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Introduction 

 

 

I learned, love, that your mystery is not in the law that continues species. 
 

SIBILLA ALERAMO​, Il Passaggio 
 
 

Women who love women, who choose women to sustain and support and with whom create a life 
environment to work creatively and independently are lesbians.  

 
BLANCHE WEISEN COOK​, ​The Historical Denial of Lesbianism 

 
 

 
At the beginning of the 20th century, Italy was experiencing a moment of transition: the               

issue of a woman’s right to vote had just entered public opinion’s discussion, as well as women’s                 

family rights, where they were still greatly subordinate to the men in their lives. Historians               1

argue that the national congress of the ​Congresso Nazionale delle Donne Italiane (National             

Congress of Italian Women) which took place in Rome in April 1908 was the instance in which                 

the women’s movement became official. It was under these historical circumstances that two             

women met. “It started slowly, like Spring.” Sibilla Aleramo was born in Alessandria, Piemonte              

in 1876, she started her literary career in Rome, after escaping a shotgun wedding. She               

reinvented herself in the capital: she reviewed women’s books in the journal ​Nuova Antologia​,              

and collaborated with feminist newspapers such as ​L’Italia femminile​, at the same time she              

worked on her very own publication, ​Una Donna​. Unfortunately, due to the social commentary              

of this work and its strong push for women’s empowerment it was not well received by the most                  

traditionalist parts of society. “The protagonist’s abandonment of her son in the name of              

self-realization was widely considered an unforgivable gesture by contemporary readers.”          2

1 Alison Carton-Vincent, ‘Sibilla Aleramo, Une Héroïne Du Féminisme Italien ?’, ​Clio. Femmes, Genre, 
Histoire​, no. 30 (2009): 171. 
2 Silvia Valisa, ‘Corpo and Corpus: Paranoid and Reparative Writing in Sibilla Aleramo’s Una Donna and Il 
Passaggio’. Italian Culture 36, no. 1 (2 January 2018): 19. 
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Sibilla transgressed the gender norms in place at the time, but in the midst of all of this, we know                    

of one person who appreciated this “rebellious” woman: Cordula Poletti, a young writer from              

Ravenna, “a blonde fairytale”. They met at the CNDI, and they started flirting. After love letters                

and secret dates at dawn at Villa Borghese, Sibilla wrote about their two-year long relationship in                

her autobiographical novel ​Il Passaggio​, a glorification of love. 

 

Cominciò puerilmente come cominciava la primavera: voci d’alati sul poggio mi destavano            

all’alba, vibravano nuove; mai le mutazioni nel cielo di marzo m’avevan tanto commossa; ingenua e               

indocile una forza nell’aria pareva ad ogni ora pregarmi e nascondersi. 

La favola era bionda. Un color caldo si moveva su tutte le cose. Qualcuno giungendo ogni giorno                 

mi riempiva di fiori il grembo, diceva: «vieni», mi conduceva correndo all’argine vivo e silenzioso del                

fiume. Cantava. Due punti d’oro negli occhi, una piega violenta e luminosa nei capelli. 

Innamoramento, voce dal lento volo! Lungo raggiare di sguardi, e senza che una sola sua ciocca                

mi toccasse la fronte, s’io chiudevo gli occhi mi permaneva sulle ciglia una festa splendente. 

Baci sulle mie mani, lunghi. E le sue dita immerse nelle mie trecce, profonde come vento nelle                 

radici. 

Più vicino! Più vicino! 

Trasfigurato è il mondo. Regnano le silfidi. Mi preme così la bocca con la bocca, in questo                 

brivido vasto d’innocenza, oh luci d’oro, una che è donna come me, e fanciulla. 

Una.  3

 

It started slowly, like Spring: birds singing on the hill woke the dawn, they moved brand new;                 

never have March’s changes ever touched me like this; naive and wild the power in the air seemed to beg                    

me and hide at every hour.  

The fairy tale was blonde. A warm colour moved on everything. Someone would come to me every                 

day and fill my lap with flowers, saying: “come”, she would bring me, running, to the live and quiet bank                    

of the river. She sang. Two golden dots in her eyes, and luminous hair. 

Falling in love, slow take off of the voice! Long shining gazes, without any of her hair locks                  

touching my forehead, if I had closed my eyes I would feel a wonderful party on my eyelashes. 

Kisses on my hands, long. Her fingers buried in my braids, deep like wind in roots. 

Closer! Closer! 

3 Sibilla Aleramo, ​Il passaggio​, ed. Bruna Conti, 1. ed (Milano: Feltrinelli, 2000) 54. 
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Changed is the world. Sylphs rule. She presses her lips against mine, in this innocent thrill, oh                 

golden lights, one that is woman like me, and lady. 

One.  4

 

The lives of lesbian women in Italy have been masked by social invisibility up until the first                 

decades of the 20th century, at the very least. According to sociologist Rossella Gaudiero, this               

was due to the absence of a collective identity or community. Women had intense and complex                5

romantic relationships - in some cases even quite long and committed relations - although, they               

were hardly ever aware of the idea of female homosexuality. On the other hand, the few women                 

who were actually conscious of their lesbian identity, at the beginning of the 20th century, seem                

to only be either hiding or exhibiting as much as they could; everyone else in between was                 

unaware, or maybe worried about being marginalised by society, often in unhappy heterosexual             

marriages, or otherwise spinsters - if they managed to avoid marrying and if they could afford it.                 

As discussed by Alessandra Cenni the only privileged women were the intellectuals, Sibilla and              

Cordula for instance. These empowered and autonomous women were able to escape moral             6

catholic repression due to the authority that they found within themselves. But what about the               

rest? 

Lesbismo Italiano is an oral history project which aims to reconstruct how Italian women              

with same-sex desires lived in the 20th century by examining how gender and sexuality issues               

have emerged in contemporary Italian society. Discourses concerning this topic are extremely            

under-researched. So far, very few attempts have been made to include queer Italian women into               

national historical knowledge. However, the types of women discussed in the few and quite              

recent publications do not represent all. Sexuality transcends class and is not necessarily             

intertwined with activism. The absence of common people in this discussion led me to question               

how their experiences were determined by religion, law, geography and language. Can we trace a               

map of queer spaces for women across Italy? Is it possible to historicise the concept of                

4 Author’s translation. 
5 Rossella Gaudiero, ​Lesbiche : Riflessioni Di Genere e Stili Di Vita Delle Donne Omosessuali​ (Varazze: 
PM edizioni, 2017) 13. 
6 Nerina Milletti and Luisa Passerini, eds., ​Fuori Della Norma: Storie Lesbiche Nell’Italia Della Prima Metà 
Del Novecento​, 1. ed. italiana, La Storia & Le Storie (Torino: Rosenberg & Sellier, 2007) 51-52. 
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“coming-out” in Italian society? ‘LGBT’, ‘gay’ and ‘queer’ are modern terms, which only apply              

to English-speaking countries, therefore what terms in Italian or regional dialects were used by              

these women to identify themselves?  

The thesis has been conducted through reflecting on gender and sexual orientation -             

Italian feminism, lesbianism, and their intersections. Since the beginning of its conceptualization,            

this thesis has been characterized by a strong interest in the everyday life of Italian lesbians, and                 

how their life choices might have been influenced by society, religion, and politics. The              

exploration of Italian lesbian subjectivities, in this study, has been studied from the 1950s until               

the present, in regards to several topics: to learn habits, everyday life, and the construction of                

social relations which determine the environment they chose to live in. In order to investigate               

this rich history I have used oral history methodology, and sources, and employed a qualitative               

approach to life history interviews. The overall aim has been pursued through the exploration of               

the lives of two women, Alessandra Frau and Bianca Pomeranzi, their relationship with their              

family, the discovery of their sexual orientation, the coming out process, social relations,             

associationism, their workplace environment, and social spaces.  

This research has been undertaken during the outbreak of the coronavirus pandemic. The             

major implication that the health crisis had on this work was the cancellation of several               

interviews spread across the first few weeks of March 2020. This was the time when the Italian                 

government implemented the national lockdown which translated into the sudden unavailability           

of the narrators who obviously prioritized their health, families and took time adjusting to this               

new situation.  

Due to the sea, and sometimes ocean which separated myself from the narrators, the              

interviews have been conducted through the support of technological services, such as Skype and              

Whatsapp audio, as opposed to in person sittings. During the interviews Bianca and Alessandra              

were left free to wander in their memories to recall their past, to tell their story, to recount what                   

they wanted to share about their lives and experiences.  

I took very much at heart Alessandro Portelli’s idea that “expecting the transcript to              

replace the tape for scientific purposes is equivalent to doing art criticism on reproductions, or               
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literary criticism on translations.” In order to keep myself from disregarding the orality of the               7

interviews, this work has been conducted almost entirely upon listening, over and over again, to               

fragments from the original recordings as opposed to reading the transcriptions.  

I pondered extensively about which word I was going to adopt as an umbrella term. The                

history of women who love women in the Italian landscape, or anywhere else, brings together               

lesbians, bisexuals, pansexuals, homoromantic asexuals etc. Due to the variety of ways in which              

two, or more, women can be together I did not want to unforgivably overshadow any one of                 

these identities. Thus, I had to elect a term, shorter - for editorial purposes - than “women who                  

love women” or “women with same-sex desires” which, at the same time, conveyed similar              

information. A term that was neither anachronistic nor rejected by the narrators. As you will find                

out in the first chapter, of the interviewees, one identifies as a ​bisessuale and the other one as a                   

lesbica​. With the wish of respecting this diversity I considered the idea of using ​queer ​as an                 

umbrella term. Although queer has recently become part of the Italian vocabulary to specifically              

indicate the most recent wave of studies in the LGBT area, in doing so it has distanced itself                  

from the ​lesbismo​’s thought of which one of my narrators strongly felt the belonging. In fact,                

Bianca was particularly clear about not recognising herself as a queer thinker. As a second               

choice I then contemplated the term LGBT and its variations LGBTQ, LGBTQ+. I disregarded              

this option as I needed to find something that stressed the focus on women. Having evaluated                

several options I turned to the wisdom of other writers - I quickly found that Emma Donoghue in                  

Passions Between Women decided to use “lesbian” as an umbrella term to encompass a dozen of                

words with different connotation which she found in the manuscripts she examined. However,             8

Donoghue specifically refrained from using lesbian as a “strictly defined modern label.” I turned              

to my sources and paid close attention to the words used by my narrators: ​omosessualità,               

omosessuale, gay, bisessuale, lesbica, lesbiche, lesbismo​. What strikes immediately is a           

preference for Italian vocabulary, secondly is the specific use of each word: ​lesbica and ​lesbismo               

were constantly used by Bianca to describe herself, the groups she belonged to, and more widely                

the community of “women who love women”; ​bisessuale was used by Alessandra only when she               

7 Alessandro Portelli, ​The Death of Luigi Trastulli, and Other Stories: Form and Meaning in Oral History​, 
SUNY Series in Oral and Public History (Albany, N.Y: State University of New York Press, 1991), 47. 
8 Emma Donoghue, ​Passions between Women​ (London: Bello, 2014) 7-9. 
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was talking about herself, when she referred to a larger group in which she belonged too she                 

would use ​lesbiche and ​gay​. It was this realization, especially by diving into Alessandra’s words               

of whom I did not want to erase the identity, that I decided to adopt the term ​lesbiche and                   

lesbismo as general expressions. In doing so, instead of finding the rarest word in the manuscript,                

like Donoghue did, I looked for the most used ones.  

