this same appeal which Kierkegaard made, they find that their ultimate
experience is not that of man before God, but of man alone, “abandoned” in
an alien world. What is important about this school is that it is really serious
about its denial of God, and that it does not simply ignore the problems of
religion as rationalist atheism did, but really deals with them. It is not an
absence of theology, but a directly negative theology. Its sheer black despair,
its frank admission that if there is no God life is meaningless, its almost de-
monic picture of man facing the abyss of non-being has raised metaphysical
. and theological questions in the minds of many people to whom the church
has spoken in vain about religion.

According to Heidegger man is “abandoned” in the world. There is no
God, and no meaning in life, and man is himself destined to perish. All that
he can do is to put purpose and meaning into life by making plans and pro-
jects for himself. By his imagiation, by significant action, by being creative,
he can achieve an authentic existence where before there was none. Man is
here put in the place of God. He alone is creative and the ground of meaning.
Sartre, in the same vein, says that there is no such thing as human nature:
there is no essence or definition of man. There is only the existing individual.
To begin with, he is nothing. “He will not be anything until later, and then
he will be what he makes of himself...Man is nothing else but what he pur-
poses, he exists only in so far as he realises himself, and he is ‘therefore nothing
else but the sum of his actions, nothing else but what his life is . . . There is no
reality except in action.”

This will seem a very dark and gloomy doctrine, but, as Sartre himself
says, there is a sense in which it is not so much pessimistic as sternly optimis-
tic. It places complete and final reliance on man’s power to save himself and
to rescue human life and human history from futility. The real Christian ob-
jection to this doctrine is not, I think, that it is a doctrine of despair and
futility, but that it leaves no room for the operation of divine grace. If you
wish to see how profoundly and beautifully this sort of doctrine can be
handled, read Albert Camus’ novel, The Plague. Camus is not reckoned to be
an existentialist, but he is near enough to Sartre to be dealing with similar
problems: how to act significantly in the midst of frustration, and how an
atheist can become a saint.

- Undoubtedly the most distinguished representative of the Christian tradi-
tion over against Sartre is M. Gabriel Marcel, who, starting in reaction against
the Idealist tradition of Bradley and Hocking in which he was trained, and
without any knowledge of Kierkegaard, has worked out a really deep analysis
of the meaning of faith and has himself come into the fellowship of the church.
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Many of the common notes of existentialism can be discerned in his writings:
his insistence on the value of the individual, his revolt against the reduction
of men to mere “functions” in society, the conviction, which he shares with
Martin Buber, that there is an I-Thou dimension of experience and that it is
in this dimension that we have our knowledge of God. But one will not find
in M. Marcel any metaphysical or theological system. He is rather a “concrete
philosopher” who is most of all concerned not to simplify problems, but to
take the full measure of their complexity and depth, and who handles them
with unusual sensitivity and grace. The translations of M. Marcel’s books
which are being issued from the Dacre Press in London, and his Gifford lec-
tures, the first series of which were delivered in Aberdeen last May and will
soon be published, can hardly fail to have their influence on British and Ameri-
can theology.

These existentialists, in breaking through the artificial bounds in which
Idealism and Naturalism have become enclosed, have uncovered the depths of
human existence. They have made is possible again for philosophy to deal with
spiritual problems and not merely with epistemology. They may be obscure
and fragmentary, but they seem to command the attention of the ordinary
man in a way which philosophy has failed to do for some time. They may be
suggestive rather than constructive, but they are able to find a vivid artistic
expression in novel and drama, and this together with the controversy they
have raised is sufficient guarantee of their vitality. After all, in a diseased age
it is only those who have experienced the disease and are conscious of its pre-
sence who can speak to their fellows. In a broken world, it is only those who
are prepared to stammer in broken words who can answer men’s questions.
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Bach And The Living Chorale

By Raymond Moremen

“Come, Redeemer of our race,
Virgin-born by holy grace,
Hailed by all the wond’ring earth,
God of old ordained His birth.”

WITH THE SINGING of this chorale by choir and congregation in James
Memorial Chapel, the Advent season was signalized at Union Seminary.
Under the direction of Hugh Porter, there followed the two Bach cantatas,
“Nun komm’ der Heiden Heiland,” and “Wachet Auf!” The service concluded
with the singing of “How brightly shines the Morning Star!”

This is but one of several programs planned for the year in observance of
the bicentennial of the death of Johann Sebastian Bach. Among them are the|
organ recitals by André Marchal, eminent successor to Joseph Bonnet at St..
Eustache, Paris, two further recitals in February and April by Dr. Porter,
and finally in May the presentation of the “St. John Passion.”

The choral performances are unique at Union in being a project of the
entire School of Sacred Music. The great volumes of the Bach Gesellschaft!
Edition are being studied diligently in the classes of Julius Herford, who has’
this year become a member of the Sacred Music faculty.. Through informal
lectures, reading, discussion, and analysis, the participants are prepared more
fully to understand the nature, style, and signjficance inherent in the music
they perform. In the weeks before the presentation of the “St. John Passion,”
informative lectures will be given to enhance the appreciation of the collabora- .
tion of Dr. Porter and Mr. Herford, gains are being made which point the:
way to an advance in musical thinking and practice in American churches, and'
to a consequent re-inspiring of their congregations. It is hardly, moreover,
coincidence that such inspiration is to be found in a renewed interest in Bach

We have discovered many ways to approach the music of Bach, but each.
time we arrive at the same conclusion, We can study its 'textual, melodic,"
thythmic, or harmonic aspects and find that each is complete in itself, as well
as being perfectly integrated in the whole. Just as a hvmg cell in an organism |
is complete in itself, but fulfills a greater purpose in its function for the
whole, so in Bach do word, tone, and movement, each perfect in its develop-

. ment, combine to result in complete integration into the conceived whole.:

If as non-musicians, we should choose to approach the work from the spiritual
substance of its text, we should yet arrive at a profound understanding of the-
music. If, on the other hand, we start with an understanding of the structural
elements of the music, we similarly arrive at a spiritual identification with the

. 1. A German society founded for publishing a complete critical edition of the works of
Johann Sebastian Bach in annual installments as a memorial on the centenary of his death,
July 28, 1850.
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text. In that lies a great value of the music, an amazing identity between
spiritual and structural behavior. A true interpreter of Bach, therefore, must
limit himself neither to abstract technicalities nor vague philosophies; for
Bach’s mind and spirit are perfectly attuned: what he thinks, believes in, and
does are one.

The fact that there are many approaches to the study and understanding
of Bach’s music is one explanation for his growing significance for both music
and religion; for, though the view-points seem divergent at first glance, a
common meeting-ground is increasingly evident. Musicians who disagree in
musical theory are yet unanimous in regard to the greatness of Bach: he has
gained their allegiance and enthusiasm as craftsman and composer. They may
disagree on religious matters, or may have no religious belief at all, yet the
more they study his music the more is their realization that he yields his
greatest secrets only to those who are sensitive to both his technical mastery
and his spiritual vitality. Within the past few days a great musician said to
me, “What I know of religion, I have learned from my study of Bach.” On
the other hand, many ministers and congregations, sensing the inherent and
dynamic religious quality present in his music, are gently but firmly led on
to a fuller apprecation of the function of great music in the church.

The minister of music must have both approaches, for lack of compe-
tence in either or both has reduced Bach’s influence in the church. Have we
not at some time programmed his works more to impress the congregation
with our sophistication than to share our vision of the inner meaning of his
language? When one performs Bach, his motives must be pure if good rather
than harm is to result. Schweitzer says, “Bach’s music depends for its effect
not on its perfection alone, but on the spirit of the performance.” Again he
says, “If the director and the performer do not feel themselves in a conse-
crated mood, they cannot communicate such a mood to the hearer. Something
cold has settled upon the music and deprived it of its strength.”

How well ministers know when ‘“‘something cold settles on the music,”
especially in performances of Bach, when the organ is going full blast with
all couplers and heavy pedals on, everyone singing a constant fortissimo,
with each chorister endeavoring to keep the rhythm by marking time with
a pumping motion of the arms, head, feet, or all combined. Spirit and en-
thusiasm are essential, of course, but true dynamics are not super-imposed and
are more mental than physical. Bach’s music, or any great music, cannot be
pounded out. Real strength is graceful, not clumsy. When ministers of music
bring intelligence and a humble spirit to the performance of his works, then
his music may become a sacrament.

It is true that no one claims to understand Bach in his entirety. He is too
vast, too inexhaustible, too mysterious to be entirely possessed. Musicians,
however, come to him for renewed inspiration in their art as we might seek
recuperation from the High Sierras or the Rocky Mountains. - Schweitzer
says, “The volumes of the Gesellschaft speak a moving language. They dis-
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course to us of something that will be imperishable simply because it is big
and true, something that was written not in the hope of recognition, but
because it had to come out of him.”

What is the secret of such imperishable art, such spiritual vitality
that expresses itself in forms that, great as they are, seem hardly able to
contain the forces channelled through this genius? A clue to the answer lies
in the chorale, the Christian song of the people. If Bach had had mere music-
making in mind, he would have ignored such a medium, but instead he was
sensitive to all its implications and made it the central and dominating factor
in most of his work. Regarding its musical significance, Mr. Herford has
said, “The chorale is Bach’s spiritual soil, a fact evident in the usage of it
throughout his lifetime. It penetrates the structure of his major forms. A
short form, it is yet vast in its implications. It has 2 long line feeling, sub-
divided in related phrases: thus it is related to Bach’s larger forms; indeed,
it becomes the basis of many of his larger works. If one feels only the short-
ness of the chorale, he has as little understood it as if he felt a long form in
Bach as simply long, rather than bound together as an integrated entity,
and in that sense, short.” '

When we say “chorale” ‘we immediately think “people,” for that was
their song. In using their song as the key-stone in his arch of music, Bach
identified himself with the hopes and faith of the common people. By Bach’s
time, much of the force for good loosened by the Reformation, with its
promise of a Christian transformation of society, seemed to have exhausted
itself. The Thirty Years’ War, although ending in 1648, a generation before
Bach was born, had had lasting effects in religious and intellectual stagnation.
Scholastic Lutheranism had avoided the real issues of Christianity and threat-
ened to dissipate itself in theological disputes. In the people, however, re-
mained the religious emotion necessary for true art. Bach had not only, there-
fore, to ‘compose with skill in counterpoint, but also to find the most effec-
tive expression for the renewing and the clarifying of the people’s faith and
hope.

The symbol of this hope was the chorale, which had its origin in the folk
songs of the people. Not only were the tunes simple and beautiful, but the
texts also had power and charm. Here were combined music and text, ac-

cepted and approved by the people and representing their deepest longings

and desires. This combination was all Bach needed, for in his hands these
songs became both works of art and a sort of secret sign to the people,
regenerating their spirit.

In the great “Passions” the chorale represents man’s response to the drama.
Actually, two dramas are being portrayed simultaneously: the one in which
Jesus is the central figure, his story being told simply and objectively by the
evangelist; the other, more intense, a portrayal of what is taking place in
people’s minds and hearts. Scenery is unnecessary here, for in the enactment
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of this drama there are no onlookers apart from the drama itself. Even a pre-
tended indifference is a part of the dramatic action. There is, thus this con-
stant alternation of action and response—the simple statement of fact, then
its application in the daily life of its hearers. We all remember the scene in
the St. Matthew account when, after our Lord states that one will betray him,
the disciples ask, “Is it I?” That chorus is indeed dramatic, but it is the
chorale which follows that is really more effective: “My sin it is which binds
Thee.”

Or who does not remember the moment of meditation and response that
occurs in the St. John version when the people representing the chief priests
and Pharisees are shouting for Jesus? He gives himself into their hands, and
we hear the first chorale of the Passion:

“O wondrous Love, whose depth no heart has sounded,
That brought Thee here by sin and grief surrounded,
We live, the pleasures of this world enjoying;

And Thou art dying.”