As mentioned above, this research gathered information on a topic which is still vastly              

unexplored. The invisibility, the forced models of heteronormativity that lesbians had to endure             

until the 60s, and the stigma of such a matter in Italian academia have made it quite challenging                  

to explore this topic. Specifically, in regards to everyday life. Not all lesbians wrote coded               

diaries like Anne Lister did. This is why, for this subject, oral history is such a remarkable and                  

precious method to use.  

In this work, Italian lesbian identity is embodied in the self-narration of the sources who               

reflected on queer spaces - and often times spaces that they queered - religion, politics, culture                

and society. In order to mirror this framework, the material has been grouped by theme: the first                 

four chapters consist solely of fragments of the transcripts of the interviews and their translation               

in English - to distinguish the narrators’ voices the fragments who belong to the same person                

have been grouped together. In the first chapter the narrators will introduce themselves by              

discussing where they grew up, the relationships they have with their family, but they will also                

briefly start addressing their sexuality and the areas in which they feel it has influenced their life.                 

These fragments correspond to the first five to ten minutes of the interview, and are, more or                 

less, uninterrupted stream of consciousnesses. While the third chapter, ​“E dove andavi?”​, is             

strictly reserved to queer spaces - either pre-existing spaces created by lesbians for lesbians or               

territories they “queered” - the second one is a miscellaneous section which ranges from              

discussion on religion, workplace environment, Italian culture and society and the intersections            

with lesbianism. The last “transcribed” chapter is entirely dedicated to Bianca and her memories              

on lesbianism within the Italian feminist movement. ​Sealed Tapes​, the fifth chapter, is a space I                

used to reflect on this journey, and the experience of listening to these two women. This section                 

contextualizes the lesbofemminismo and its networks, the dynamicity of the microgroups, and            

the South. In the end, with the help of the literature by Luisa Passerini and Ronald Grele, ​Sealed                  
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Tapes will address how subjectivity and ideology have played a central role in the development               

of this work. 

The thesis, in its own small way, through reflections on individual and collective             

memory, invites to deepen our understanding of everyday life of Italian lesbians. It wishes to               

contribute to the preservation of Italian lesbian history, thus to encourage the studies in this area                

with the hope that as time goes by we will shrink the vast gap in the literature.  
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“​Raccontami un po’ di te​” | “Tell me a little bit about who you are” 
 
 

Alessandra  

 
Sono nata a Cagliari e ho vissuto in pieno centro sino ai tredici anni. Ho frequentato le 

scuole di piazza Garibaldi che a Cagliari è - era una piazza molto importante. Sono state molto 

tranquille perchè i miei genitori erano molto tranquilli. Ho due fratelli più grandi. Siamo andati 

ad abitare in pieno centro. Io ho cinquantadue anni, e tanti anni fa non c'erano i centri 

commerciali, e mio papà lavorava in un grande negozio di elettrodomestici. Lavorava solo lui. 

Per ammortizzare i tempi, ma soprattutto i costi - perché lavorava solo lui, aveva preso una casa 

in affitto vicino al negozio. Forse anche perché si usava così, non lo so. Quindi ho vissuto 

un'infanzia cittadina, chiamiamola così - anche se poi in estate andavo a Quartu - un paese che 

c'è vicino a Cagliari - da dei miei zii che non avevano figli. Passavo l'estate con loro, mi 

portavano al mare eccetera. L'infanzia - insomma questi anni sono stati abbastanza tranquilli e 

sereni. Senza nessuna [pausa] nessuno scossone diciamo. A Cagliari ero sempre molto a casa, 

mentre a Quartu vivevo un po' di più perché i miei zii abitavano in una casa campidanese - 

quindi era più semplice. Essendo anche un paese più piccolo far uscire i bambini era più 

tranquillo più sicuro.  

 

I was born in Cagliari and I lived in the city centre until I was 13 years old. I attended the schools 

in Piazza Garibaldi, which in Cagliari is - was a very important square. They were really chill 

because my parents were really chill. I have two older brothers. We went to live in the city 

centre. I am 52 years old, and many many years ago there were no malls, so because my dad 

worked in a pretty big houseware store, and he was the only one working, to cut the costs and 

limit the waste of time he was renting a flat near the shop. Maybe because that was the custom, I 

don’t know. I’ve lived a city life, but in the summer I would go to Quartu - a village near 

Cagliari. I would spend it with my aunt and uncle - they didn’t have kids. They took me 
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sunbathing and stuff. Childhood - they were chill and tranquil years. Without any [pause] any 

shock. In Cagliari I would spend most of my time at home, whereas in Quartu I was more alive. 

Because my aunt and uncle lived in a ​casa campidanese​ - so it was easier.  Plus since it was a 9

village it was safer for kids to go out and play.  

 

*** 

 

Con mia mamma andavamo d'accordissimo, non dico che fosse la mia migliore amica ma quasi. 

Con mio padre lo stesso, tieni presente che mio papà c'era veramente poco, lavorava mattina e 

sera, quindi a casa c'era a pranzo e a cena. La stragrande maggioranza del tempo lo passavo con 

mia mamma - proprio perché a Cagliari non avevo molte amiche con le quali uscire, poi ero 

piccolina quindi giravo sempre con mia mamma. Però [pausa] fino alla prima adolescenza ottimi 

rapporti. Perché poi sono cresciuta, e si va un po' controcorrente. Non so se capita a tutti, ma io 

sono andata controcorrente. Fai un po' la lotta con i genitori - io l'ho fatta molto con mia mamma. 

Talmente tanto che ho deciso di fare le stagioni estive proprio per andar via di casa. Infatti a 

diciotto anni, dopo mesi che non ci parlavamo, ho detto che andavo a fare la stagione estiva e 

così è successo. Poi però quando sono rientrata il tempo è servito ad alleggerire un po' la 

situazione. Quindi siamo ritornate - non come prima - però mamma e figlia ecco. Un rapporto 

normale mettiamola così, né molto amiche né nemiche - normale, di rispetto reciproco. 

 

With my mum we got along really well, she wasn’t my best friend but something really close to 

that. With my dad too, but keep in mind that Dad wasn’t home much. He worked all day. He 

came back only for lunch and dinner. I spent most of my time with my mum - because in 

Cagliari I didn’t have many friends with whom I could go out, plus I was little so if I wanted to 

go out I would but with my mum. Until adolescence we had a really good relationship. Because 

then I grew up, and you go upstream. I don’t know if it happens to everybody, but it did happen 

to me. You fight your parents a bit - I fought against my mum. So much so that at one point I 

9 A ​casa campidanese​ is a traditional architectural design of southern Sardinian houses. The shed, the 
wine cellar, the gridstone room, and the living spaces for the family surround the garden where one would 
usually find citruces and the well. Federico Fonnesu, ‘Case Campidanesi’, ​Sardinia Point​ (blog), accessed 
23 February 2020, http://www.sardiniapoint.it/6321.html. 
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decided to work in the summer so that I could leave the house. At 18, after months we didn’t talk 

to each other, I said I wanted to work for the summer, and so I did. When I came back, time 

helped lighten the mood. We didn’t go back to having the same relationship we had before but 

we were mum and daughter again. A normal relationship - not super good friends but not 

enemies either - normal, mutual respect.  

 

*** 

 

Qui al Sud è tutto più difficile secondo me. Anzi, senza “secondo me”, l'ho visto e toccato con 

mano che è tutto più difficile. … è tutto più difficile perché io ad esempio ho scoperto di essere 

bisessuale - in realtà poi è vero che mi fidanzo sempre con le donne e mi innamoro solo delle 

donne. Però la prima parte della mia vita ho avuto fidanzati, non ho problemi in questo senso. 

Però coscientemente io avevo deciso - io non l'avrei mai detto ai miei genitori. Anche se ho 

portato la mia fidanzata a casa e ci trattavano esattamente come coppia - perché io sono stata con 

una ragazza dieci anni, sette di convivenza, e in questi sette anni i miei genitori venivano, li 

invitavamo sempre a casa. I miei genitori, i miei fratelli, la famiglia insomma. Andavamo in giro 

insieme: io, i miei genitori e la mia compagna. Ci hanno sempre trattato come se fossimo una 

coppia - ma io comunque non gliel'avrei mai detto che stavo con Fatima perché proprio per il 

motivo che ti dicevo prima - non so se potevano capire una cosa del genere. Loro ci vedevano 

felici poi, a me andava bene così. Mi rendo conto adesso che sono, tra virgolette, “libera” - 

perché adesso non lo dico ma non lo nascondo - è tutta un'altra vita [ride]. Non lo dico perché io 

ho sempre pensato: ma perchè gli etero te lo dicono? Chi è diabetico te lo dice? Per me è 

naturale, quindi non lo devo spiegare a nessuno, poi si vedrebbe comunque dai comportamenti - 

perché se mi chiedono: “Sei fidanzata?” “No, ho una compagna.” In questo senso sono 

abbastanza libera. Ciò non toglie che comunque ​qui​, sempre per quello che ci stavamo dicendo 

prima, non è poi così semplice dirlo. 

 

Here in the South everything is more difficult I think. Actually, I take it back, without “I think”, I 

know that everything is more difficult. Everything is more difficult because for example when I 
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found out I was bisexual - even though you know it’s true that I always end up in a relationship 

with women and I only fall in love with women. But the first part of my life I had boyfriends, I 

don’t have problems in this sense. However, consciously I decided that I would have never told 

my parents. Even though I would bring my girlfriend home and they treated us as a couple - we 

were together for 10 years, 7 of cohabitation, and my parents would come to our house, we 

always invited them over. My parents, my siblings, the whole family. We went out together. 

They treated us as if we were a couple - but, in any case, I would have never told them I was in 

an actual relationship with Fatima, because you know - I wasn’t sure they would have 

understood such a thing. They saw us happy, and that was enough for me. I realise that now that 

I’m, quote and quote, “free”- because I don’t say anything but I also don’t hide - it’s a different 

life [laughs]. I don’t say it because I always thought: do straight people say it? Do diabetics tell 

you? For me it’s natural, so I have to explain it to nobody, you can tell by how I behave - if they 

ask me: “Do you have a boyfriend?” “No, I have a girlfriend.” This is what I mean by “feeling 

quite free”. This being said, ​here​, because of what I was telling you earlier, it’s not so easy to 

come out. 

 

*** 

 

Per grandissima parte della mia vita ho sempre cercato relazioni semplici. Intanto sapevo già che 

non mi volevo sposare, questo già ancora quando non sapevo di essere bisessuale. Non ho mai 

desiderato il matrimonio e ogni volta che sono stata con qualcuno non ho mai pensato che fosse 

per sempre, quindi  non  mi interessava avere storie serie. Io ho avuto un colpo di fulmine - che 

esiste! La mia prima storia con una donna, mi sono innamorata pazzamente ed è durata dieci 

anni. Poi purtroppo l'amore è finito e quindi ci siamo lasciate però prima d'allora non ho mai 

avuto il desiderio di una lunga storia. Perché sentivo che non era quello che volevo, mi piaceva 

fare altre cose, ho viaggiato a destra e sinistra, ho lavorato fuori un sacco di volte, in città 

differenti. Mi piaceva essere libera. Non avendo trovato la persona che facesse queste cose con 

me - non l'ho neanche mai cercata - però quando mi sono innamorata mi sono fermata.  
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For most of my life I have always looked for simple relationships. I’ve always known  that I 

didn't want to get married, even before knowing I’m bisexual. I never wanted a marriage, and 

every time I was with someone I never thought it was forever, so I wasn't interested in having 

serious committed relationships. I experienced love at first sight - it exists! My first relationship 

with a woman, I fell madly in love and it lasted ten years. Unfortunately, then the love ended and 

so we broke up, but before then I never had the desire for a long story. Because I felt it wasn't 

what I wanted, I liked doing other things, I traveled left and right, I worked abroad many times, 

in different cities. I liked being free. Not having found the person who would do these things 

with me - well to be honest I’ve never even looked for her - but when I fell in love I stopped. 

 

Bianca  

 
Sono nata ad Arezzo nel 1950, ho passato i primi anni della mia vita in quella città con 

una famiglia - in un palazzo di famiglia, dove c'erano anche i miei cugini. Persone molto 

importanti soprattutto nell'infanzia e nella prima adolescenza. Sono figlia unica, di una classe 

media - medio alta, in una provincia che è molto toccata dal miracolo economico, in grande 

cambiamento. Sono andata al liceo, ho sempre avuto ottimi risultati in [linea interrotta] senza 

avere particolari traumi. Ho vissuto l'Estate divisa fra il mare sempre in Toscana in Maremma e 

poi la campagna, Val di Chiana, dove mio padre aveva una casa. Ho giocato molto con i bambini 

maschi, di sesso maschile, per motivi di classe sostanzialmente perché erano i figli degli amici 

dei miei genitori.  É stato molto importante un taglio educativo voluto da mio padre di forte 

emancipazione, emancipazione intellettuale, ma anche caratteriale. Mio padre insegnava e poi 

faceva il giornalista sportivo cosa che lui sentiva come il lavoro più divertente e importante della 

sua vita. Mia madre viveva - lavorava a casa era cosiddetta casalinga, ma in realtà aveva la 

donna di servizio, non era una vera casalinga [ride] - curava la nostra educazione, la casa.  Ho 

fatto studi classici, liceo classico, con risultati piuttosto buoni, dopo di ciò volevo fare la 

giornalista. Infatti inizialmente mi sono iscritta a Lettere, per i primi due anni ho fatto Storia 

dell'Arte a Firenze: mi ero innamorata di una visione più estetica della realtà. Poi ho avuto 

proprio una forte frattura identitaria dovuta al lesbismo nei primi anni 70. Quando sono uscita 
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dalla famiglia per andare appunto a studiare a Firenze ho avuto appunto questa forte frattura. Ho 

iniziato a frequentare altre persone, mie coetanee, della mia città che avevano un po' questo 

stigma del lesbismo. Mi sono innamorata di una donna. Esplicitamente. Mi succedeva anche con 

le amiche del liceo ma non ero consapevole. Tra i diciannove e i vent'anni ne sono divenuta 

consapevole. Ho cominciato a leggere molto, poi ero cattolica, quindi questo ha portato a una 

grande frattura nella mia educazione. Mi sono messa a leggere i testi delle olandesi che all'epoca 

erano fra i primi che avevano analizzato questa mescolanza fra educazione, cattolicesimo e 

omosessualità. Quando sono diventata amica di queste persone loro sono diventate un neo nucleo 

familiare e dal 70/72. Così ho cominciato a vivere il mio lesbismo mescolandolo nei primi anni 

70 con un aggancio al femminismo. … In realtà questa è stata la grande frattura che è successa 

alla fine degli anni 60. Anche legata a tutto questo grande sommovimento che c'era stato nel 

paese dovuto al movimento del 68. É stato proprio nell'entrare nel mondo in maniera autonoma 

dalla famiglia. … Il mio lesbismo è stato sempre collegato anche a un procedere della 

consapevolezza femminista. 

 

I was born in Arezzo in 1950, I spent the first years of my life in that city with a family - in a 

family building, where my cousins were also living. Very important people especially in my 

childhood and early adolescence. I'm an only child. Of a middle - upper middle class family, in a 

province that was very affected by the economic miracle, in great change. I went to high school, 

I always had excellent results in [cuts off] without having particular traumas. I lived the summers 

divided between the sea always in Tuscany in Maremma and then the countryside, Val di 

Chiana, where my father had a house. I played a lot with male children, male, for class reasons 

basically because they were the children of my parents' friends. It was very important an 

educational cut wanted by my father of strong emancipation, intellectual emancipation, but also 

character. My father was a teacher and on the side he was a sports journalist which he felt was 

the most fun and important job of his life. My mother lived - worked at home she was a so-called 

housewife, but in reality she had a maid, she was not a real housewife [laughs] - she took care of 

our education, the house. I did classical studies, classical high school, with rather good results, 

after which I wanted to be a journalist. In fact, initially I enrolled in Humanities, for the first two 
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years I did History of Art in Florence: I had fallen in love with a more aesthetic vision of reality. 

Then I had a really strong identity fracture due to lesbianism in the early 70's. When I left the 

family to go to study in Florence I had this strong fracture. I started hanging out with other 

people, my peers, from my city who had a bit of this stigma of lesbianism. I fell in love with a 

woman. Explicitly. It also happened to me with friends from high school but I wasn't aware. 

Around nineteen and twenty years of age I became aware of it. I started reading a lot, I grew up 

Catholic, so this led to a big break in my education. I began to read the texts Dutch writers who 

at the time were among the first who had analyzed this mixture of education, Catholicism and 

homosexuality. When I became friends with these people [in my hometown] they became a new 

family unit from 1970/1972. I started to live my lesbianism mixing it with a bit of feminism in 

the early 70's. ... In reality this was the great fracture that happened at the end of the 60s. Also 

linked to all this great upheaval that had been circulating in the country due to the movement of 

68. It was precisely in entering the world independently from the family ... My lesbianism has 

always been connected to a feminist awareness. 
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“​Cosa facevi?​” | “What did you do?”  
 
 

Bianca 
 

[Con la religione] è stata una frattura netta, ma non tanto per il lesbismo ma piuttosto per 

il femminismo. Perché diventando un attivista la frattura è stata piuttosto radicale. È stata anche 

dovuta allo spirito del tempo. È stata proprio una crisi di rigetto. … nell'educazione italiana degli 

anni 60 e 70 c'era stato una coesione fra un mondo laico e uno cattolico … Rispetto al lesbismo, 

e rispetto ai diritti io ero molto - anche quando ero cattolica - ero molto per i diritti. Anche 

sull'aborto ritenevo che non dovesse essere punito ma affidato alle singole coscienze, delle 

singole persone. La battaglia dell'aborto era una battaglia centrale del femminismo. Quando sono 

arrivata a Roma, erano già due anni che frequentavo questo collettivo, che si chiamava Collettivo 

di Via Pompeo Magno, un movimento femminista romano che preparò una grande assemblea nel 

settantasei, a Settembre.  Io ho partecipato al dibattito, per la prima volta, in questa grande 

assemblea che parlava di aborto, erano gli ultimi mesi prima della legge. Ho parlato della mia 

sessualità, di lesbica, dicendo: “Sono lesbica e sono di provincia” e lì si è fatto un grande 

silenzio. Correva l'anno 1976. Le femministe non parlavano di lesbismo se non nei piccoli gruppi 

e quindi questo prendere parola da lesbica in un'assemblea così, sulla sessualità, fece una certa 

impressione. Mi feci anche molte amicizie naturalmente, non necessariamente lesbiche però mi 

identificai. … Reazioni negative non ce ne sono state perché io vivevo in un gruppo lesbico - era 

un collettivo vicino ai principi del partito radicale, c'erano anche donne eterosessuali ma non 

invadenti. Le uniche - non ho avuto molti traumi, personali. Cioè grandi travagli all'inizio, fra il 

72, e diciamo che ci ho messo una decina di anni per riuscire ad accettare e trovare una misura, 

ma grossi traumi sociali non ne ho avuti. Perché in quegli anni mi sono data da fare perché il 

lesbismo venisse accettato. Erano gli anni in cui le libertà individuali facevano un pacchetto con 

il liberismo che stava arrivando anche in Europa. Partecipai ad una serie di dibattiti all'interno del 

mio collettivo che stava chiudendo e fondai con altre persone un nuovo collettivo che chiamava 

Vivere Lesbica, e questo collettivo organizzò il convegno lesbo-femminista nazionale nel 1981. 
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Per quello poi mi invitarono alla radio, mi telefonarono. Io lavoravo come dirigente della lega 

nazionale delle cooperative. Non la lega [ride]. Solo un signore Siciliano comunista - i comunisti 

erano sempre un po' più arretrati - mi pose dei problemi, ma siccome io ero in un'area socialista 

la cosa non ebbe una grande risonanza. Cominciò a dire: “Eh però un dirigente mai” ... Mi sono 

fatta carico di aprire degli spazi con il ​coming out​, in un periodo in cui il ​coming out​ significava 

dare visibilità ed esistenza.  

 

[With religion] it was a clear break, but not so much for lesbianism but rather for feminism. 