Dr. Paul Tillich has said, “It is possible to see in the still-life by Cézanne,
an animal picture by Marc, and a landscape by Schmidt-Rotluff, the direct
revelation of an absolute reality in these relative things . . . they have become
‘holy’ objects.” Of Bach’s music we might add, “The form and content are
significant; however, his skill in these respects contributes to a further element
which all along has been implied, which, again to use an expression of Tillich’s,
is the ‘import of a work of art’, in contrast to, and transcending, its form and
content.” The hearing of Bach’s works, whether in church or concert hall,
may become, if both performer and listener are filled with devotion, a wor-
shipful experience. We may ask ourselves what all this has to do with our
lives and musical goals today? It may well be said that our study of the old
masters is of importance as it leads us to a truer conception of our own pur-
poses. The significant fact of Bach’s music is its complete identification with
his will to be true to his conception of righteousness and beauty. For us, it
means that if we, too, could find an integration of our lives into higher
purposes, the true behavior of art would grow out of it. It is not likely that
we can use Bach’s vocabulary as it is, though his spiritual and structural lan-
guage is anything but old-fashioned. That very spirit and purpose, however,
are strong enough to guide our generation toward a miusic of its own. The
church that gave birth to such music as “A Mighty Fortress Is Our God” should
never be content with music that is diluted in sentiment, timid in harmonic
color, weak in formal and rhythmic structure. Its spirit must rather be con-
fident and vigorous, yet expressive of great tenderness and feeling. If the
churches embrace the better music, ritual will not only be beautified but also
will have meaning and conviction for our time. Can we, as did Bach, discover
anew the symbol of our generation and use it as did he for the sole purpose
of praising God?
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A Survey of Recent Theologlcal Literature

OLD TESTAMENT
by Samuel L. Terrien

L GENERAL

'N A SHORT Introduction to the Old Testament (London, Arnold, 1948 190

-pp-), T. H. Robinson offers to the layman a readable outline of the litera-
ture, history and religion of the ancient Hebrews. Quite different in scope
and treatment is Aage Bentzen’s book bearing the same title, Introduction to
the Old Testament (Copenhagen, G. E. C. Gad, 1948, 2 vols., 300 and 268
pp.), which appeared originally in Danish in 1941. English readers will be
grateful both to the author and to H. H. Rowley (who helped in the transla-

tion) for an extremely suggestive and up-to-date presentation of the literary  °
y sugg p % Ly

problems. ‘While this work does not take the place of R. Pfeiffer’s well-known

. Introduction (1941), it gives considerable attention to form-criticism and to

‘the cultic influence that played upon the formation of Hebrew literature.
Bentzen’s wide and intimate acquaintance with the results of the new Swedish
school make his book partlcularly significant. S
It is fortunate that some Scandinavian scholars choose to write in Enghsh
For example, G. Gerleman compares the Masoretic and Samaritan texts of the -
Pentateuch as well as the parallels of Samuel-Kings and Chronicles in Syroptic.

" Studies in the Old Testament (Lund, Gleerup, 1948, 36 pp.). This contribu-

- tion, as well as several others, reveals the present vitality of textual research.”

The title of W. A. L. Elmslie’s book, How Came Our Faith: a study of
- the religion of Ismel and zts significance for the modern world (Cambridge,
Cambridge University. Press, 1948, 418 pp.), is self-explanatory. Intended for
the general public, this study might well be read also by pastors and theolog-
ical students, for it presents a lucid criticism of the various methods of Old
* “Testament interpretation. - Some of the views might have been couched in
more cautious terms, but the author’s obvious sympathy for Hebrew thinking
- will communicate itself to any ‘reader. Particularly suggestive are the com-
~_ ments offered on- the theological significance of the Hebrew tongue and the
emphasis laid on the fact that the Bible’s greatness as literature is due less to
the skill of its writers than to the depth of the subject-matter treated.

Aubrey R. Johnson has already earned the gratitude of scholars for his
pertinent and note-crammed monographs on The One and the Many. in the
Israclite Conception of God and The Cultic Prophet in Ancient Israel. Now
~comes the first-instalment in a series of prolegomena to biblical theology which
~will be built around the theme, “And the righteous in his faithfulness: shall -
live.” The Vitality of the Individual in the Thought of Ancient Israel (Cardiff,

University of Wales Press, 1949, 107 pp. ) re-examines the- concepts of flesh,”

.. These " surveys are restricted to books which have-recently appeared in the Engl_xsh language. .
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soul, spirit, and life, and thus lays a solid foundation for a new formulation of
the Old Testament doctrine of man.

In The Theology of the Old Testament (New York and Nashville, Abing-
don-Cokesbury Press, 1949, 287 pp.), Otto J. Baab expounds the Hebrew
understanding of God, man, sin, salvation, kingdom, evil, and attempts to
characterize the way in which the thought of the Old Testament is valid for
Christianity. The picture is clearly sketched, but the compass of the book is
too narrow for a comprehensive treatment of such a vast subject.

The field of one-volume commentaries has been remarkably enriched with
the publication of an OIld Testament Commentary edited by H. C. Alleman
and E. E. Flack (Philadelphia, Muhlenberg Press, 1948, 894 pp.). While its
general approach is conservative and some of the contributors accept tradition-
al solutions without uneasiness, this book is definitely superior to others of the
same scope for it uses its limited space with wise discretion. Ministers will
not regret the emphasis it places upon biblical thought and religious substance.
Flack’s article on “The Approach to the Word of God” sets the distinctively
Lutheran tone of the volume in a forcefully evangehcal way which will be
congenial to every true Protestant reader. “Law in the Old Testament,” by
J. M. Myers, and “The Old Testament and Archeology,” by W. A. Albright,
are particularly worth notice.

II. ANCIENT NEAR EAST BACKGROUND

The invention of the alphabet may well be counted as one of the great
steps in the development of civilization, for it made writing and reading avail-
able, no longer to an esoteric class but to the common man. Readers of the
Hebrew Bible will welcome the fascinating monograph of G. R. Driver, Semi-
tic Writing: From Pictograph to Alpbabet (London, Oxford University Press,
1948, 222 pp.), or the more inclusive work of D. Diringer, The Alphabet, A
Key to the History of Mankind (London, Hutchinson, 1948, 607 pp.).

A great deal of research still needs to be done before the Ras Shamra texts
receive adequate interpretation. Nevetheless, the stage of systematic presenta-
tion appears now to have been reached. C. H. E. Gordon’s Ugaritic Handbook
(Rome, Pontifical Biblical Institute, 1947) offers a threefold introduction to
beginners, in the form of a grammar with paradigms, the transliterated texts,
and a comprehensive glossary. In Ugaritic Mythology: A Study of its Leading
Motifs (New Haven, Yale University Press, 1948, 110 pp.), J. Obermann
analyzes only a few passages from two of the tablets.

An important work on the patriarchal age is R. T. O’Callaghan’s Aram
Nabharaim: A Contribution to the History of Upper Mesopotamia in the Sec-
ond Millenium B. C. (Rome, Pontifical Bible Institute, 1948, 164 pp.). It is
especially valuable for its utilization of the Mari documents. H. Reisenfeld,
in The Resurrection in Ezekiel XXXVII and in the Dura-Europos Paintings
(Uppsala, Lundequistska Bokhandeln, and Leipzig, Harrassowitz, 1948, 40
pp.), defends the Canaanitic—rather than the Persian—origin of the Old Testa-
ment belief in the resurrection. In T'he Messianic Theme in the Paintings of the
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Dura Synagogue (Chicago, University of Chicago Press, 1948, 135 pp.),
Rachel Wischnitzer proposes a symbolic interpretation of the famous murals.
H. Ringgren poses anew the problem of the relationship between polytheism
and monotheism in a learned monograph entitled Word and Wisdom: Studies in
the Hypostatization of Divine Qualities and Functions in the Ancient Near
East (Uppsala, Lundequistska Bokhandeln, 1947, 234 pp.).

The analysis of such Old Testament themes as divine kingship, divina-
tion, prophecy cannot be fruitful unless it is undertaken in the larger context
of the ancient world. C. J. Gadd has gone a long way in the pursuit of this

- context with the publication of his Schweich Lectures for 1945, Ideas of Divine

Rule in the Ancient East (London, Oxford University Press, 1948, 102 pp.).
Although the proposes no systematic thesis, his method of discussion is fruitf
and stimulating. Of capital importance is H. Frankfort’s work on the same
subject, Kingship and the Gods, A Study of Ancient Near Eastern Religion as
the Integration of Society and Nature ((Chicago, University of Chicago Press,
1948, 444 pp.). The author compares the attitudes of Egyptians, Mesopota-
mians, and Hebrews toward their kings and shows how the Hebrew concept of
kingship has been transformed by a belief in the uniqueness of a transcendent
God. From the same scholar comes also Ancient Egyptian Religion (New York,
Columbia University Press, 1948, 172 pp.), which delineates the antithesis
opposing Hebraism to the culture of the Nile valley.

The Archeology of Palestine, at once concise and inclusive, that W. F.-
Albright published some years ago has been revised and brought up-to-date in
an inexpensive edition of the Pelican Books series (Harmondsworth, Middle-
sex, Penguin Books, 1949, 271 pp.). This brilliant survey of the ancient peo-
ples and cultures of the Holy Land in the light of a century of excavations
is required reading for all students of the Bible.

. III. HEXATEUCH

The documentary hypothesis, which suffered several attacks in the last
two decades, is now being defended in considerable detail and with wide learn-
ing by C. A. Simpson in his monumental book, The Early Traditions of Israel:
A Critical Analysis of the Pre-Deuteronomic Narrative of the Hexateuch
(Oxford, Blackwell, 1948, 677 pp.). The author analyzes anew the J*, J2, and
E strata and critically appraises their respective characteristics as well as the
words and phrases which betray the P writers and the redactor. Many of his
conjectures will not force the acquiesence of all readers, but no one interested
in the early literature of the Hebrews can afford to miss this penetrating and
inclusive array of arguments.

- It was commonly held in the beginning of this century that, although the

historical existence of Moses could not seriously be denied, no element of the
tradition concerning his personality and work was reliable. Martin Buber
attempts to show in Moses (Oxford, East and West Library, 1947, 226 pp.)
that he may be considered a concrete historical figure. Through swiftly
moving chapters, the reader is enabled to see how events were interpreted and
sometimes transformed by the faith of the fathers.
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IV. PROPHETS

. Martin Buber also contributed recently what is perhaps the most signi-
ficant Jewish interpretation of the Prophets in our generation, The Prophetic
Faith, translated from the Hebrew by Carlyle Witton-Davies (New York,
Macmillan, 1949, 247 pp.). Based upon sound scholarship, this book shows
quite convincingly that Amos and his successors were not primarily initiators
and revolutionaries but rather reformers inspired by a profound understanding
of early Yahwistic faith. It also throws a vivid light upon the prophets’ con-
tribution to Israel’s consciousness of her mission throughout history. Buber
does not underestimate the economic and sociological factors which have played
upon the emergence of the prophetic interpretation of faith, but he lays con-
siderable and justified emphasis upon the root of the prophets’ message: the
ineluctable power of a righteous and loving God. Of particular interest to
Christian readers will be the author’s comments on the Messiah and the Servant
of Yahweh. ’

This latter topic is the object of a scholarly study by C. R. North, The
Suffering Servant in Deutero-Isaiab (London, Oxford University Press, 1948,
248 pp.). The history of interpretation is quite exhaustively presented, the
four “songs™ are translated and accompanied by critical notes, and the person
of the Ebed Yabweb is held to be Messianic. A detailed bibliography adds
considerably to the importance and usefulness of the book.