Because by becoming an activist the fracture was quite radical. It was also due to the spirit of the 

time. It was really a rejection crisis. ... in the Italian education of the 60s and 70s there had been 

a reconciliation between a secular and a Catholic world ... With respect to lesbianism, and with 

respect to rights, I was very much - even when I was Catholic - I was very much pro rights. I also 

believed that abortion should not be punished but entrusted to individual consciences, to 

individual people. The battle of abortion was a central battle of feminism. When I arrived in 

Rome, I had been a part of this organisation for two years, which was called Collettivo di Via 

Pompeo Magno, a Roman feminist movement that prepared a large assembly in 1976, in 

September. I participated in the debate, for the first time, in this large assembly that talked about 

abortion, it was the last months before the law was passed. I spoke of my sexuality, as a lesbian, 

saying "I am a lesbian and I am from the countryside," it was followed by a great silence. It was 

the year 1976 and the feminists did not speak of lesbianism except in small groups and therefore 

this speeach, as a lesbian, in an assembly on sexuality, made a certain impression. I also made 

many friends of course, not necessarily lesbians, but I identified myself. ... There were no 

negative reactions because I lived in a lesbian group - it was a collective close to the principles of 

the Radical Party, there were also heterosexual but unobtrusive women. The only ones - I didn't 

have any personal trauma. That is, great troubles at the beginning, between 1972, and let's say 

that it took me about ten years to be able to accept and find a measure, but I’ve never 

experienced big social traumas. Because in those years I worked hard to get lesbianism accepted. 

Those were the years in which individual freedoms went hand in hand with liberalism, which 

was arriving in Europe too. I participated in a series of debates within my collective which was 
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closing and I founded with other people a new collective called Lesbian Living, and this 

collective organised the national lesbian-feminist convention in 1981. For that they then invited 

me to the radio, they called me. I was working as manager of the national cooperative league. 

Not ​the​ league [laughs]. Only one Sicilian communist man caused some trouble, but since I was 

in a socialist area it did not have a great resonance. He began to say "Oh, [one like her should] 

never [be] an executive" ... I took it upon myself to open spaces through my coming out, in a 

period in which coming out meant giving visibility. 

 

*** 

 

Quando ero ancora ad Arezzo stavo per iscrivermi al Partito Comunista perché ero politicamente 

attiva con il sindacato, e dei comunisti che stavano nella casa di una ragazza che andavo a 

trovare cominciarono a dire: “Eh però la notte che fate?” [Ride]. Io li mandai tranquillamente a 

cagare.  

 

When I was still in Arezzo I was about to join the Communist Party because I was politically 

active with the union, and some communists, who were staying in the house of a girl I was 

dating, started saying: "But what are you two doing at night?" [Laughs]. I very calmly said fuck 

off. 

 

*** 

 

Prima mi truccavo, mi mettevo i tacchi, le gonne, poi ho cominciato a vestirmi con jeans e 

giacchette. Ho avuto una fase di disturbi alimentari, ingrassando molto. Sotto quel profilo ho 

avuto un problema di accettazione del corpo. Mi domando se oggi mi sarei posta il problema di 

una ​transition​ ma non credo. Poi siccome c'era il discorso del femminismo questo essere donna ti 

apriva alla libertà, cioé significava che tu cambiavi il mondo, non che il mondo cambiava te.  
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I used to wear makeup, I wore high heels, skirts, then I started dressing in jeans and jackets. I 

went through a phase of an eating disorder, gaining a lot of weight. In that I had a problem with 

body acceptance. Today, I wonder if I would have faced the problem of transitioning but I don't 

think so. With the discourse of feminism being a woman opened you up to freedom, that is, it 

meant that you changed the world, not that the world changed you. 

 

*** 

 

Non si chiamava eteronormatività, si chiamava normalità. … Io già da adolescente volevo fare la 

suora, la suora medico missionaria. Già quello era un allontanarsi dal sogno d'amore: “Ti devi 

sposare, fai figli!” Ho avuto una storia adolescenziale che è finita proprio con la maturità, senza 

sesso, però vari episodi un po' di ​petting​. Non è che non mi piacessero fisicamente gli uomini, 

era un po' la prepotenza sessuale che mi preoccupava. Però diciamo che è stato più il discorso 

della libertà, veramente, del non dover dipendere da nessuno, neanche emotivamente, 

economicamente. … Quando ma ne sono resa conto? Io veramente mi innamoravo delle mie 

compagne al liceo.  

 

It was not called heteronormativity, it was called normality. … As a teenager I already had this 

idea of wanting to be a nun, a missionary medical nun. That was already moving away from the 

dream of love: “You have to get married and have children!” I had a teenage relationship that 

ended at 18, without sex, however several episodes of making out. It's not that I didn't like men 

physically, it was more the sexual arrogance that worried me. But it was even more about 

freedom, really, about not having to depend on anyone, not even emotionally or economically. 

… When did I realise I was a lesbian? I really fell in love with my classmates in high school. 

 

*** 

 

Attribuivo alla religione cattolica l'astensione sessuale che peraltro era nei costumi perché negli 

anni 60 non è che la davi via come il pane. … un po' perché questo ragazzo che mi piaceva 
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andava in giro a scopare e ho detto vabbe lascia stare e un po' anche per quello che leggevo. Poi 

avevo sempre delle grandi curiosità per l’omosessualità. Me ne sono accorta distintamente 

perché una notte ho sognato una mia compagna di università che baciavo e lì mi sono svegliata. 

È proprio stato attraverso il sogno che ho realizzato proprio la materialità del desiderio lesbico. 

Sarà avvenuto nel 70. Però era una cosa che incubava dalla prima adolescenza, fin dai tempi del 

liceo probabilmente. 

 

I thought that my sexual abstention was due to Catholic religion - it was also the custom at that 

time because in the 60s it was not that you would gave it away like bread. ... a bit because this 

guy I liked was fucking around and I said okay let’s leave it alone, and a little for what I read. 

But then I always had this great curiosities about homosexuality. I distinctly realised it because 

one night I dreamed of a university friend of mine, we were kissing and then I woke up. It was 

precisely through the dream that I realised the materiality of the lesbian desire. It may have 

happened in 1970. But it was something that was incubating from early adolescence, since high 

school probably. 

 

*** 

 

Avevo avuto un episodio mi ricordo al liceo sarà stato il 65 in cui ho rischiato una sospensione 

perché avevo preso un volantino del Fuori che c'era al liceo ad Arezzo - fugurarti il preside era 

un prete. Monsignore. Mi avevano trovato con questo volantino che io stavo leggendo [ride] e la 

mia insegnante del ginnasio che mi amava molto perché ero brava in Greco mi difese e disse: 

“Ma che [ride].  

 

One time, I remember in high school, it must have been 1965 when I risked a suspension because 

I had taken a flyer from ​Fuori​ which was circulating in our high school in Arezzo - the principal 

was a priest, can you imagine? Monsignor. They found me with this leaflet I was reading 

[laughs] and my teacher who loved me very much because I was good in Greek defended me and 

said: “What the [laughs]. 
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*** 

 

Le gonne non le ho più messe dal 72, mi piaceva di più lo stile ​dandy​. Le ho messe solo per 

andare in Malawi perché c'era una legge per cui le donne dovevano vestire le gonne, ne ho 

comprate due ma non le ho più rimesse [ride]. È stato un modo di vestire, non più tacchi alti, non 

più trucco, tutt'ora non mi trucco, capelli corti però è stata anche un gioco quella era anche la 

parte giocosa, non era un travestimento era una inversione di ruoli. 

 

I haven't worn skirts since 1972, I liked the dandy style more. I only put them on to go to Malawi 

because there was a law by which women had to wear skirts. I bought two but I never wore them 

[laughs]. It was a way of dressing, no more high heels, no more makeup, still no makeup, short 

hair. It was also a game, there was also a playful part, it was not a mask it was switching roles. 

 

*** 

 

Io ho scritto molto sul lesbismo. Non ho seguito tutto il dibattito queer, non ho seguito il dibattito 

LGBT per molti anni, perché ho seguito di più discorsi teorico politici, donne e sviluppo, la 

cooperazione, le conferenze delle Nazioni Unite. Non ho avuto particolari problemi nel mio 

posto di lavoro quando sono entrata al Ministero e avevo già quarant'anni, e già stavo con la mia 

compagna che ho conosciuto nel 82. Adesso siamo unite civilmente ma stiamo insieme da 38 

anni. Ho avuto un periodo di sessualità più aperta dal 76 all'82. Però poi mi sono stabilizzata con 

un’accettazione da parte dei miei genitori, non traumatica. Mi sono resa conto che nel lavoro poi 

il rapporto con gli uomini era molto mediato attraverso le donne, … io ho lavorato su donne e 

sviluppo quindi nel Ministero degli Esteri, ero la persona che portava avanti i diritti delle donne. 

… Sono sempre stata legata un po' ai sindacati, alla sinistra, al mondo politico del PC e PSI. Mi 

sono sempre avvalsa di una serie di ambienti favorevoli - politicamente favorevoli. C'è una 

forma di discriminazione occulta di cui mi sono resa conto negli ultimi anni: perché ovviamente 

il discorso della donna disponibile, se non oggetto, ma senz'altro ​disponibile​ alla relazione 
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eterosessuale conta molto. Cioè tu hai più la fiducia degli uomini. Poi in alcune casi hai delle 

forme di stima però è complesso. 

 

I have written a lot about lesbianism. I have not followed the whole queer debate, I have not 

followed the LGBT debate for many years now, because I have followed more theoretical 

political speeches, women and development, cooperation, United Nations conferences. I’ve 

never had any particular problems in my workplace when I entered the Ministry and I was 

already forty years old, and I was already with my partner whom I met in 1982. We are now 

civilly united but we have been together for 38 years. I went through a period of a more open 

sexuality from 1976 to 1982. But then I settled with my parents’ acceptance, it wasn’t traumatic. 

I realised that at work the relationship with men was very mediated by women, ... I worked on 

women and development so in the Ministry of Foreign Affairs I was the person who was in 

charge of defending women's rights. … I have always been tied a little to the unions, to the left, 

to the political world of the PC, PSI. I have always used to my advantage a number of favorable 

environments - politically favorable. There is a form of occult discrimination that I have become 

aware of in recent years: because obviously if a woman is available, not as an object, but 

available as a heterosexual person, men trust you more. 

 

*** 

 

Secondo me la progressione positiva, la conquista di spazi, di sicurezza, è stata negli anni 80, 

dopo è arrivato il discorso queer. Io ho impiegato dieci anni della mia vita ad essere una lesbica 

che non si faceva marginalizzare, per essere me stessa, e per cambiare. E questo è successo tra il 

72 e l’82, infatti in quell'anno ho fatto un ​coming out​ sociale e lì è stata l'evoluzione più 

sofferente, perché è chiaro che ti dovevi aprire degli spazi. Dopo c'è stata una progressione 

sociale negli anni 80, una sorta di esplosione positiva. Poi è iniziato un periodo in cui non era più 

fondamentale per me, io non ho partecipato alle battaglie per le unioni omosessuali, perché ho 

sentito che c'era un’altra generazione più basata sul discorso dei diritti, non più incarnati o 
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conquistati dentro sé, ma i diritti proprio quelli sulla carta. Io quella battaglia non l'ho fatta, l'ho 

appoggiata.  