G. Widengren’s Literary and Psychological Aspects of the Hebrew Pro-
phets (Uppsala, Lundequistska, and Leipzig, Harrassowitz, 1948, 140 pp.)
attempts to show, from a comparison between Hebrew literature and the re-
daction of the Qur’an, how the oral tradition and some early written docu-
ments were combined in the formation of the prophetic books. The mono-
graph also contains brief and suggestive notes on the psychology of prophetic
inspiratiom. Like other books of the Soncino series, The Twelve Prophets, He-
brew Text, English Translation and Commentary, edited by A. Cohen (Bourne-
" mouth, Soncino Press, 1948, 368 pp.), offers brief expository comments inspir-
ed by ancient Jewish as well as modern exegetes. The first two volumes of
“Harper’s Annotated Bible Series” by J. A. Bewer, (UTS, Professor Emeritus
of Hebrew and the Cognate Languages) also deal with The Book of the Twelve
Prophets (New York, Harper and Brothers, 1949, 79 and 112 pp:). Inex-
pensive and yet well-printed, these volumes contain the text of the King James
Version, arranged in poetic form, and broken in pericopes with appropriate
titles and subtitles. The notes which appear at the bottom of each page briefly
elucidate difficulties of meaning and interpretation, and the introductions which
precede the prophetic books are masterpieces of critical conciseness.

In three chapters entitled respectively “The Marriage of Hosea,” *“The
Inwardness of Sin,” and “The Victory of Grace,” H. W. Robinson depicts for
modern Christians Tibe Cross of Hosea (Philadelphia, The Westminster Press,
1949, 64 pp.). This is a small book which will find its place in many Bible
classes and church groups where “the voice of God is still heard.”
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In his Tyndale Lecture, The Problem of the Book of Jomah (London,
Tyndale Press, 1948), G. C. Aalders makes a fantastic bid for a literal inter-
pretation of the book as strict history. Quite different in character are the
serious Joel Studies, by A. S. Kapelrud (Uppsala, Lundequistska Bokhandeln,
and Leipzig, Harrassowitz, 1948, 212 pp.), which considers the person of
Joel himself as a cultic prophet living ca. 600 B.C. The commentary is worth
studying, for it takes full account of the philological importance of the
Ugaritic documents. Another representative of the Scandinavian school, A.
Haldar, had already followed a similar method in his Studies in the Book of
Nabum (Uppsala, Lundequistska Bokhandeln, 1947, 173 pp.), which over-
emphasize the ritual element as an explanatory key to literary development.
H. Ringgren’s short study, The Prophetical Conception of Holiness (Uppsala,
Lundequistska Bokhandeln, and Leipzig, Harrassowitz, 1948, 30 pp.), deserves
mention, for it re-examines the root of Qodbesh in the light of comparative
Semitic philology and concludes that the term did not originally refer to
“separateness.”

V. HAGIOGRAPHA AND APOCRYPHA

The Psalms, by E. A. Leslie, “translated and interpreted in the light of
Hebrew life and worship” (New York and Nashville, Abingdon-Cokesbury
Press, 1949, 448 pp.), will appeal to every reader. The author shows knowledge
of Gunkel’s method and Mowinckel’s studies. His translations represent long
and intimate acquaintance with the original text, and his comments are always
enlightening and warmly appreciative. By far the most useful volume in the
field, it will fulfill a long-felt need. Yet, one may rgeret that limitations of
space have prevented Leslie from offering a full exegesis that would follow at
every step the development of the poetic themes according to strophic pat-
terns and the strategic location and repetition of key-words or refrains.
Wanted: a two-thousand-page commentary on the Psalms!

 Social 1deas in the Wisdom Literature of the Old Testament, by J. W.
Gaspar (Washington, Catholic University of America, 1947, 207 pp.), is a
testimony to the renewal of biblical interest among Roman Catholics. The
book constitutes a worthwhile contribution, although the author’s necessarily
“wooden” conception of biblical inspiration does not allow him to grasp the
complex meeting of varied forces which transformed a practical and secular
wisdom into ‘a thoroughly religious “way of life.”

The Book of Daniel continues to attract the attention of scholars and
others. H. L. Ginsberg’s Studies in Daniel (New York, Jewish Theological
Seminary of America, 1948, 92 pp.) is valuable mainly on account of its
copious notes, and deals chiefly with matters of composition, authorship, and
original tongue. C. C. Lattey has translated The Book of Daniel (Dublin,
Browne and Nolan, 1948, 144 pp.) in clear and attractive language, and
offers a competent set of exegetical notes. E. J. Young’s The Prophecy of
Daniel: A Commentary (Grand Rapids, Wm, B. Eerdmans, 1949, 330 pp.) is
characterized by extreme conservatism.
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The Apocryphal literature of the Old Testament has at last received a
most adequate treatment in English in the one-volume format of R.H. Pfeiffer’s
History of New Testament Times, with an Introduction to the Apocrypha
(New York, Harper and Brothers, 1949, 561 pp.). The reader will find here
not only an analysis of the content and characteristics of each book of the
Apocrypha, but also a well-informed and well-written history of Palestinian
and Hellenistic Judaism. It is 2 monument of amazingly incisive scholarship.

Prayer in the Apocrypba and Pseudepigrapbs, by Norman B. Johnson
(Philadelphia, Society of Biblical Literature and Exegesis, 1948, 77 pp.), rep-
resents an attempt to discover the Jewish conception of God through the
prayers of the so-called “inter-testamental period.” The author is right when
he states that prayer is a revealing expression of theology, because there only
do we ““catch a man off guard.” But he himself confesses that the prayers of
the Apocrypha and Pseudepigrapha are literary texts which lack spontaneity.

THEOLOGY AND PHILOSOPHY OF RELIGION
By Roger L. Shinn

Tl-ns SURVEY AIMS to hit the high spots in publications since the survey by
Prof. David E. Roberts in the May, 1948, issue of the Review.

SOME CLASSICS

- The past two years have been happy ones for those who follow the advice,
“Whenever a good new book comes out, read a good old one.” The end of
paper shortages has meant the reprinting of many classics that have been long
out of print. Also, new translations of many famous works have appeared.
It is not claimed that all pastors should read each of these classics from cover
to cover (I have not); but every one of these books, besides looking imposing
on the study shelf, repays whatever thought is given it.

Among the most important on any list is Schleiermacher’s great classic
of theological liberalism, T'he Christian Faith, in the first printing since 1928
(Edinburgh: T. & T. Clark, 25/6). Those who think liberalism passé may
note that Karl Barth, in his most recent book, tells of discovering a bust of
Schleiermacher in the rubble of Bonn and restoring it “to honour again.” Any
who still refuse to rejoice over Schleiermacher may turn to an equally welcome,
but much smaller volume, Calvin’s Instruction In Faith (Westminster, $2).
This book, in'its first English version, gives a beautifully clear and succinct
statement of Calvin’s Christian beliefs. Calvin is getting his due from the
publishers, as the Eerdmans Publishing Co. of Grand Rapids is printing new
editions of several of Calvin’s commentaries on books of the Bible.

The University of Chicago Press is producing a series of valuable transla-
tions. The first, Hegel’s Early Theological Writings ($5), shows the lesser
known side of Hegel and includes a valuable 66-page introduction by Profes-
sor Kroner on “Hegel’s Philosophical Development.” Another in the series is
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a new translations by L. W. Beck of Kant’s Critique of Practical Reason and
Other Writings in Moral Philosophy ($5). The Abbott translation has been
long out of print; those who should know say that Beck has produced a good
translation. The volume includes Kant’s famous essay on Perpetual Peace.

Many recent UTS alumni who have pored over library copies of William
Temple s Nature, Man and God ($6.00) will (the philosophy of religion de-
partment fondly hopes) come rushing to buy the book. British Macmillan
has reprinted it and the UTS Book Service has copies. As important for
philosophers is the new printing of A. E. Taylor’s Plato: The Man and His
Work (London: Methuen, 25s), generally recognized as the best commentary
on the Platonic dialogues. The Independent Press in London is making avail-
able again a number of the works of P. T. Forsyth, the English Free Church
theologian who at the beginning of the century discovered many overlooked
profundities of Christianity and anticipated later theological developments.
The renewed interest in Forsyth abroad is now reaching the U. S. Among the
available books are Forsyth’s famous T'be Person and Place of Jesus Christ
(10/6), The Work of Christ (10/6), and several others.

. THEOLOGY

Four theological works are of pre-eminent importance:

Bishop Gustav Aulén’s great work, The Faith of the Christian Church
(Muhlenberg, 1948, $5) has been reviewed in this quarterly (Jan., 1949),
but should be included in any survey. The minister will have to look far to
find a more usable single book on the whole of Christian theology.

Karl Barth’s Dogmatics in Outline (Philosophical Library, 1949, $3.75)
is especially welcome, since the translation of his huge Kirchliche Dogmatik
"~ (by G. T. Thomson of Edinburgh, who also translates this shorter volume)
is inevitably proving a slow task. This latest book is a revised transcript of
Barth’s ex tempore lectures to the students of Bonn in 1946. It is the third of
Barth’s books to be developed around the Apostle’s Creed, and the only one
"currently available in English. The mature thought of Barth has moved far
from the explosive, rash but intoxicating outbursts of his early writings. This
book, reflecting the vividness of the occasion of the lectures amid German
ruins, is somewhere between Barth’s kerygmatic style and the motre measured,
weighty prose of the Dogmatik.

D. M. Baillie’s God Was in Christ (Scribner, 1948, $2.75) has attracted
wide attention and deserves far more than this brief comment. A thoughtful,
discerning, sometimes eloquent “essay on incarnation and atonement,” it has
been hailed by many as the best contemporary book on the doctrine of Christ.
Although Baillie uses modern language and astute psychological insight into
personality, his doctrine is a traditional one, developed under such headings
as “The God Who Was Incarnate,” and “True God and True Man.” Some
of us, who feel that neither Biblical evidence nor faith in God revealed in
Jesus Christ leads necessarily to some of Baillie’s theoretical assertions, find
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more help in directions pointed by Professors Knox and Tillich, but we are
nonetheless grateful for the Christian insight of many of Baillie’s observations.

On the doctrine of the church the Amsterdam volume, The Universal
Church in God’s Design (Harper, 1949, $2), points up the doctrinal difficul-
ties in the ecumenical movement today. Between Barth’s radical congregational
principle and Archbishop Gregg’s unbending Anglo-Catholicism, it is hard to
find common doctrinal ground. The book is included in the Amsterdam omni-
bus volume, reviewed in this quarterly (March, 1949) and needs no further
comment.

Two other theological books may be mentioned:

Cyril Alington, Sense and Non-Sense (Oxford: Blackwell, 1949, $2.25).
Here is. a short apologetic for Christian belief, involving very brief discussions
of the main doctrines. It is aimed at Englishmen who (not unlike many
Americans) superciliously reject religion as “nonsense.” It is competent and
useful, though probably better fitted to the British climate of opinion than
to our own.

F. R. Barry, Recovery of Man (Scribner, 1949, $2). Emphasizing our
inheritance of Christian humanism, the Bishop of Southwell, England, criticizes
both anti-humanist tendencies in theology and anti-religious humanism. A
strong stress on the gospel of redemption makes this a hopeful book.

PHILOSOPHY OF RELIGION

Two books are especially notable. The first, Paul Tillich’s The Protestant
Era (U. of Chicago, 1948, $4) has had ample attention in these pages (Jan.
and March, 1949). It gives some satisfaction to our impatience while we
await the magnum opus on which Professor Tillich is now toiling. The second
book is J. V. Langmead Casserley’s The Christian in Philosophy (London:
Faber and Faber, 1949, 18s). The author is an English sociologist — the
British are getting their due in this survey — with real philosophical under-
standing. Part I surveys the history of Christian philosophical thought, and
Part II is a contemporary analysis and constructive statement. To most
UTS alumni it will be sufficient recommendation to report that this is one of
three books which all juniors in Dr. Robert’s philosophy of religion class are
reading. (The other two are Temple’s Nature, Man and God and Erich Frank’s
Philosophical Understanding and Religious Truth.)

Other books worth noting include:

L. Harold DeWolf, The Religious Revolt Against Reason (Harper, 1949,
$2.50). Here is a vigorous argument against the “irrationalism™ of a not-
clearly-defined ‘“‘neo-orthodoxy.” Kierkegaard is the main villain, with Barth,
Brunner, and Niebuhr getting considerable criticism. The author has some
useful things to say and attempts to be fair to those he criticizes. But his
argument is vitiated by a sort of “proof-text” method, which gives certain
arguments of the “irrationalists® accurately but with too glib disregard for
their philosophical context. Nor does the author give serious consideration to
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) the phxlosophlcal currents, from Hume and Kant to Dewey, whlch question
the metaphysical adequacy of reason.

Roger Hazelton, Renewing the Mind (Macmlllan, 1949 $2.50). With
much more penetration than DeWolf, Hazelton seeks to re-establish the power
and value of mind. One of the most sensitive and discerning younger Chris-
tian thinkers, he is deeply disturbed by the currents which would dismiss
human reason as rationalization, ideology, or a useful tool unrelated to truth.
He does not think-that the situation can be remedied simply by more thinking,
but hopes that Christ who is the Truth may transform us by the renewing of
our minds. This mingling of Biblical and classical emphases may not be so
incisive as some contemporary lines of thoughts, but is richer and more sympa-
-thetic than most.

Joseph Haroutunian, Lust for Power (Scnbner 1949, $3). In his usual
pungent style and provocative way, Haroutunian analyzes the problem of
~ power in human life, particularly in a non-personal, technological society..
Despair and guilt give rise to disastrous lust for power, which cin be cured
only in love grounded in faith. ‘This is-an able, and often brilliant, book.

Charles Hartshorne, The Divine Relativity (Yale, 1949). Hartshorne is
the ablest and most precise of the philosophers of religion who rely on an
empirical-logical method. He is also (or therefore) the most difficult. One
may doubt the possibility of his whole intellectual venture, yet retain respect .
for his integrity and-ability.

Corliss Lamont, Humanism as a szlosopby (Philosophical lerary, 1949,
' $3.75). Lamont gives a clear, competent, thorough presentation -of a.philo-
sophy which is on the wane and therefore is often too cheaply dismissed by
its theological opponents: The book is worth real study. '

D. Luther Evans, A Free Man’s Faith (Oxford, 1949) This is the work
of a professor of philosophy in a state university 'and a genuinely religious
man.. The framework of thought is personal idealism. Although more atten-
tion to the astringent criticisms of contemporary theology might have
strengthened the book, it shows a real concern for human personality and
community, considerable mature wisdom, and -a real reverence for. God: o

Nicolas Berdyaev, The Divine and the Human (Macmillan, 1949, $5).
Any book of Berdyaev deserves attention in a survey like this one, but I can
only list the book as I have not read it. ; :
b Finally, some notice should be given to the recent tranislations of Martin -
Buber’s writings. Buber, now in Jerusalem, is a great Jewish thinker who
blends tradition and original insight and who has profoundly influenced Prot-
estant thought He deserves- far more attention than I am qualified to give
him. - ’ o , L

- PHILOSOPHIES AND THEOLOGIES OF HISTORY

Increasingly the interpretation of history looms as a decisive Christian

issue, particularly for the present day, and numerous able writers are giving
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it their attention. Three recent non-theological books help set the stage for
Christian works. R. G. Collingwood’s The Idea of History (Oxford, 1946,
20s) is an able and immensely suggestive study from the perspective of the
philosophical idealist. The perfect foil for it is Morris Cohen’s The Meaning
of Human History (Open Court, 1947, $4), which presents naturalism with
discernment. A series of essays, sometimes not closely related, it does not
fulfill the promise of the title; but it shows great penetration on many par-
ticular issues and finally suggests that the meaning of history is a tragic one.
Karl Marx’s Interpretation of History (Harvard, 1948, $6), by M. M. Bober
is an extensive revision of a standard work. It makes no use of the theological
categories which writers increasingly are finding appropriate to Marx, but it
is thorough and accurate, and those who wish can easily see the theological
issues involved. ' .

Among Christian books Reinhold Niebuhr’s Faith and History (Scribner,
1949, $3.50), needless to say, has attracted the most attention, both among
theological and secular thinkers. (See the review in this quarterly, May, 1949.)
Like all Niebuht’s works, this one is incisive and provocative, and it goes °
beyond the famous Gifford Lectures in clarifying some issues. A less noted
work, worthy to put beside Niebuhr’s, is Karl Lowith’s Meaning in History
(U. of Chicago, 1949, $4). Unlike Niebuhr, Lowith is a professional philo-
sopher; yet, after brilliant analyses of philosophical interpretations of history,
he turns to a strictly New Testament apocalyptic interpretation, less influenced
than Niebuhr’s by contributions of modern thought and less confident of the
possibilities of history. Emil Brunner’s Cbhristianity and Civilization, Vol. I
(Scribner, 1949, $2.50) is another important book relevant to this field (see
this quarterly, Nov., 1949).

Arnold Toynbee’s Civilization on Trial (Oxford, 1948, $3.50) elaborates
many a point brought out in the author’s epic Study of History. It is both a
suggestive and a disturbing book. The uncritical ecclesiasticism of some of
the chapters makes 2 Protestant reader apprehensive about the developments we
may expect in the concluding three volumes of the Study of History.

The Directive in History (Beacon, 1949, $2) is the first of a projected
pair of volumes in which Henry N. Wieman applies his typical philosophy of
religion (somewhat chastened by the atomic bomb) to the problems of history.
Daniel Williams® God’s- Grace and Man’s Hope (Harper, 1949, $2.75) is the
Rauschenbusch Lectures of an able young theologian who comes out of the
background of Chicago naturalism but has shown increasing appreciation for
the classical Christian heritage. Williams aims to develop a constructive posi-
tion, avoiding the errors of what he calls “liberalism” and ‘“neo-orthodoxy.”
He gives more attention to Niebuhr, whom he both appreciates and criticizes,
than to any other writer. One may wonder how useful it is to regard Niebuhr
(alongside of Barth) as “neo-orthodox,” especially with regard to the relation-
ship between Christian redemption and social action in history. But Williams
has produced a sincere and creative book, emphasizing the possibility of
“growth in grace.”
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ROMAN CATHOLIC WRITINGS

A number of recent Roman Catholic works are worthy of Protestant at-
tention. Anyone wanting a thorough exposition of Catholic doctrine will find
it in The Teaching of the Catholic Church (2 vols., Macmillan, $12.50) edited
by G. D. Smith. The 1300 pages cover the subject. Although the list of
authors includes as brilliant a name as M. C. D’Arcy’s, the book aims to be a
standard Catholic work rather than a product of original scholarship. Less
ambitious Protestant readers might consult the new revision of the famous
Baltimore Catechism, A Catechism of Christian Doctrine (Paterson, N. J.: St.
Anthony Guild Press, $1). It affords an accurate and easy way to get into the
thought of Roman Catholic non-intellectuals.

Fulton J. Sheen’s Philosophy of Religion (Appleton-Century-Crofts, 1948)
has little resemblance to the sentimental radio sermons of this man who un-
questionably has a powerful personal influence. The book has all the trappings
of scholarship — Latin quotations, plenty of footnotes, and elaborate documen-
tation. Yet it is essentially a glib job, dealing patronizingly with other view-
points and seldom meeting an argument squarely. Sheen is like a lawyer who

is given a case and has to make the best of it. Clever and careful as the book
" is, it does not deserve a place beside the philosophies of such modern Catholic
thinkers as Maritain, Gilson, Erich Frank, or the incomparable Baron von Hiigel
— men who get little or no mention by Monsignor Sheen.

Jacques Maritain’s most recent book is Existence and the Existent (Pan-
theon, 1949), in which he tries to show that Thomism is true existentialism, as
he has previously shown it to be true humanism. He succeeds, provided one
accepts a radically different definition from most current ones, whether Chris-
tian or secular. Christopher Dawson’s Gifford Lectures, Religion and Culture
(Sheed & Ward, 1948, $3.50) return to a favorite theme of the famous British
historian. They contain some profound thoughts on the significance of primi-
tive and high religions, but give scarcely a clue that the author is Christian or
Roman. Presumably a newer volume, also of Gifford Lectures, Christianity and
Western Culture (Sheed & Ward, $3.50) will make up the omission.

Chucation through Stone and Glass

DANIEL ]. FLEMING
A study of decorative symbolism in
Union Theological Seminary.

Order from
UNION SEMINARY BOOK SERVICE
$1.00 postpaid.
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]gﬂﬂkﬁ’ To Live and Work

CONTEMPORARY THINKING
ABOUT PAUL

Compiled by THOMAS S. KEPLER

In this comprehensive survey of Paul — his life,
his writings, his powerful influence on Christianity
— more than fifty outstanding religious scholars
offer their unique contributions toward a deeper
understanding of the Apostle. *

Representative of various schools of New Testa-

ment interpretation, each contribution brings dis- .

- With

cerning insights into some aspect of Paul’s life and Ko =

work — his background, letters, theology, and place

in history. 424 PAGEs. READY JANUARY 10. $4
THE WAY to POWER THE HIGHER
and POISE HAPPINESS

By E. STANLEY JONES. The key
to a new and happier life for every
man and woman today. Fifty-two
weeks of daily readings — practical,
step-by-step guidance to spirtual
and physical well-being. 384 Paggs.
POCKET SIZE. $1.25

THE GOSPEL and OUR
WORLD

By GEORGIA HARKNESS. What
our churches must do to link the
Christian gospel more closely to
the needs of the common man — a
challenging study of the contem-
porary scene, the average layman,
and the need for a closer tie be-
tween theology and evangelism.

$1.50

THE MINISTRY

By RALPH W. SOCKMAN.
Timely, heartwarming messages on
the Beatitudes of Jesus — a fresh
conception of Christian happiness, a
concrete guide to attaining it, and
new incentive and power for pro-
claiming it. READY JANUARY 10. $2

PERSONALITIES in
SOCIAL REFORM
By G. BROMLEY OXNAM.

* Vivid, personal accounts of six social

pioneers who have done and are
doing much to make this a better
world — SipNEY and BEATRICE WEBB,
WALTER RAUSCHENBUsCH, Davip E.
LILIENTHAL, MoHANDAs K. GANDHI,
and ALBERT SCHWEITZER. READY
January 10. $2

By HENRY SLOANE COFFIN — JOSEPH R. SIZOO — RALPH W.
SOCKMAN — SEWARD HILTNER — D. ELTON TRUEBLOOD —
et al. Edited by J. RICHARD SPANN. The minister’s own book — the
warm understanding and mature counsel of eighteen noted church
leaders applied to the minister’s qualifications, his *““call,” his preparation,

his manifold duties, his personal life.

) $2

At Your Bookstore . . . Abiﬂgdon - COkeSbur)’
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The Seminary
- A LETTER FROM THE PRESIDENT
OF THE ALUMNI ASSOCIATION

Dear Fellow Alumnus:

Our program for Annual Alumni Giving, highly gratifying in its results
the first year, is even more important this year. Last year our gifts, amounting
to $5,772.37, actually spelled the difference between a deﬁcn: and a balanced
budgeét at Union. The need is even greater this year.