 

In my opinion positive progression, the conquest of spaces, of security, happened in the 80s, 

subsequently queer theory arrived. It took me 10 years of my life to be a lesbian who was not 

marginalised, to be myself, and to change. And this happened between 1972 and 1982, in fact in 

that year I made a social coming out. That was the most painful time, because it is clear that you 

had to open spaces for yourself. After that there was a social progression in the 80s, a sort of 

positive explosion. Then a period began in which it was no longer fundamental for me [to 

participate], I did not participate in the battles for civil unions, because I felt that there was 

another generation more based on the discourse of rights, no longer embodied or conquered 

within oneself, but the rights on paper. I did not fight in that battle, I supported it. 

 
*** 

 

Per me il lesbismo era un modo alternativo di vivere, che non voleva dire che i diritti sono la 

vera battaglia, il discrimine, ma che c'è un modo diverso di vivere la propria omosessualità. Io 

sono stata nella SIDA e ho discusso come membro con le e islamiche, bravissime, che dicevano: 

“A noi il lesbismo sta bene, ma non LGBT, perché non possiamo utilizzare una convenzione per 

le donne, per i gay.”  

 

For me, lesbianism was an alternative way of living, which did not mean that rights are the real 

battle, the discrimination, but that there is a different way of living one's homosexuality. I was in 

SIDA and discussed as a member with very good Islamic women who said: “Lesbianism is fine 

to us, but not LGBT, because we cannot use a convention for women, for gay men.” 

 

*** 

 

Adesso c'è un’opposizione [in Parlamento] che ti fa sentire un po' a rischio e pericolo - poi sarà 

l'età - a rischio e pericolo di ri-discriminazione, di perdita dei diritti.  
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Now there is an opposition that makes you feel a little at risk - maybe it’s also the perception you 

have due to the age - at risk of re-discrimination, loss of rights. 

 

*** 

 

Lesbica viene usato, veniva anche negli anni 70, usato come un insulto - cosa di cui poi il 

movimento lesbico-femminista si è poi riappropriato definendosi - usandolo in maniera positiva. 

A Roma dicono ​frocia​, che è uno specifico per invertita, ma è una cosa degli anni 50-60 … già 

dire lesbica è dire tutto. È la risonanza che aveva la parola perché non veniva utilizzata, per cui 

era una cosa di poche disgraziate. … “Ah no lasciala stare quella tanto è lesbica.” Come fosse 

una malattia, capito? Veniva usato come sinonimo di una minoranza marginale, non normale, 

anche da evitare accuratamente … mi ricordo una volta nel 68, ero a Londra, a Soho, e c’erano 

due ragazze che si tenevano per mano, erano passati dei ragazzi con la macchina che dicevano 

“Lesbians!” e allora quelle incazzate hanno cominciato ad urlare, perché veniva usato come un 

insulto, lo stesso succedeva in Italia negli anni 70. Se andavi a ballare e dicevi no a uno quello ti 

diceva: “Oh ma che sei lesbica?” … l’omosessualità femminile è stata molto negata nei paesi 

mediterranei, è un fastidio, in un linguaggio quasi totalmente patriarcale dire lesbica è dire: “Tu 

sei fuori, un drop-out.” ... A me personalmente davanti non me l’hanno detto. Oppure se l’hanno 

fatto era nel corso delle manifestazioni femministe, c’erano teppistelli di destra che dicevano 

“Lesbiche!” … Più che altro è che ti dovevi nascondere ecco, era un discorso di non farsi 

accorgere di - di sorveglianza. Poi sai, quando ho iniziato a essere socialmente lesbica ero 

convinta che il termine andasse riabilitato. … Se mi dicevano lesbica dicevo: “Sì, perché?” Era 

una forma di lotta anche questa del linguaggio. … Rispetto al modello della donna eterosessuale 

c’era una forma di sorveglianza, del comportamento, non devi essere troppo affezionata alle 

amiche. L’unica cosa che mi è successa, ecco questa sì - che io nei banchi del liceo stavo spesso 

voltata a guardare una mia amica e allora dietro mi scrissero, noi avevamo i grembiuli neri, 

molto eleganti, ognuno si faceva il suo - dietro con un gessetto un mio amico mi scrisse “lesbica” 

cosa che sicuramente non mi ferì perché io non ne ero consapevole quindi [gli dissi]: “ma sei 

26 



scemo?” Io non ero consapevole a me stessa, quello aveva intuito più di me. Proprio come 

insulto. Avrebbe potuto essere una cosa di emarginazione ma non lo fu perché, non so perché - 

perché più che altro era uno che voleva stare con me ma io non me lo filavo. Era un problema 

più suo che mio all’epoca.  

 

 

“​Lesbica​” is used - it was also used in the 70s - used as an insult - something which the 

lesbian-feminist movement then reclaimed, using it in a positive way. In Rome they say ​frocia​, 

which is something like “inverted”, but it is something of the 50s and 60s ... simply saying 

“lesbian” is saying everything. It is the resonance that the word had because it was not used, so it 

was a thing which belonged to a few unfortunate people. ... “No, leave her alone, she's a lesbian.” 

Like a disease, you get me? It was used as a synonym of a minority, not normal, people to be 

avoided ... I remember once in 1968, I was in London, in Soho, and there were two girls holding 

hands, some boys passed by in their car and said “Lesbians!” and then those two were so pissed 

off. They began to scream, because it was used as an insult. The same happened in Italy in the 

70s. If you went dancing and you said no to a guy he would say to you: “Are you lesbian?” ... 

female homosexuality has been denied in Mediterranean countries, it is a nuisance, in an almost 

completely patriarchal language to say “lesbian” is to say: "You are out, a drop-out." ... No one 

has ever come up to my face and insulted me. Or if they did it was during feminist 

demonstrations, there were some right-wing hooligans who said "Lesbians!" ... More than 

anything else is that you had to hide here, you didn’t want to be noticed - surveillance. Then you 

know, when I started being socially lesbian I was convinced that the term should be rehabilitated. 

... When they said “lesbian” to me I replied: "Yes, why?" This was also a form of resilience, in 

the language. ... Compared to the model of the heterosexual woman there was a form of 

surveillance, of behavior, you mustn’t be too fond of ​girl​friends. The only thing that happened to 

me, was that in school I was often staring at a friend of mine and someone wrote on my back - 

we had black aprons, very elegant, you would sew your own - behind, on my back, a friend of 

mine wrote “lesbian” with a chalk. It didn't hurt me because I wasn't aware of it so [I said]: “Are 

you stupid?” It was an insult. It could have marginalized me but it didn’t because, I don't know 
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why actually - because he had a crush on me but I did not like him back! It was more his 

problem than mine at the time. 

 

*** 

 

Io ho avuto relazioni, alcuni innamoramenti che non si sono conclusi in relazioni: con una mia 

amica di cui mi ero innamorata, poi ho avuto una serie di brevi relazioni che duravano un mese, 

due mesi. Ma non è che mi lasciassero un grande segno. Qualche avventura brevissima di una 

notte o due, ma su quello io ero abbastanza refrattaria. Poi ho avuto una relazione di due anni, 

abbastanza stabile, con convivenza poi per un anno un anno e mezzo. Quindi saranno state una 

quindicina, venti, trenta donne con cui ho avuto relazioni sessuali e poi dopo un anno un anno e 

mezzo che vivevo da sola, ma sempre con queste relazioni abbastanza puntuali, mi sono 

innamorata di Maria Rosa - ci siamo innamorate. Lei insomma era ancora sposata e per qualche 

tempo ha continuato a vedere suo marito che viveva fuori Roma e poi sette otto mesi e l’ha 

lasciato. Io ho mantenuto la mia casa per un anno o due, però praticamente avevamo cominciato 

una convivenza, con molta attenzione agli spazi, al lasciarsi vivere, al prendere i propri spazi e 

poi io dopo due anni ho lasciato anche la mia casa e quindi sono andata a vivere con lei 

direttamente. Quindi una piena convivenza metti dal 1984 a oggi. Dall’82 che stiamo insieme.  

 

I had a few relationships, some love affairs that did not become relationships: with a friend of 

mine I had fallen in love with, then I had a series of short relationships that lasted a month, 

maybe two. But it's not like they left a big mark on me. Some very short adventures, a night or 

two, but that rarely happened. Then I had a two-year-long relationship, fairly stable, with 

cohabitation for a year, a year and a half. So it must have been about fifteen, twenty, thirty 

women with whom I had sexual relations. Then after a year that I lived alone, I fell in love with 

Maria Rosa - we fell in love. In short, she was still married and for some time she continued to 

see her husband who lived outside Rome and then seven or eight months later she left him. I kept 

my house for a year or two, but practically we started to live together, with a lot of attention to 

the spaces, to let ourselves be, to take our own spaces and then after two years I also left my 
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house and went to live with her directly. So a full cohabitation from 1984 till today. We have 

been together since 1982. 

 

 

Alessandra  

 

Io sono molto femminile, mi trucco moltissimo, mi vesto con le gonne - sai che a volte si 

dice che si riconoscono le lesbiche? Effettivamente, rispetto alle mie amiche, io sono molto 

diversa. Si stupiscono. 

 

I am really feminine, I use a lot of makeup, I wear skirts - you know how people say that you can 

recognise lesbians from afar? In comparison to my friends, I am quite different. People are 

usually surprised.  

 

*** 

 

Quando io ho problemi con Simona, la mia compagna, la prima che chiamo è la mia amica - 

eterissima. Ha una figlia, è separata, ecc. Però mi aveva già conosciuto in precedenza, con l'altra 

compagna, quindi non so come dirti … forse proprio perché ci conosciamo da tanti anni è 

sempre stato naturale rapportarsi e chiacchierare di queste cose. Sono di quelle persone a cui non 

devi spiegare nulla. 