When the Annual Meeting of the Alumni in May ‘heard how important
our gifts are to the Seminary, an unprecedented thing happened. Presiding at
the lectern in James Chapel, Ed Kennedy put to the meeting the recommenda-
tion of the Alumni Council that we set- the objective for alumni gifts this
year at $7,000. Throughout the Chapel alumni rose from the pews to protest
the goal as too small, saying: The Seminary needs more than $7,000 from us;
_every alumnus loves Union and will give; many alumni who were giving to
the Henry Sloane Coffin Fund have completed their payments and are plan-
‘ning to make their yearly installment an annual gift to the Seminary. It had
never happened before, but the meeting unanimously over-ruled the suggestion
of the Council, and set this year’s goal for the Alumni Fund at $8,000. '
~ We have committed ourselves to a large responsibility. The $8,000 is
necessary. It can be raised if every alumnus will give as generously as he can:

We have no professional money raisers. Therefore, let me say quite simply
as one alumnus that the following considerations move me to- give to Union:

1. Union equipped each one of us for a life of service. Skills, broadened
horizons, motivation were given us. ‘What we are able to do, we owe in large
" ‘measure to her.

2. No one of us paid for what we received at Union. A mere fractionof the
actual cost of the fine theological education we received came from our: pay-
ments. The rest was provided from funds established by the gnfts of others. We
can at least return a token of our thanks.

3. We can-help make available to other men and women the enrnchment,
we ourselves.received. - Union, in a unique way, is developing the quality of
leadership which our world so desperately needs. We can have some part in
making that kind of ‘spiritual leadership possible. ' -

For us as Union Alumni, the prayer adapted from Augustine seems to me
to have particular meaning:

“O-Lord, who hast taught us that Thou wilt require much of those to
whom much has been given, grant that we who have received so goodly a .
heritage may strive to extend to others what we so richly enjoy; and, as we
have entered into the labors of other men, so to labor that in their turn other .
men may enter into ours, to the fulfillment of Thy holy will.”

Sincerely yours,
ALDEN S. MOssHAMMER
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QUADRANGLE NEWS

The newest addition at Union will
come as a surprise to older generations
of the alumni. A new Otis fully-au-
tomatic .elevator has been installed in
Hastings Hall. It speeds to the sixth
floor in less than 30 seconds and can
accommodate up to 15 students. Both
of these facts are from unimpeachable
sources. Actually, the elevator is co
new that figures are not yet available.
However, men on the seventh floor
still have a “walk-up” of one dlight.
One of the amazing gadgets of the new
installation is a circulator indicator
on each floor telling the location of
the elevator at any particular time.

The Student Cabinet has been parti-
cularly active this fall. The Cabinet
itself has an open luncheon meeting
weekly, and keeps the student body in-
formed of all activities through an ex-
cellent mimeographed news sheet, The
Union News, now in its third year of
publication. '

With a goal of $7,000 set for the
annual Seminary Chest Fund Drive,
student treasurer, Robert G. Sander-
cock, a middler from Wind Gap, Pa.,
reports that contributions so far total
$6,200. World services will receive
$3,850; community projects, $1,950;
the Interseminary Movement, $200;
and Seminary affairs, $500.

Final statistics are available for
winter-term student enrollment. There
are 565 regular students and 59 spe-
cial students, bringing the total to
624. Of these students 300 are mar-
ried and 274 are veterans. There are
50 children in the Seminary commun-
ity. The denominational break-down
follows: Presbyterian, 143; Methodist,
92; Episcopal, 80; Baptist, 71; Con-
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gregational, 54; Lutheran, 37; Dis-
ciples of Christ, 17; Evangelical and
Reformed, 26; Reformed, 13; and
miscellaneous, 91. In all, there are 45
denominations represented.

“God, Ourselves and Our Neigh-
bor,” was the theme of the fall Sem-
inary Retreat which took place Wed-
nesday evening and Thursday, October
19 and 20. Dr. Niebuhr, who selected
the theme, led the opening service of
preparation in James Chapel Wednes-
day evening at 9:30. On Thursday
morning, he led three one-hour medi-
tations. The Seminary community at
large observed “creative silence” for
this period of a night and a day, with
Thursday being set aside for prayer.

Professor Samuel L. Terrien con-
ducted Thursday morning’s devotion-
al service. Thursday afternoon, a ser-
vice of religious poetry and music was
conducted by Prof. John L. Casteel
and the Seminary Choir. A commun-
ion service concluded the retreat, with
Dr. Knox, Dr. Van Dusen, and Dr.
Niebuhr officiating.

* * *

Because her lectures were so enthu-
siastically received a year ago last fall,
Dr. Bertha Paulssen returned to the
Seminary on October 24 to give a sec-
ond series of twelve lectures on “The
Christian Experience in the Counsel-
ing Process.” Dr. Paulssen analyzed
the relationship between the psycho-
logical problems of contemporary man
and the theological and religious as-
pects of sin, guilt and forgiveness, and
how the minister might deal effective-
ly with these problems in personal and
group counseling. The lectures con-
cluded November 28.



Dr. Paulssen is Professor of Chris-
tian Sociology 'and Psychology in the
Lutheran Theological Seminary, Get-
tysburg, Pa. Her effectiveness in her
field stems from many years of social
and child welfare work and teaching
in pre-Hitler Germany. In 1935, she
fled Germany, but continued her psy-
chological study and counseling in
England and in America.

These lectures were offered as part
of the extension program to parish
ministers of Auburn Theological Sem-

inary.
% % *

" Besides Dr. Paulssen, many other
outstanding Christian leaders have vis-
ited the Seminary so far this semester.
On November 9, Canon Alan Richard-
son spoke on “Christian Apologetics in
the Twentieth Century.” Dr. Richard-
son is Canon of Durham Cathedral,
Professor in the College, Durham,
England, and author of the widely-
hailed book Christian Apologetics.

Mr. Jan Mirejovsky, secretary for
European Reconstruction of the Youth
Department of the World Council of

Churches, spoke on October 19. Un-
der the sponsorship of the Overseas
Interest group, Dr. Winburn T. Thom-
as, Reconstruction Secretary of the
WSCF, reported on “The Christian
Movement in Revolutionary Asia.”
* * *

Activities of the faculty are much
too numerous to report in detail. Per-
haps it will be possible to highlight a
few in eéach Review.. Dr. Niebuhr was

“one of the five members of the U.S.

delegation to the fourth session of the
General Conference of UNESCO in
Paris in September. Dr. Elliott gave
one of the principal addresses at the bi-
ennial Methodist Conference on Chris-
tian Education which met in Novem-
ber at Grand Rapids, Mich. Dr. Van
Dusen addressed a congregation of
8500 at the annual Protestant Festi-
val of Faith held in Cleveland in Octo-
ber. In November, he was in Califor-
nia as guest of honor on the Occidental
College campus where he also met with
Union alumni. Dr. Muilenburg gave a
series of lectures at Hollins College,
Roanoke, Va.

ALUMNI NOTES

The attendance of a number of
Union and Auburn alumni at the
East-West  Philosophers Conference
held last summer in Honolulu, Hawaii,
made possible a most interesting and
enthusiastic reunion on July 27th,
when a large number of alumni and
their wives gathered at a supper in
Hemenway Hall, University of Ha-
waii, arranged by R. Allen Hackett *31
and his wife Dorothy Shuman Hackett
’33. Harry S. Komuro, pastor of the
Harris Memorial Methodist Church in
Honolulu, who had just returned after
a year of graduate study at Union,
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spoke at the gathering of his recent
experiences at the Seminary. The fol-
lowing message was sent by those at-
tending the reunion, over the signa-
tures of R. Allen Hackett 31 and
George P. Conger ’10, the conveners
of the meeting: “Coming together
here on the basis of the spark that has
been struck between visiting philoso-
phers and local ministers, for (so far
as we know) the first and only Hawaii
reunion of its kind of Union and Au-
burn alumni, we acknowledge with
gratitude the cordial cablegram of Dr.
Van Dusen for the two seminaries and



the Ministers’ Conference, and send
our heartiest aloha and gratitude in
turn for all that the professors and fel-
low-students gave us in preparation
for our life-work. Each will write a
sentence or two descriptive of his own
situation, but we jointly express our
loyalty and our affection.” It is regret-
ted that lack of space in this issue of
the Quarterly Review makes it impos-
sible to print the interesting personal

messages sent by the following alumni -

of Union: George P. Conger ’10, Er-
nest Sota Fujinaga ’29, Eva Banton
Maxwell ’29, Dorothy Shuman Hac-
kett ’29, Lyman V. Cady ’39, Ann
Bradsher Martin ’44, James A. Martin,
Jr., ’44, Stephen G. Mark, 45, Harry
S. Komuro ’48-49, and Caroline Ross
(Mrs. G. A. Johnston Ross); and of
Auburn: Peter E. Huyler 01, Henry
P. Judd, 06, Lawrence H. Ozaki ’34,
Edward L. Whittemore ’35 (Union
’32-’33), and Kim O. Chong *37.
* % *

President Van Dusen met with an
unusual number of alumni groups dur-
ing the autumn months, in widely
scattered localities. On October 17th
a group of alumni gathered for tea
at the home of G. Barrie Rich 3rd 25
in Cincinnati, when Dr. Van Dusen
had a speaking engagement in that
city. A large number of Union and
Auburn alumni in Cleveland, O., and
its vicinity were entertained in the
home of Mrs. Philip Smead Bird on
Sunday evening, October 30th, after
the city-wide Reformation Service at
which Dr. Van Dusen was the princi-
pal speaker. On the following day he
was the guest of alumni in Columbus,
O., at a luncheon arranged by Boynton
Merrill ’18 and Leon D. Sanborne *30.
A week spent by Dr. Van Dusen on
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the Pacific Coast to preach in Mem-
orial Church at Leland Stanford Uni-
versity on Sunday, November 13th,
and to lecture at Occidental College
in Los Angeles on the following Mon-
day and Tuesday, made possible three
interesting and enthusiastic alumni
meetings in California and Oregon at
which he was the guest. Alumni in
the vicinity of Los Angeles gathered
on Monday, November 14th, at a lun-
cheon arranged by Hubert C. Noble
’31, acting dean of Occidental Col-
lege. The following Wednesday more
than thirty alumni in the San Fran-
cisco area met for the luncheon at
Stanford University, which was ar-
ranged by Robert Macfee Minto ’33,
associate chaplain of the University,
Stanley A. Hunter 11 and several
other alumni in the vicinity. Bishop
Edward L. Parsons 92 presided at the
gathering, which was attended by Dr.
Sterling, the newly installed president
of the University. On Thursday Dr.
Van Dusen was the guest of alumni
in Oregon and Washington at a
luncheon held at the Campbell Court
Hotel in Portland, Ore., arranged by
Ernest J. Jaqua ’12, president emeri-
tus of Scripps College, Claremont,
Cal,, and Paul A. Davies 20, super-
intendent of the Congregational Con-
ference of Oregon. Just before leav- -
ing by plane for New York, Dr. Van
Dusen was also the guest of Dr. Jaqua
at a dinner attended by leading educa-
tors and clergymen in the vicinity of
Portland. Many letters have been re-
ceived at the Seminary expressing de-
light over the visit of its president
to these distant points on the West
Coast and voicing the hope that it
may be an annual occurrence.



~‘Over sixty alumni of Union and
Auburn who were in attendance at
the annual meeting of the New York
Synod of the Presbyterian, Church
held in Syracuse on October 18th met
at a dinner arranged by Howard V.
Yergin (Auburn 1913). Mr. Weir
Stewart, member of the Board of Di-
rectors of Union Seminary and vice
president of the Auburn Board, the
principal speaker at the dinner, de-
scribed the campaign now being con-
ducted to raise $300,000 for the-erec-
tion of Auburn Hall at Union Sem-
inary.
* * *

Dr. Hugh Porter, director of the
School of Sacred Music, was the guest
speaker at' the annual luncheon of
alumni held in connection with the
meetings of the New Jersey Synod of
the Presbyterian Church, at the Madi-
son Hotel in Atlantic City, N. J., on
October 25th. Alfred J. Sadler ’04
presided, and over a score of alumni
attended.

One of the most largely attended
meetings of alumni in the New York
City area in recent years was held at
the Seminary on Monday, November
21st. At the luncheon in the Upper
Refectory, at which Alden S. Moss-
hammer ’32, the newly elected presi-
dent of the Alumni Association pre-
sided, the principal address was made
by Professor David E. Roberts 34,
who spoke on his recent experiences in
Europe during the six months he
worked with the World Council of
Churches. Dr. Van Dusen spoke brief-
ly of the life and work of the Sem-
inary, reporting that for the fourth
year in succession ‘“‘the enrollment
was the largest in its history.” Eighty
alumni attended the luncheon, and an

-even larger number met afterward in

the Social Hall to hear a most inter-
esting address on ‘“Race Patterns in
Africa” by Dr. Liston Pope, the newly
elected dean of the Divinity School of
Yale University, who returned from .
a visit in Africa last summer.

1886 — James Slough Freeman died
in Tiffin, Ohio, September 30, 1949,
at the age of eighty-nine. Ordained
in the ministry of thé Reformed
Church in the United States in 1887,
he served for nearly fifty years as the
pastor of churches in Pennsylvania,
Ohio and Missouri.

1900 — Jobn Francis Dobbs, presi-
dent emeritus of Pacific University,
Forest Grove, Oregon, died at his
summer home in Severance, N. Y., on
September 20, 1949. He served as the
first pastor of the Mott Haven Re-
formed Church in New York City
from 1898 to 1908, when he was call-
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ed to the pastorate of the First Re-
formed Church in Syracuse, N. Y.
From 1915 until 1924 he was min-
ister of the First Congregational
Church in Malden, Mass. In 1924 he
was called to the presidency of Pacific
University and held this position until
his retirement in 1940.

1908 — Robert Davis died in the
Proctor Hospital in Proctor, Vt.,
September 25, 1949. After two years
service as assistant pastor at the Brick
Presbyterian Church in New York
City, he was called to the pastorate
of the First Presbyterian Church in
Englewood, N. J., where he served for



eight years, resigning to become an
American Red Cross chaplain in the
first World War. From 1924-1926
he was the director of student work
at the American Church in Paris. In

1935 he became the chaplain of Mid-
dlebury College in Middlebury, Vt.
He was called to be the acting pastor
of the Union Church in Proctor, Ver-
mont, in 1942, retiring in 1945.

CLASS NOTES

1899

Jobn Peet Clyde was called to be
the minister of the Monroe Congrega-
tional Church in Seattle, Wash., last
September. He is now over eighty
years of age and has been constantly
active in the work of the Church
since his ordination fifty years ago.

1908

 Edgar Franklin Hoffmeier resigned
the pastorate of the Glade Evangelical
and Reformed Church in Walkers-
ville, Md., on October 1, 1949, to re-
tire from the active ministry. Or-
dained in 1908, he has served pas-
torates in Maryland and Pennsylvania
for forty-one years. He will continue
his work with the Board of Interna-
tional Missions of the Evangelical and
Reformed Church, of which he is

- vice-president. He will reside in Fred-

erick, Md.

1914

Francis LeRoy Cooper has resigned
the pastorate of the South Congrega-
tional Church in Brockton, Mass., to
accept a call to the Meredith Congre-
gational Church in Meredith, N. H.

1915

William Lloyd Imes, director of
Adult and Social Education of the
New York State Council of Churches,
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visited Italy, France, Belgium, Neth-
erlands, and Western Germany last
August.

1923

Carl Hermann Kraeling of Yale
University has been appointed direc-
tor of the Oriental Institute of the
University of Chicago, and will as-
sume his new duties in February.

1924

Tetsutaro Ariga, who was dean of
the theological department of Dosh-
isha University in Kyoto, Japan, for
the past six years, has been appointed
professor of Christianity at Kyoto
University. He will also continue to
lecture at Doshisha University. For
some months he has been making a
translation of McGiffert’s History df
Christian Thought.

1925

Eugene Le Moyne Biddle, who has
taught at Deerfield Academy, Deer-
field, Mass., for fourteen years, is
serving as interim pastor of the First
Congregational Church in Holyoke,
Mass.

1927

Warren Grafton, pastor of the
Country Club Christian Church in
Kansas City, Mo., was recently elect-
ed vice-president of the Convention
of the Disciples of Christ.



Paul Goodman Hayes is now the
minister of the First Methodist
Church in Albert Lea, Minn., Until
recently he was pastor of the McCabe
Methodist Church in Bismarck, N. D.
Wesley College in Grand Forks, N. D.,
conferred the honorary degree of doc-

tor of divinity upon him at the com-

mencement exercises last June.
1928

Clarence Emmanuel Boyer was in-
stalled as the minister of Emmanuel
Presbyterian Church in New York
City on October 16, 1949.

Sokichi Tanaka has been assistant to
the president of Kobe College in Ja-
pan since 1940. He expresses the hope
in a recent letter that his daughter,
who is a graduate of Tsuda Women’s
College, may be able to come to
Union Seminary for further study.

1930

Flora Mildred Davidson (Mrs. Strad-
ley) is now the executive director of
the Community Welfare Council of
Staten Island, N. Y.

1931

Bernard Montross Taylor, minister
of the Presbyterian mission at Alpine,

Tenn., is the subject of a recent article .

in the News of Christian Missions in
which his work in the Dale Hollow
‘Larger Parish is described.

Raymond George Worster who
served for nine years as pastor of
Bethany Congregational Church in
Foxboro, Mass., recently accepted a

call to the Washington Congregation-
al Church in Toledo.

1932
Ian Watson Fraser is now pastor of
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St. John’s Presbyterian - Church in
Auckland, New Zealand. During the
recent war he served as an army chap-
lain with New Zealand troops. His
book, Understanding the New Testa-
ment, was recéently published by the
Abingdon-Cokesbury Press.

Paul Simpson McElroy, who has

‘been minister of Maple Street Congre-

gational Church in Danvers, Mass.,
for the past seven years, presided at
the special services of dedication of
the new church building of this
church, October 2-9, 1949.

Wendell Wert Phillips, rector of
Christ’s Church, Rye, N. Y., is again
broadcasting each Tuesday from
October until April over the Ameri-
can Broadcasting stations under the
auspices of the Federal Council of
Churches of Christ in America.

Curtis Lawrence Brown has been
pastor for the past two years of Mor-
risania Presbyterian Church in New -
York City which recently celebrated
its hundredth anniversary. Dr. Henry
Sloane Coffin, who had preached at
the seventy-fifth -anniversary of the
church, was the guest preacher at the
hundredth anniversary also.

Harry William Foot entered upon
his new duties as the associate pastor
of the First Presbyterian Church in
New York City in November. He
was formerly the associate pastor of
Brown Memorial Church in Baltimore,
Md.

1933

Marion Chase Frenyear has accepted
the pastorate of the South Hartford "
Congregational Church in South
Hartford, N. Y.



1934

George Claude Baker, Jr., until re-
cently pastor of the First Methodist
Church in San Angelo, Tex., has been
appointed Chaplain and Coordinator
of Religious Activities at Southern
Methodist University in Dallas, Texas.

Richmond Arnold Fewlass, who was
pastor of the Eastchester Presbyterian
Church in New York City for the
past nine years, was installed as the
minister of  Flatbush Presbyterian
Church in Brooklyn, N. Y., on No-
vember 6, 1949. Dr. Henry Sloane
Coffin preached the sermon and four
other alumni of the Seminary took
part in the service: Herbert H. Field
’08, Theodore F. Savage ’11, J. Alli-
son MacRury ’14 and Phillips Packer
Elliott ’25.

1935

Elmer Irving Braden was installed
as minister of the Community Pres-
byterian Church in Flint, Mich., on
November 10, 1949. He had served
for seven years as pastor of the First
Presbyterian Church at Caro, Mich.

Robert Stuart Cocks recently re-
signed the pastorate of the First Pres-
byterian Church in Galeton, Pa., to
serve as the Executive Secretary of
Northumberland Presbytery in Penn-
sylvania.

1936

Jobn Legus Hunt, who has been
teaching at Friends Select School in
"Philadelphia, Pa., is now in charge of
the Office of Public Relations of the
Wilmington, Del., Board of Educa-
tion. :

Luther Tucker is now the minister
of the federated Episcopal and Pres-
byterian Church of Indian Hill, Cin-
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cinnati, O. He serves as Stated Sup-
ply under the Presbytery of Cincin-
nati and is also 2 member of the Dio-
cese of Southern Ohio.

1937

Robert Henry Barber has been call-
ed to the pastorate of the Trinitarian
Congregational Church in Concord,
Mass.

Roy William Gieselmann, who for
the past five years has been pastor of
the Glenville Evangelical and Reform-
ed Church in Cleveland, O., reports
that this church has recently been
federated with the North Congrega-
tional Church. He is also teaching
part-time as a member of the faculty
of Schauffler College of Religious and
Social work.

1938

Ralph Miller Carmichael, director
of Christian Education of the Coun-
cil of Churches of Buffalo and Erie
Counties in New York, has transfer-
red from the ministry of the Presby-
terian Church to the Protestant Epis-
copal Church.

1940

Kenneth Oxner Eaton is now the
minister of the North Congregational
Church in Middletown, N. Y. :

Hideo Hashimoto, who received the
degree of doctor of theology from the
Pacific School of Religion last June,
has been appointed to the faculty of
Lewis and Clark College in Portland,
Oregon, where he will teach religion
and philosophy.

Charles Walter Kessler has entered
upon his new duties as pastor of Fre-
mont Methodist Church in Glovers-
ville, N. Y. He was formerly located
at Cobleskill, N. Y.



Ian A. B. Morton, who served as or-
ganist and choir director at the First
Presbyterian Church in Elmira, N. Y.,
for the past eight years, is now Head
of the Music Department of the Col-
lege of Idaho in Caldwell, Idaho.

1941

Robert Edward Luccock assumed
his new duties as minister of the
Church of the Redeemer, Congrega-
tional, in New Haven, Conn., Octo-
ber 16, 1949. For the past five years
-he had served as the pastor of  St.
Paul’s Methodist Church in North-
port, N. Y.

William James Simmons, minister
of the Fifth Avenue Presbyterian
Church in Roanoke, Va., has been
elected 'Moderator of the Catawba
Synod in Virginia and North Caro-
lina. He also serves as dean of the
college of Virginia Theological Sem-
inary and College in Lynchburg, Va

1942

Lauren. Edgar Brubaker, Jr., was
recently appointed chaplain and head
of the department of Bible and Reli-
gion at the University of South Caro-

lina.

Luther Theodore Freimuth has re-

signed his pastorate of Christ Evangel-
ical Lutheran Church in Suffern, N.
Y., to accept a call to St. Paul’s
Evangelical Lutheran Church in
Byram, N. Y.

. James Gordon Gilkey, Jr., is now
the assistant minister of the Bryn

Mawr Community Presbyterian.

Church in Chicago, IlL

Norman Spicer, former chaplain of

Protestant Episcopal students in Bos-

ton, has been appointed the first
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chaplain for college students-in the
Episcopal Diocese of New York. His
office will be located in the Cathedral
of St. John the Divine.

1943

Henry Stimson Harvey received the
degree of doctor of medicine from
Harvard University last June.

Herbert Fergus Thomson, Jr., is
assistant professor ' of philosophy at
Hanover College, Hanover, Ind.

1945

‘Maurice Garabrant is organist and
choirmaster at Christ Church, Cran--
brook, Bloomfield Hills, Mich. For
the past twenty-three years he held a
similar position at the Cathedral of -
the Incarnation, Garden City, N. Y.

Amos C. Barstow Murphy, pastor
of the First Unitarian Church in Law-
rence, Mass., has been nominated for
the office of mayor in that city.