 

When I get into fights with Simona, my partner, the first person I call is my friend - she’s super 

straight. She has a daughter, she’s divorced. But she knew me before Simona became a part of 

my life, when I was with my ex-girlfriend. I don’t quite know how to put it into words … maybe 

because we’ve known for so long it has always been so natural to talk about these things. She’s 

one of those people to whom you don’t have to explain anything.  
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*** 

 

Mi ero accorta che lei non aveva chiara la situazione … ci siamo sedute, lei era venuta a casa, e 

fra una chiacchiera e l'altra le avevo detto: “Guarda forse non te ne sei accorta, ma in questo 

periodo io ho una relazione abbastanza difficile, sto con una ragazza.” Sono sempre reazioni di 

stupore, felici, perché anche quando l'ho detto a questa mia amica lei mi ha detto: “Ah ma sai che 

anche io ho un'amica [così] ” e infatti me l'ha presentata ed è la ragazza con la quale sto adesso… 

Da poco è successo che - no qualche tempo fa, io ho assistito mia mamma negli ultimi anni della 

sua vita, e avevo anche un’assistente che mi aiutava ... Mi ha detto “Ah ma sei fidanzata?” e le 

ho detto “Sì, sono fidanzata. Ma con Simona, non con Simone come potresti pensare.” Abbiamo 

fatto di tutto e alla fine sono riuscita a presentargliela, ma lei era entusiasta! Il giorno dopo ha 

continuato a scrivermi: “Siete bellissime, ah sono contenta!” Non lo so perché fa questo effetto 

poi agli altri. Io presumo che veramente le persone pensino che non sia la normalità mentre 

invece, quando conoscono una persona normale - mi viene da dire così - si meravigliano. Sai 

quelle cose che fanno dire "Ah hai visto?" Credo. Poi non lo so, questa è l'idea che mi sono fatta 

io.  

 

I understood that she didn’t really get what was going on with me … I invited her over to my 

house, we sat down, we were chatting and after a while I simply said: “Look, maybe you didn’t 

realise but I’m in a difficult relationship at the moment, with a woman.” I’ve always gotten 

reactions of amazement, happiness. She replied: “Oh wait, I also have a friend [like that].” She 

actually introduced me to her and she’s my current partner! … Recently, no actually it was some 

time ago, I assisted my mother in the last years of her life, and I had a person there to help me 

with her as well … She asked me: “Are you in a relationship?” and I said: “Yes, I am. But with 

Simona, not with Simone like you would think.”  I managed to introduce them to each other, 10

and she was enthusiastic! Even the next day she kept texting me: “You two are beautiful, I’m 

really happy for you!” I don’t know why this is the effect that it has on others. I believe that 

10 In Italian Simone is the male version of the name Simona. 
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really people don’t think it’s normality, but then when they meet a ​normal​ person they remain 

astounded.  

 

*** 

 

A me sembra che abbiamo fatto veramente tanti passi indietro. Io ho vissuto a Cagliari in una 

maniera completamente diversa da adesso. Ho sempre frequentato il mondo gay, l'ambiente gay - 

c'erano ​locali​ gay! Dove ho lavorato nel call centre c'era di tutto: lesbiche, gay, la nostra 

direttrice era gay e lo diceva. Ho avuto la fortuna di frequentare sempre degli ambienti misti 

dove era naturale essere così. Ognuno era come è, senza dover discutere di niente. Non ho mai 

avuto difficoltà nel presentarmi o nel dire: “Io sto con Simona, non con un lui.” Invece adesso 

vedo che è molto cambiato. Nel lavoro che faccio in Estate ho a che fare con i ragazzi che 

lavorano in cucina, in sala. Lì un sacco di volte mi sono ritrovata a dover spiegare. Non perché 

me lo chiedono, ma perché mi da proprio fastidio che le persone non capiscono che sono cose 

naturali. Io vado sempre al gay pride quando lo fanno, e siccome lavoro a Costa Rei, il 

pomeriggio ho cercato di fare in velocità per arrivare puntuale, e ho dovuto spiegare perché si fa 

il gay pride. Perché ci vado. Perché per molti … è una pagliacciata. “Ma perché?” “Ma perché 

quelli si vestono da donna?” Lì effettivamente mi sono sentita di doverlo spiegare. Secondo me 

bisogna metterci la faccia, perché e naturale. Le cose in questo senso per me sono cambiate, 

siamo tornati indietro. Anche lavorativamente parlando, non trovo più la serenità di un tempo. 

Ho avuto la fortuna di lavorare in ambienti misti, ma adesso, anche chi poi ​lo è​, io lo vengo 

sempre a scoprire. Però lo tiene sempre nascosto. … Il mio passato è stato meglio di questo. 

 

I have a feeling that instead of moving forward we went backwards. I lived in Cagliari in a 

completely different way compared to now. I’ve always participated in the events of the gay 

world, the gay environment - we had gay bars! Where I worked, at the call centre, there was 

everithung: lesbinas, gay, the manager was a lesbian and she was open about it. I had been lucky 

enough of always hanging out in mixed environments where everything was natural. Everybody 

was who they were without discussions.  I never had any difficulty in introducing myself or in 
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saying: “I’m with Simona, not with a him.” Instead now I see that everything has changed. In the 

job I work for in the Summer I manage the guys in the kitchen and in the dining room. There, 

many times, I had to explain myself. Not because they asked, but rather because I get annoyed 

when people don’t see the naturality in it. I always go to the gay pride when they do it, and 

because I work in Costa Rei, in the afternoon I have to rush to make it to the pride on time, and I 

had to explain why I partecipate. For many … it’s just a circus. “But why?” “Why do they dress 

up like women?” In that moment I felt the responsibility of explaining. In my opinion you have 

to stand up for it, because it’s natural. This is what I mean by things have changed, we went 

backwards. Even in the workplace, I can’t find the same serenity of some time ago. I had the 

pleasure of working in mixed environments, but now, even when someone ​is​, I’m gonna find out 

anyway. But they always hide it. … My past was better than this. 

 

*** 

 

Politicamente parlando abbiamo degli esempi che purtroppo non sono da seguire, che la 

stragrande maggioranza dei maschi etero seguono. Abbiamo delle persone che fanno e che 

dicono, in politica - non ti ci puoi ritrovare. Non da la possibilità di evolvere al paese. Anche a 

Cagliari avevamo un sindaco giovane, che ha sempre aperto il gay pride - anche l'ultima volta, 

metteva lo striscione. Adesso l'abbiamo cambiato. Ed è stato tutto ristretto. Ha tolto lo striscione: 

“Questo non si fa. Quello non si fa.” Tra l'altro aveva scritto una cosa su Facebook devastante. 

Non abbiamo buoni esempi. Se tu li vedi in tv ... o da quello che leggi. Non vedo via d'uscita. Le 

cose si sono proprio inasprite in quest'ultimo periodo.  

 

In politics we have some people whose examples shouldn't be followed, although the majority of 

straight men admire them. We have people who do and say things, in politics - you don’t feel 

represented by them. They don’t give our country the opportunity to grow. Even locally, in 

Cagliari, we had a young mayer, he always opened the gay pride - even the last time, he hanged 

the flag. Now a new one got elected. The air got tense. He took off the flag: “You can’t do this, 
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you can’t do that.” He also wrote something on Facebook, gastly. I can’t see a way out. Things 

embittered more in this last period.  

 

*** 

 

La mano presa, i baci così in velocità, gli abbracci, gli sguardi ammiccanti mentre magari stiamo 

guardando una vetrina - io sono sempre stata molto disinvolta, ovunque. Mi ricordo tantissimi 

anni fa siamo andate a comprare il letto con la mia compagna, siamo andate con un amico, anche 

lui gay. Noi ci siamo sdraiate per provare il materasso, io e lei. Questa cosa mi è rimasta 

impressa. Lui poi mi ha detto: “L'avete fatto con una naturalezza che mi avete ghiacciato.” Ma 

per me è sempre stato così, anche adesso. Ovunque mi trovi. Non vedo il perché non lo debba 

fare. La trovo una cosa naturale quindi non ho mai - mai fatto differenze. Ma non penso di 

potercela fare a fare differenze. Ti devi ricordare: "Ah ma qui questo non lo posso fare?" No!  

 

Holding hands, quick kisses, the gazes, flirtatious looks while we’re looking at shops' windows - 

I’ve always been quite casual, everywhere. I remember, many years ago, my partner and I went 

buying a mattress, we went also with a guy friend, he’s gay too. We laid down to see if it was 

comfortable, me and her. This thing stayed in my mind. He then said to me: “You did it with so 

much spontaneity that I froze.” But for me it has always been like this, to this day, anywhere I 

am. I don’t see why I can’t do it. I find it a normal thing so I’ve never - never distinguished 

[whether I was with a man or a woman]. I don’t think I can make any differences really. I 

wouldn’t be able to remember that I’m not allowed to behave like this everywhere. No! 

 

*** 

 

Adesso c'è molta più visibilità, fanno ​coming out​. È quasi diventata una moda in alcune 

circostanze. Moltissimo in tv sono chiamati - non sono chiamati perché sono gay, però non si 

nascondono. Ci sono un sacco di trasmissioni adesso con conduttori dichiaratamente 

omosessuali. Però sempre maschi, niente donne. Al Grande Fratello c'è una ragazza 
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dichiaratamente lesbica ... lo guarda Simona la mia compagna e mi ha detto: "Guardala per 

curiosità questa ragazza è tanto carina! Guardala!" E quindi ho scruccugliato per vedere com'era.

 … Probabilmente hanno capito che fa cassetta. Adesso in un sacco di trasmissioni si parla più 11

naturalmente, sia presentatori sia partecipanti. Anche nelle trasmissioni del primo pomeriggio. 

Proprio l'altro giorno, c'era ospite la mamma del mio coinquilino, e stavamo guardando una 

trasmissione orrida che fanno il primo pomeriggio. C'era un ragazzo che raccontava della propria 

omosessualità e siccome il mio coinquilino è gay ma non lo deve sapere nessuno, tanto meno i 

genitori, io cercavo di capire se la mamma poteva capirlo oppure no, [facendo il confronto col 

ragazzo della trasmissione]. 

 

Now there is much more visibility, they come out. It has almost become a trend in some 

circumstances. Many are often invited on TV - mmm to say that they are invited because they are 

gay is incorrect, but the thing is that they don’t hide. There are a lot of broadcasts now with 

openly homosexual conductors. But they’re all men, no women. At ​Il Grande Fratello​ there is an 

openly lesbian girl ... Simona, my partner, watches it and she said to me: "look at her, just out of 

curiosity, this girl is so pretty! Look at her!" And so I watched it for a second to see what she 

was like. ... They probably understood that it makes money. Now in a lot of broadcasts they talk 

about it more naturally, both presenters and participants. Even in the early afternoon broadcasts. 

Just the other day, we had my roommate's mom over for lunch, and we were watching a hideous 

broadcast in the early afternoon. There was a boy who spoke of his homosexuality and since my 

roommate is gay but nobody has to know, let alone his parents, I was trying to understand if his 

mum could understand it or not [by comparing her son with the boy from the broadcast]. 

 

*** 

 

Più se ne parla e meglio è. Più le persone capiscono che le cose sono normali, che non stiamo 

parlando di una malattia, di una perversione, non stiamo parlando di qualcosa che non va bene, 

11 Scruccugliare, sbirciare in Italiano. 
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più aiuta chi lo è a uscirne, ad essere più sereni, a dirlo, a manifestarlo. Se la visibilità serve a far 

capire che è una cosa normale benvenga.  

 

The more we talk about it, the better. The more people understand that things are normal, that we 

are not talking about a disease, a perversion, we are not talking about something that is not good, 

the more it helps those who ​are​ out of it, to be more serene, to say it, to manifest it . If visibility 

is useful to make it clear that it is normal, then it’s very welcome. 

 

*** 

 

Mia mamma mi vestiva da bambolina.  Figurati se pensavo di stare con un'altra bambolina. 

L'indicazione era: maschi e femmine. Sono cresciuta così. Forse se non fossi mai andata a ballare 

questo mondo non l'avrei mai scoperto. Forse non me ne sarei mai accorta, o forse sì, non lo so. 

Avevo sedici anni.  

 

My mom used to dress me like a doll. Imagine if it crossed my mind that I could be with another 

doll. The indications were: male and female. I grew up like this. Maybe if I had never gone 

dancing I would have never discovered this world. Maybe I would have never noticed, or maybe 

yes, I don't know. I was sixteen. 

 

*** 

 

Provengo da una famiglia cattolica, però non sfegatati. Quando eravamo piccolini ogni domenica 

[si andava] in chiesa, ma dopo la comunione tutto questo è passato, io sono cresciuta, sono 

cresciuta molto in fretta, non so perché ma a 14 anni avevo già il mio fidanzatino. Non era uno 

scherzo, nel senso che poi siamo rimasti fidanzati due anni. Avevo le conoscenze religiose, ma 

non mi ha mai creato nessun tipo di problema. Crescendo poi, in ogni caso, io nella religione non 

mi riconosco. 
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I come from a Catholic family, but not hardcore catholic. When we were children every Sunday 

[we went] to church, but after communion all this passed, I grew up, I grew up very quickly, I 

don't know why but at 14 I already had my boyfriend. It wasn't a joke, in the sense that we stayed 

together for two years. I knew religious preachings, but they never stopped me from doing what I 

wanted. Growing up, in any case, I don’t recognise myself as a religious person. 

 

*** 

 

La mia compagna è religiosa. Una mattina a pranzo ha avuto questa lunghissima chiacchierata 

con una nostra amica,  anche lei è lesbica e molto religiosa, e tutte e due hanno un rapporto 

molto sofferto - molto sofferto - forse ora sto esagerando però insomma il problema se lo 

mettono. Perché la religione, non contemplando questa cosa, le fa soffrire. Presumo che per chi 

crede sia uno scalino difficile da scalare. Credo che lei non riesca a conciliare la religione con la 

sua sessualità. Poi io in verità non ne ho mai parlato perché non saprei argomentare non 

conoscendo nel dettaglio, come conosce lei o l'altra ragazza, tutto quello che dice il Vangelo e la 

Bibbia. Adesso - non è una cosa che la far star male, ma quando se ne parla si vede che un po' 

combattuta ecco, che stanno facendo un qualcosa che "non va bene". Però sai, perché non va 

bene? “Non sto facendo nulla di male, perciò continui a farlo.”  

 

My partner is religious. One day, at lunch she had this very long chat with a friend of ours, she is 

also a lesbian and very religious too, both of them have a very painful relationship with their 

faith - a lot of pain - maybe now I'm exaggerating, but, in short, the thing is that the problem 

stays there for them. Because religious restraints make them suffer. I assume that for those who 

have faith it is a difficult wall to climb. I believe she is unable to reconcile religion with her 

sexuality. But then, in truth, I never talked about it with her because I couldn’t argue not 

knowing in detail, the same way she or the other girl know, everything that the Bible says. Now - 

it's not something that makes her feel bad, but when she talks about it you can see it in her eyes 

that she’s torn, that they are doing something that "is not good". But, you know, why isn't it 

good? "I'm not doing anything wrong, so I’m gonna keep doing it." 
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*** 

 

Io e il mio coinquilino abbiamo fatto scalpore, perché qui non c'è l'abitudine di convivere per 

risparmiare. Mentre in altri posti sì. Ogni volta anche nel palazzo mi chiedono: “Ah ma suo 

marito ecc.” Io ho provato a dire che non era mio marito, però mi sono rotta i coglioni e ho 

iniziato a dire: “Si si, è a casa.” [Ride] Alle volte si fa prima a dire agli altri quello che vogliono 

sentire. Poi onestamente non me ne frega nulla di spiegare ai vicini che non siamo sposati.  

 

My roommate and I made headlines, because here it’s not common to live together to save 

money. While in other places, yes. Every time in the building a neighbor asks me: "Ah but your 

husband etc." I tried to say that he was not my husband, but I got fed up and started saying: "Yes 

yes, he’s at home." [Laughs] Sometimes it’s easier to tell others what they want to hear. But, 

quite frankly, I don't give a damn about explaining to the neighbors that we're not married. 
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“E dove andavi?” | “And where did you hang out?” 

 
 

Alessandra 
 

A sedici anni più o meno, abbiamo traslocato dalla città siamo andati a vivere in periferia, 

in una casa che sono riusciti a comprare i miei genitori. Li frequentavo delle ragazze che 

andavano sempre a ballare di sera. Eravamo piccoline, in un paese vicino a Cagliari, Assemini. 

Io ho iniziato ad uscire la sera, con loro. Andavamo sempre a ballare, sempre voleva dire: 

Mercoledì, Venerdì, Sabato e Domenica. In questa discoteca piccolina di Assemini incontravo 

sempre un ragazzo: altissimo, magrissimo, sempre vestito in una maniera particolare - non ero 

attratta sessualmente, ma mi incuriosiva. Ho fatto di tutto fino a quando non sono riuscita a 

conoscerlo. Chiacchierando mi ha detto che era un ragazzo gay. Abbiamo iniziato a frequentarci, 

e così sono entrata in questo mondo. Mi ha presentato sua amica che è rimasta incuriosita - 

perché io rimango molto femminile, uso i tacchi insomma. Lei è sempre stata lesbica, non è mai 

stata con un uomo, sempre con una donna, ma mai con una donna come me -  così femminile. 

Per curiosità ha iniziato a corteggiarmi, e siccome a me piacciono le persone al di là delle scelte 

che poi si fanno di sesso o di altro, e a me è piaciuta molto questa ragazza. Quindi abbiamo 

iniziato a frequentarci. Quando mi ha baciato io sono impazzita. E una delle cose più belle che io 

ricordo. La sensazione della pelle liscia. Io sono proprio impazzita. Ci siamo messe insieme, poi 

non è durata moltissimo, però il tanto per farmi capire che comunque era un mondo che mi 

piaceva.  

 

When I was sixteen years old we moved from the city to the suburbs, in a house that my parents 

managed to buy. There I used to hang out with some girls who always went dancing. We were 

little. I started going out dancing with them. We were always dancing, and by always I mean: 

wednesday, friday, saturday and sunday. Well, in this small disco in Assemini I always saw a 

guy: talls, really skinny, always dressed in a peculiar way - I wasn’t sexually attracted to him but 
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he was very intriguing to me. I did everything I could until I managed to meet him. Over a chat 

he told me he was a gay guy. We started hanging out together and he introduced me to this 

world. One day he introduced me to one of his friends who got curious about me - probably 

because I’m really feminine, I mean, I wear high heels. She has always been a lesbian [sic], she 

has never been with a man, always women, but never with a woman like me - a femme. I think 

she started flirting with me out of curiosity. You know, I like people regardless of their gender 

and I really liked her. After a while we started dating, and when she kissed me I went crazy. It is 

one of the most beautiful memories I have. The feeling of soft skin. I really went crazy. We 

started dating, it didn’t last long, but it was enough to make me understand that I liked to be in 

that world.  

 

*** 

 

Mi rendo conto che è brutto dire che si riconoscono, però è un po' così. Da poco siamo uscite con 

delle amiche, e vedendolo da fuori era un tavolo di lesbiche. Perchè si vede. Non mi piace dirlo 

così però è la realtà: tutti capelli corti, non si truccano, tutti jeans. Mettiti un jeans che ti sta bene! 

No sempre tutti questi jeans larghi!  

 

I know that it’s not nice to say that they are recognisable, but it’s a bit true. Even recently I went 

out with some friends for drinks, and I can’t deny that our table, seen from the outside, was 

clearly a table of lesbians. Because you can tell. I don’t like saying it but it’s true: all short hair, 

don’t wear makeup, wear only jeans. Wear some trousers that make you look good! No, they’re 

always huge jeans! 

 

*** 

 

Le vedo poco le nuove generazioni. Da grandi si esce poco la sera, si preferisce incontrarsi a 

casa, magari ceniamo, siamo più tranquille. A Cagliari c'è un locale, molto famoso, gay-friendly, 

è spiccatamente gay ma a Cagliari non si dice. Mi capita almeno una volta al mese di andare lì. 
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Ti dico esattamente quello che vedo: gli uomini sono molto più donne. Curatissimi, sempre 

vestiti bene, con le sopracciglia ad ala di gabbiano, con i capelli tutti bellini bellini. Le ragazze 

invece sono come i ragazzini di un tempo: i capelli rasati, sempre con queste camicie grandi 

grandi, un po' sbrindellate, difficilmente vedo delle ragazze delicate ... mi danno sempre la 

sensazione di - sai cosa vuol dire ​sbertirora​? Ecco a Cagliari si usa molto [ride] mi sembra che a 

tutti i costi lo vogliano - che poi magari è anche giusto che a tutti i costi lo debbano far vedere e 

si debbano affermare. [pausa] Che poi adesso ci ho pensato, magari hanno anche ragione, nel 

senso che - io ho avuto una vita facile, ho frequentato posti dove non succedeva nulla, si sapeva 

che era un posto gay. Forse tu eri troppo piccolina, ma tantissimi anni fa, quando avevano fatto le 

prime rassegne di cinema omosessuale avevano dato fuoco al cinema. Avevano scritto cose 

terribili nei muri. … A Cagliari al Due Palme. La prima volta che avevano organizzato una 

rassegna di cinema omosessuale avevano dato fuoco al portone. Per fortuna non aveva incendiato 

tutto. C'è il nome di un gas che utilizzavano i nazisti per gli ebrei per sterminarli quando li 

mettevano nei forni, ha un nome, adesso mi sfugge. Avevano scritto il nome di questo gas sul 

muro. Ma era successo anche altre volte. Questa è quella che mi è rimasta impressa perché io 

naturalmente a tutte queste cose sono sempre andata. … Adesso non voglio dire che la situazione 

è la stessa, ma magari c'è il bisogno di far capire che esistiamo. Però anni fa non mi è mai venuta 

la paura quando ho vissuto queste cose. Adesso avrei paura.  