Reid Emerson Vipond has resigned
as associate ministér at Westminster
United Church in Winnipeg to be-
come minister of Metropolitan United
Church in Edmonton, Alberta, Can-.
ada.

Verna Claire Volz sailed in Septem-.
ber to Liberia, West Africa, to serve

as training and program secretary of
the YWCA. »
Charles Converse . West, recently
chaplain of Cheloo University, China,
is- joining the faculty of Nanking
Theological Seminary. His family is
living in the Philippine Islands.

1947

]qck Terrill Barron is now the ‘pas->
tor of the First Christian Church in
Barbourville, Ky.



Will Mathis Dunn is now a mem-
ber of the ministerial staff of the
United Church at Los Alamos, N. M.

Herman Eichorn received the de-
gree of Master of Theology at Har-
vard University last June.

Jean Louise Kilpatrick was married
to Ralph P. Coleman, Jr. on Septem-
ber 10, 1949, in Baederwood, Phila-
delphia, Pa. :

George Earl Leard is studying at
Cheshnut College, Cambridge, Eng-
land, and will enter service in India.

Edmund H. Linn is now instructor
of speech at Andover-Newton Theo-
logical School, Newton Centre, Mass.

Glen Otis Martin, who returned
from a year of study in Denmark last
July, is now director of religious ac-
tivities at Hamline University, St.
Paul, Minn.

Jobn Milton Reynolds has accepted
a call to the pastorate of the First
Congregational Church in Park Ridge,
N. J. _

Ray Forrest Spear, who is serving
" under the Methodist Church in Bur-
ma, writes “‘because of the disordered
condition of the country we had to
move last February from Pegu to
Rangoon. Here I am giving part of
my time to the task of preparing
books in Burmese for our Christian
people who have little Christian litera-
ture in their own language. This
month we published a translation of
Professor E. F. Scott’s The Book of
Revelation in an abridged form.”

1948

Linn James Creighton, assistant
minister of the First Presbyterian
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Church in Caldwell, N. J., has been
called to be the minister of the First
Presbyterian Church in Flemington,
N. J.

Charles Negley Geisler, Jr., is the
minister of education of the Mt. Leb-
anon Methodist Church in Meadville,
Pa.

Richard L. Harbour, rector of Zion
Protestant Episcopal Church in Wap-
pingers Falls, N. Y., has accepted a
call to become the rector of St. Bar-
nabas Church in Irvington, N. Y.

1949

Cornelius Oliver Berry was ordain-
ed by the New York Presbytery at St.
Augustine Presbyterian Church in
New York City on October 16, 1949.
Professor John C. Bennett preached
the ordination sermon. Mr. Berry is
a member of the staff of the East
Harlem Protestant Parish.

Margaret Walker Bowen is the di-
rector of religious education at the
Highland Park Presbyterian Church
in Dallas, Texas.

James Roger Boyd is the minister of
music of the Westminster Presbyter-
ian Church in Akron, O.

Francis Adelaide Clark is the direc-
tor of religious education at the Pres-
byterian Church in Dobbs Ferry,
N. Y.

Margaret Louisa Cuenod is serving
as assistant executive director of the
YWCA in Portland, Ore.

Maurice Anderson Dawkins reports
that his official title is director of
religious education at the Community
Church of New York instead of min-
ister to youth as stated in the last
issue of the Quarterly Review.



Robert Charles Ellson is the minis-
ter of education at the First Presby-
terian Church in Glens Falls, N. Y.

Edward Thomas Grabert is now the
pastor of Woodmont Union Chapel in
Milford, Conn,

Rbys Williams Hays is a student at
Cheshnut College, Cambridge, Eng-
land.

Warren Benjamin Holmes is curate
of Grace Episcopal Church in Law-
rence, Mass. He is also taking grad-
uate work at the Episcopal Theolog-
ical School in Cambridge, Mass.

Marjorie Ice is the associate director
-of the Student Christian Fellowship
at Bowling Green State University,
Bowling Green, O.

Elizabeth Jane McCombe is teach-

Masters School in Dobbs Ferry, N. Y.

Henry Louis Noffke was recently
installed as the pastor of the Colum-
bia Evangelical and Reformed Church
in Cincinnati, O.

Edward Odom, Jr., is dean of stu-
dent affairs at Wilberforce University,
Wilberforce, O

Janice Ann Smith was married to

 the Reverend Carl R. Sayers of Burl-

ing Bible and Church History at the

ington, Vt., on October 22, 1949,

Judson Townley was ordained to
the ministry of the Congregational
Church in Rootstown, O., on Octo-
ber 30, 1949, of which church he is
now the pastor.

Evelyn Isabelle Troutman is teach-
ing philosophy and religion as a2 mem-
ber of the faculty of McKendree Col-
lege in Lebanon, IIL

the Arab world.

Have American Christians
backed the wrong side in Palestine?

@ Have we betrayed our obligations as Christians, and our political
and economic interests as Americans, by supporting the establish-
ment of Israel? Have we failed in our responsibility to the Palestine
Arabs—many of whom are Christians? Have we done the Jews
themselves a disservice by encouraging Zionism?

Read this startling report and warning by a distinguished American
churchman and archaeologist, a recognized international authority on

By DR, MILLAR BURROWS
$2.50 ot oll bookstores, WESTMINSTER




BOOK REVIEWS

Protestant Churches and Industrial America, by Henry F. May, New York,

Harper and Bros., 1949. $3.50.

This book deals with the social
teaching of Protestantism in America
during the middle of the 19th century.
It is an important book because so
little has been written about the Prot-
estant ethic during this period of the
rise of American industrialism and the
materials which Dr. May has produced
are a valuable aid to our understand-
ing not only of this particular period
but the whole subsequent trend to-
ward the social gospel. Added to
such works as Richard Niebuhr’s Social
Sources of Denominationalism and
Hopkin’s The Rise of the Social Gos-
pel it enables us to get a complete
picture of the development of Protes-
tant social throught in the last cen-
tury. v

Dr. May shows that the whole in-
fluence of church opinion in the two
decades after the Civil War was on
the side of social conservatism. Even
the best preachers of the period, men
like Phillips Brooks and Henry Ward
Beecher “reflected . .. the conservative
social outlook.” The majority of
clergymen and theologians went furth-
er. They identified the newly dis-
covered “laws” of political economy
received from Adam Smith and his
followers with the will of God. May
appropriately refers to this body of
American theological teaching on
social questions as ‘‘clerical laissez-
faire.”

The bulk of the churches during
this period apparently had lost all
ability to see the judgment of the
Christian faith upon their society and
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upon their class. They were imbued
with a nationalistic optimism which
blinded them to the growing social
conflicts and economic distress. Theo- -
logical conservatives, liberals, revival-
ists, all alike capitulated to the pre-
vailing economic philosophy which
tended to justify the rights and privi-
leges of the economically powerful.
Even the acts of the “robber barons”
were defended by some as a necessary
element of America’s economic pro-
gress. The “summit of complacency”
says Dr. May was reached in the
period 1861-1876. Strikes, trade
unions, legislative action against social
ills were condemned as a hindrance
to the working of God’s providence in
this world. This combination of
economic philistinism, chauvinism, and
clerical self-righteousness must make
Christians humble before those critics
of the church who claim that the
social teaching of the Church is usual-
ly determined by the prevailing social
beliefs. A

May believes that it  was in this
period that Protestantism in America
began to lose the support of the work-
ing classes, and became identified with
the ideology of the American middle
classes. His analysis of this issue seems
much too simple but certainly the early
labor unions must have felt that the
churches were the spokesman simply
for the powerful and privileged
groups.

Fortunately, there were always cer-
tain elements of the Church which
maintained a contact with the dissi-



" gospel which was

dent and radical elements of American
political life. The depression of the
70%s, ‘the growth of a large urban
working class, the poverty of the big
cities and the general social unrest and
conflict helped to revive the radical
Christian criticism of economic’ con-
ditions and shook the dominant relig-
ious optimism and self-confidence
concerning the future of American

society. As the thought of the radical

groups became more clearly expressed
it assumed the outine of the social
to characterize
American Christian social teaching for
the next fifty years.

Dr. May’s view is that the Social
Gospel movement was not a move-
ment of the socially disinherited. It
was a reform movement led by intel-
lectual and humanitarian Christians
from the educated and pious middle

class church group. The social gospel

expressed itself in three types of social
Christianity: the conservative Chris-
tian social reformers who wished mere-
ly to forestall the growth of radical-
ism and revoltion by mild reforms;
the moderate group of Christian re-
formers led by Gladden and others
who favored a genuinely progressive
change in the spirit and structure of
society; and the radicals like Bliss and
Heron who called for one or more
brands of a completely Christian socie-
ty. The thought of the last two groups
was_frequently heretical in the ex-
treme and wildly Utopian but their
speaking and writing effectively chal-
lenged the conscience of Christians
§and stirred them to examine their as-
sumptions about the social order.

- i It appears from Dr. May’s book,

that on neither» side of the debate
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between those favoring the status quo
and those  attacking the evils of
American industrialism was there that
profound religious spirit which helps
to create the “distance” between ulti-
mate truths and practical policy. Both
the social conservatives and the social
radicals rather easily associated Chris-
tianity with a particular social scheme
or system9 forv economic order. But,
in Reinhold Niebuhr’s terms, the rad-
icals, being in the historical position
to challenge the pretensions of the
privileged, were possessed of a virtue
and a righteousness not their own.
Professor May strives to maintain
a neutral position on theological issues
but it is readily apparent that his own
criterion for evaluating these men and
their work is based on a liberal view
of Christian social ethics. His stand-
ard for judging Christian social teach-
ing is almost solely in terms of its
ability to oppose social inequality.
This standard is of course an impor-
tant element in the criterion by which
Christians should judge social policies
but it is not sufficient by itself. With-
out other standards Dr. May is unable
to analyze thoroughly the many illu-
sions of the social gospel movement.
He is aware of its weaknesses but he
does not believe that these weaknesses
were fundamentally related to its
social theology. '
The important thing to emphasize,
perhaps, is that seen against the back-
ground of complacency and the illu-
sions of the Christians who preceeded
them, the illusions of the social gospel
Christians are forgivable. Dr. May
has helped us richly by his factual
account of that background.

PauL R. ABRECHT




Science and Cosmic Purpose, by Kel-
vin Van Nuys. Harpers, N. Y.,
1949. 256 pp. $3.00.

Kelvin Van Nuys is a graduate of
Union Theological Seminary (’44),
and this book contains the dissertation
for which he received a Ph.D. from
Columbia University. It proves that a
dissertation can be both interesting
and creative. The author’s primary
purpose is to show that since scienti-
fic philosophy has moved from static
(mechanistic) to dynamic (organis-
mic) conceptions of existence, a new
synthesis between naturalism and the-
ism can be reached by means of a
corresponding  shift
with concepts of value. He is con-
vinced that the reason why tradition-
al theology never has really solved
the problem of evil is that it starts
by equating God with static perfec-
tion. The question as to why God
would create an imperfect world —
or any world at all, for that matter —
then becomes basically unanswerable.
At the same time, he is also convinced
that Christian theology incorporates
many valid insights which can be
conserved and illuminated by being
placed in a new context.

By means of an extended discus-
sion of Whitehead and Dewey (and
using Bertrand Russell as a whipping-
boy), Mr. Van Nuys seeks to show
that what we mean by “good” is not
an isolable end-product; instead, it
entails the total process whereby value
emerges, or is achieved, amidst real
perils, obstacles, tragedies and dis-
orders. This prompts him to accept
the notion that God is in a sense “re-
sponsible” for evil, because the alter-
native would simply mean “no pro-

in connection’
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cess,” ‘“‘no creativity,” “no aim.” In-
stead of being a factor in the process,
like Dewey’s, Wieman’s and (in cer-
tain respects) Whitehead’s God, Mr.
Van Nuys’ God is thus fully *“cos-
mic,” — the ground of all reality.
Nevertheless, his God is also “good”
because He is engaged in the enter-
prise of creating value in the only
way it can be created. He is not
limited by evil, because evil is an es-
sential ingredient in the enterprise.

In the latter part of the volume
the author bolsters his thesis by a
detailed study of the inter-relationship
between cosmic purpose, conceived as
a whole, and the ramifications of the
parts involved. The upshot of the
argument is that if we listed specifica-
tions for what we have a right to
expect as the consequences of divine
purpose, when properly understood,
the result would look very much like
(or exactly like) the world we have
— where men have a chance to be-
come persons through tragedy and
joy. Nowhere in the book does Mr.
Van Nuys claim to be proving theism;
he is satisfied to show that it is com-
patible with empirical evidence and
consistent with the kind of insight
(going beyond empirical evidence)
whereby we strive to appreciate
“wholes.”

. Some of the other points he makes
are as follows: First, he scientist,
philosopher and theologian alike have
no right to expect to reach knowledge
of God so long as they concentrate on
the “puzzle-solving” kind of thinking
to the exclusion of the “pattern-ap-
preciating” kind. Second, the frag-
mentation of knowledge, as reflected
in education, has produced a mental-
ity which is incapable of being aware
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of cosmic meaning. Third, “holiness” .

resides, not in some transcendent,
static realm, but in the very existence
of things, of men, and of the creative
process in which we participate.

In one form or another I have read
all or parts of Mr. Van Nuys’ disser-
tation several times. Since my critic-
isms haven’t changed basically, it
looks as though something were hold-
ing me back from giving myself over
whole-heartedly to “process.” They
should not be allowed to obscure the
fact that he has carried through his
task with originality, freshness and
steady vision; but for what they are
worth, here are my misgivings: (1)
There is a bigger jump than the
author seems to realize between ac-
counting for some (even much) evil
on his terms, and accounting for all
of it. (2) Though he steadfastly re-
fuses to equate God with the process-
as-a-whole, he fails to work out the
implications of his refusal. (3) Put
quite anthropomorphically, Mr. Van
Nuys’ God apparently sees why, from
the outset, evil was needed for pro-
cess; but it is not at all certain that
He knows where He is going. (4) I
can accept the idea that “holiness” is
to be found in things; but countless
familiar, disgusting and frightful ex-
- periences prevent me from going as
far as the author toward seeing all
things as holy. Here both saints and
sentimentalists are ranged against me.
Mr. Van Nuys is not a sentimentalist;
and probably his best claim to being
a saint is that he would laughingly
repudiate the idea that he remotely
approximates such a condition. But
‘T still claim that with his ideas he
ought to be one or the other.

—Davip E. ROBERTS
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The Human Venture in Sex, Love, and
Marriage, by Peter A. Bertocci.
New York, Association Press, 1949.
143 pp. $2.50.

It is somewhat of a shock to dis-
cover how many counsellors of youth
will not recommend continence out-
side of marriage. One young and very
able teacher recently asked, as if the
question had only one answer,
whether anyone nowdays could con-
fidently tell students that premarital
relations are wrong or even unwise.
It is not only youth that is confused;
it is youth’s advisers and the parents.
The traditional arguments for sexual
control have failed to convince two
generations now. New reasons, if there
are any, are needed. More important,
the positive place of sexuality in hu-
man relations must be set forth so
clearly that parents, counsellors, and
youth can see the rationale of restraint.

This is what Bertocci’s book ac-
complishes, with balance and cogency.
It shows how sexuality enriches per-
sonal life and society just to the ex-
tent that it is not made an end in
itself but a symboli¢ expression of
love for another. Love for another,
in turn, finds its fullest realization in
marriage, for in this relationship the
values both cherish can be fostered
most certainly. Marriage, “to be a
most fruitful and inclusive - experi-
ence which protects and nourishes the
values of both love and sex, must be
put to work in building a family and
a society” (p. 51). Seen in this light,
sexual inhibition becomes not a -useless
negation but a creative contribution
to the things that matter most—love,
marriage, and home. Sex becomes the
servant of these superior values, and




can help realize them or destroy them
depending on the way the drive is
handled. Bertocci grants that there is
a quality of enjoyment to be found
in unrestrained sexuality. But he is
concerned to introduce his readers to
the qualitatively greater satisfactions
of sex that are to be found in love
and marriage. These values are avail-
able only to those who learn “‘the
creative art of deferring a present
good for a future greater good—per-
haps the foundation of their own
character and the character of their
marriage and home” (p. 78).

The author does not preach. He
does not even appeal to religious tradi-
tions, purposely. Bertocci bases his
reasoned philosophy of love on the
nature of man as studied by psycho-
logy and ethics, though without any
technical terms taken from these fields.
The work is free of distracting foot-
notes and citations from the authori-
ties.” The appeal is to the facts about
human relations and the logical con-
clusions to be drawn from these facts.

Youth and those who are trying to
help them' will be pleased by the direct
answers to those sixty-four-dollar
questions. Is there anything wrong
with petting? If we love each other,
why not have intercourse? Isn’t in-
hibition unhealthy? Aren’t the sex
standards artificial? Will premarital
relations- affect marital happiness? No
such question is begged. Specific re-
plies are made to each one.

Space does not allow more than
simple commendation of the way Ber-
tocci brings out the ideas that petting
complicates rather than resolves sex
problems. That sexual expression for
its own sake is self-defeating. That
repression and suppression. are quite
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- different, and while the former is bad

the latter is life’s necessity, whether
one chooses love or lust, conscience or
desire (this section is lucid). That sex
conflicts arise from inner laws of hu-
man nature, not merely from external
laws of human society imposed upon
individuals. The last chapter on the
roots of a creative marriage is less in-
teresting than the others, partly be-
cause it does not deal with questions
quite so pressing to youth and partly
because it turns into a catalogue of
virtues. But it is important, and one
must at least agree that no marriage
can last without these qualities.
Youth and friends of youth will
find other books about sex that do not
expect so much of them by way of
ideals and discipline. But they are not
likely to put their hands on one that
gives better reasons for self-control
and greater hope that they may ex-
perience the satisfactioas of that re-
lationship without which most of us
would feel impoverished — a creative
family life.
—RoserT H. BoNTHIUS

The Man from Nazareth. By Harry
Emerson Fosdick. New York, Harp-
er and Bros., 1949. 282 pp. $3.00.

This is, I think, the finest of all the
many books by Dr. Fosdick (UTS
’04, Professor Emeritus of Practical
Theology). Everyone who has read his
Guide to Understanding the Bible
should read this book too. So should
everyone who wants to know how a
deeply religious attitude toward Jesus
and a genuinely Christian appraisal
of his teaching can be combined with
thorough-going modern scholarship.
They don’t “combine”: in Dr. Fos-
dick’s view they are organically re-




- lated. A deeper loyalty springs from
a clearer understanding; a clearer
understanding is the result of fearless,
impartial, completely honest scholar-
ship. The book is not one more “Life
of Jesus” — which most present-day
New Testament scholars think it now
impossible to write, anyway — but is
a study of the Man from Nazareth
“as his contemporaries saw him.”
Chapter I deals with the question of
his historicity: Jesus was “a real man,
not a myth.” Then in successive chap-
ters he is viewed as the crowds saw
him, and the Pharisees, and the self-
complacent, the religious and moral

outcasts, the first disciples, the mili-’

tant nationalists, and finally, liberal
Jews “with a world-wide outlook.”
The material in the Gospels is grouped
under these headings, and it is remark-
able how much of it can be included
in this way. The attitude toward
first-century Judaism -is fair and ap-
preciative, and is founded upon real
acquaintance with the history and
literature of ancient Judaism. The ex-
egesis is accurate, though heavy re-
liance is placed on one or two books
that are now somewhat “dated” —
e.g. Dr. Major’s part of The Mission
and Message of Jesus, some of which
was antiquated before it was publlsh-
ed. Jesus’ “ethics” are not viewed as
“interim ethics,” nor is Jesus the
“Founder” of the Kingdom of God.
Jesus’ aim is to reform Judaism, to
prepare his own people for the ap-
proaching end of the age. Although
he thinks of himself in Messianic
terms, he does not proclaim himself
as Messiah, and his disciples’ faith is
not in his Messiahship, but in bim
(p. 167). And it is the character of
Jesus, of the man behind the message,

that justiﬁed their faith, and explains
the rise of Chnstmmty

The book is most refreshing to the
New Testament student; for Dr. Fos-

. dick is wholly uninfluenced by the

current mode, according to which the
biblical text may be twisted freely to
support various preconceived beliefs
(or disbeliefs), historical criticism
completely ignored, and two hundred
years of biblical and classical scholar-
ship calmly tossed out the window.
(Do not certain “‘existentialists” pro-
pose now to “reshape the past”?) Dr.

‘Fosdick takes seriously the business of
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exegesis, historical and literary critic-
ism, and interpretation. The result
is a book that will still be read, I
trust, many years hence.
—FRrEpERICK C. GRANT
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The Forming of an American Tradi-
tion by Leonard J. Trinterud. Phila-
delphia, Westminster Press, 1949.
352 pp. $6.50.

This excellent volume is one of the
finest recent works in the field of
American Christianity. Based upon a
meticulous, comprehensive examina-
tion of the original sources, including
some heretofore ignored, the book
stands as the definitive work on colo-
nial Presbyterianism. Working his
way through a maze of controversial
" materials, the author maintains a bal-
ance and fairness that is productive of
an accurate and a lucid account of the
roots, controversies, and developments
of early American Presbyterianism.

As a result of the author’s thorough
research a new understanding of the
contribution and importance of the
so-called New Side Presbyterians is
achieved. The controversy between
the strict subscriptionist, authoritar-
ian Scotch-Irish and the more evangel-
ical, moderate subscriptionist men
coming from New England back-
grounds and from the Tennents’ Log
College is re-evaluated with satisfac-
tory and somewhat surprising results.
The real genius and growth of colo-
nial Presbyterianism was due to and
was found in the evangelical New
Side of the Church and not in the
Scotch-Irish.

One of the finest chapters in the
book is that on the “New Light” in
which a penetrating analysis of the
relation between English Puritanism,
Federal theology, and New Light
theology is given. It is an exceedingly
discerning treatment of the intimate
connections between English Puritan-
ism and the Great Awakening within
colonial Presbyterianism.
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This volume is one of the few
which rank as a “must” for all stu-
dents of colonial American Christian-
ity, of Christian thought, and of
Presbyterianism. It
much of value for those interested in
the wider aspects of American colo-
nial culture and politics.

—JeraLD C. BRAUER

Education Through Stone and Glass—
A Study of Decorative Symbolism

in Union Theological Seminary, by"

Daniel J. Fleming. Published by
Union Theological Seminary, 1949.
64 pp., $1.00 postpaid.

Dr. Fleming has put us greatly in
his debt in this thorough study of
every aspect of our rich heritage in
windows, pictures, and other art
forms throughout the Seminary build-
ings. Here a wealth of meaning is
discovered for us in these many sym-

‘bols and is brought to us in poetic

prose by an artist who feels deeply
their power to portray deeper truths.

Here are gathered memories which

should not be forgotten as the author
directs us to the pictures and tablets
giving honor to many of the beloved
leaders in Seminary history.

This little book with its numerous
illustrations is a guide to much that
most of us miss, deepening our ap-
preciation of much of which we are
daily aware. It will be of value to
present students who can follow the
guide in direct observation, but it will
be especially appreciated by alumni
who may thus be able to recall both
the traditions which cluster about the
great names of the Seminary and the
beauty of its decorative symbolism.

—FraNk W. HERRIOTT

also contains