 

I don’t see the new generations a lot. When you get older you don’t go out as much, you prefer to 

stay at home, we eat dinner, we’re more chill. In Cagliari there’s a bar, quite famous actually, 

gay-freindly, it’s really gay but in Cagliari you don’t say it. I go there often, maybe once a month 

now. I’m gonna tell you exactly what I see: men take care of themselves, they’re well dressed, 

with their eyebrows done, hair in a pose. Whereas the girls have their hair shaved, they wear 

oversized shirts, sometimes ripped, I hardly ever see delicate girls … they always give me the 

feeling of - do you know what ​sbertirora ​means?  We say it a lot in Cagliari [laughs]. It seems 12

like they have to - maybe they’re doing the right thing in affirming themselves. [pause] Now that 

I’m thinking about it actually, maybe they are right, meaning - I had an easy life, I hanged out in 

12 Sbertirora is a word used in Cagliari which means rough. 
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places where nothing happened, even if it was a known gay bar. Maybe you were too little, but 

ages ago, when they started doing the first showing of homosexual cinema they burned the place 

down. They wrote terrible things on the walls. … It was the cinema Due Palme. The first time 

they organised a showing they set fire to the front door. Luckily the fire didn’t spread inside. I 

don’t remember the name of the gas used by the Nazi’s to kill Jewish people, it has a name, I 

can’t remember it now. Anyway, they wrote the name of this gas on the walls. It happened other 

times too. This memory stayed with me. I think because naturally I always attended these events. 

… Now I don’t want to say that the situation is the same, but maybe now there’s a need to show 

that we exist. Years ago, when I lived through these things, I was never scared. Now I would be.  

 

*** 

 

Prima c'era un locale in Via Mameli che si chiamava Samba. Praticamente uscivamo tutte le sere 

e ci incontravamo lì. Era bellissimo. Io raramente esco da sola, non mi piace. Però lì sono andata 

diverse volte da sola, perché comunque sapevo che una persona che conoscevo la trovavo. Le 

titolari erano lesbiche, stavano insieme. Il locale era frequentatissimo, da gay e lesbiche. Era 

etero-friendly [ride]. Ogni tanto facevano dei concertini, ma come si usa anche adesso di 

qualcuno che viene a cantare. Tra le varie cantanti c'era una ragazza lesbica. Figurati quando 

c'era lei tutte impazzite. Uno stadio. Era molto carina, molto simpatica. Cantava poi - non so se 

per quel periodo o perché eravamo tutti gay e lesbiche - ma ci piaceva moltissimo Mina. Lei era 

molto brava a cantare Mina. Per diverso tempo questo locale è andato di moda, era sempre pieno, 

sempre pieno di noi.  

 

There was a bar in Via Mameli, it was called Samba. We would basically go out every night and 

meet there directly. It was marvellous. I rarely go out alone, I don’t like it. But not there, I used 

to go alone quite often, because I knew that I would meet someone I knew anyway. The owners 

were lesbians, and they were in a relationship. The bar was always packed with gays and 

lesbians. It was straight-friendly [laughs]. Sometimes they hosted gigs. One of the singers was a 

young lesbian woman. I can’t even tell you how insane we would go over her. It was a stadium. 
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She was so pretty, and funny. I don’t know if it was becasue we were all gay and lesbians or 

because it was the 80s - but we loved Mina. She was incredibly good at singing Mina’s songs. 

For so many years they had good business, it was always full, always full of us.  

 

*** 

 

Non c'è più da tanti anni [il Samba]. Loro si sono lasciate. Non c'è più. Non ci sono più locali 

così. Neanche quello che c'è adesso a Cagliari - gay- friendly, è carino ma non c'è più l'atmosfera 

che c'era al Samba. Era una cosa diversa. Non ci sono locali per lesbiche. Mai credo, da quando 

io frequento questo mondo.  

 

[Samba] doesn’t exist anymore. They broke up. It’s not there. There aren’t other bars like that. 

Not even the gay-friendly one in Cagliari, it’s pretty but it doesn’t have the same atmosfhere 

Samba had. It was something different. We don’t have lesbian bars either. I’ve never seen one. 

 

*** 

 

Hai mai visto il telefilm L world? C'erano tante coppie che poi si conoscevano, allora poi quella 

si lasciava e si metteva con quell'altra - eravamo tutte collegate. Si partiva da una che si faceva il 

giro di tutte. E' molto veritiero quel telefilm. [ride] Riporta molto le dinamiche che c'erano, e 

forse ci sono ancora. Eravamo tutte giovani - giovani ragazzinette.  

 

Have you ever seen the TV show the L world? There were many couples and they all knew each 

other, so then a couple would split up and one would start dating a new girl - we were all 

connected. You started from one who would go all around all of us. That TV show is quite 

relatable [laughs]. It well displayed the dynamics in place, maybe they still exist. We were all 

young. Young girls.  

 

*** 
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Un periodo andavo da sola, però avevo delle amiche che stavano insieme da tanto tempo, 

arrivate in questo locale ovviamente si conoscevano altre persone. Quindi abbiamo conosciuto 

un'altra coppia. Poi, io avevo scoperto che entrambe avevano avuto una relazione clandestina. 

Poi si sono lasciate le “originali”, ma allora quelle non erano più amanti, però poi quelle che non 

sono state amanti si sono messe insieme ad un'altra. Ma tutto girava nello stesso cerchio. Era un 

cerchio che si allargava e si restringeva, con molta elasticità [ride]. Le dinamiche erano molto 

semplici. Eravamo sempre lì. Ci conoscevamo abbastanza. Alla fine bastava uno sguardo, un 

sedermi vicino a te che già capivo che intenzioni avevi.  

 

There was a time where I would always go alone, I had friends who had been together for a long 

time already, but when we hung out there we started meeting new people. So we met another 

couple. Then, I discovered that they had been cheating on each other this entire time. So the 

“originals” split up, and then another couple weren’t lovers anymore, but then two girls who had 

never dated before started going out. Everything happened within the same group of people. It 

was a circle which expanded and restricted with much elasticity [laughs]. The dynamics where 

really simple. We were always at the bar. We all knew each other pretty well. At the end of the 

day a look was enough. I could tell what a girl’s intentions were with me the minute she sat next 

to me.  

 

*** 

 

 

In quel locale si arrivava sempre più o meno all'ora di cena, perché ovviamente si mangiava lì, e 

poi ci si incontrava come ti dicevo moltissimi arrivavamo da soli. Ci univamo agli altri a seconda 

degli umori, o stavi da solo al bancone. Se c'era quella persona che ti incuriosiva, volevi 

conoscere, approfondire - ti avvicinavi e iniziavi a parlare. Non c'erano i cellulari, Eleonora. 

Questo faceva molto la differenza. Quindi o ti facevi capire o perdevi tempo. Chissà se la 

prossima volta che andavi in quel locale quella persona c'era. Bisognava farsi capire subito! 
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Visto che ci conoscevamo tutti se c'era una persona che ti piaceva lo dicevi al tuo amico che 

magari la conosceva ed era facile. Te la presentava ed era fatta. Anche io ho conosciuto una 

ragazza proprio con questa dinamica. Era amica di un amico. "Ah ma guarda la tua amica mi 

piace moltissimo" "Ah aspetta che te la presento". Poi lì dipendeva molto dalla tua 

intraprendenza. Però - sempre molto fisico. Nel senso che ti guardavi, stringevi la mano, toccavi 

la persona che avevi davanti. Perché dovevi farlo capire. In velocità! [ride] dovevi cogliere 

l'attimo ecco. 

 

 In that bar people would get there for dinner time, because we would eat there. As I told you we 

came by ourselves - we would meet there. Depending on how you were feeling you would gather 

together or stay alone at the bar. If there was a person you were curious about, one that you 

wanted to meet, or get to know better - you’d go up to her and start talking. There were no cell 

phones, Eleonora. That made a huge difference. So unless you made yourself clear on your 

intentions from the beginning you were just losing time. Who knew if you were going to see her 

again. You had to make yourself clear! Plus, because we all knew each other, if you liked 

someone, and you told your friend, maybe he knew her - if that was the case then it was easy. He 

introduced you and it was done. I met a girl because of that dynamic. She was a friend of a 

friend. “Look, I really like that girl” “Oh wait let me introduce you to her”. But after that, it was 

a matter of whether you were good at flirting or not. It was ​always​ physical. I mean you’d watch 

each other, shake hands, touch them if they were in front of you. Because you had to be 

straightforward. In a hurry! [laughs] Carpe diem! 

 

*** 

A Milano andavamo a ballare. Andavano moltissimo i ristoranti cinesi, mangiavamo sempre 

cinese. In genere io ero sempre l’unica donna, e il mio amico - lui è un ragazzo di Tempio che si 

è trasferito a Milano compiuti vent'anni. Ha aiutato - stava al telefono per il servizio di ascolto, tu 

chiami e racconti che sei gay e che hai probelmi, ha fatto molto l'attivista. Poi è diventato ateo 

convinto, talmente tanto che è tornato a Tempio e si è fatto cancellare dal registro dei battezzati. 

Comunque uscivamo tutti insieme, ci si ritrova al ristorante cinese perché andava di moda andare 
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lì - soprattutto per l'ambiente gay, poi andavamo in discoteca ma erano sempre tutti maschi. Io 

ho trovato veramente pochissime donne ma anche all'estero. 

 

In Milan we went dancing. Chinese restaurants were trending, we always ate Chinese. In general 

I was always the only woman, and my friend - he is a boy from Tempio who moved to Milan 

when he was twenty years old. He helped - he was on the phone for the helpline, you call and tell 

that you are gay, and that you’re expericning problems, he is an activist. Then he became an 

atheist, so much so that he returned to Tempio and asked to be canceled from the register of the 

baptized. Anyway, we all went out together, we would meet at the Chinese restaurant because it 

was trendy to go there - especially for the gaycommunity, then we went to the disco, but they 

were always all men. I have found very few women even abroad. 

 

*** 

 

La si puntava subito, bisognava assolutamente conoscerla, immediatamente, ma scherzi? Se poi 

ti piaceva, anche se non la conosceva nessuno, era l'obiettivo della serata. Ti inventavi qualsiasi 

cosa. Mi dispiace che poi i social abbiano rovinato tutte queste cose perchè dovevi comunque 

agire di fantasia e soprattutto dovevi sconfiggere la concorrenza - la novità è appetibile. Ti 

toglievi altro che il coniglio dal cilindro - dovevi organizzarti in velocità perché la concorrenza 

era tanta e se la persona ti piaceva bisognava darsi da fare: offrire un drink oppure anche dire le 

cose banali: “Ah mi sembra di averti già visto!” anche queste minchiate qui, terribili. Però il fine 

era avvicinarsi prima di tutti. … Si faceva a gara al Samba. É capitato.  

 

She was spotted immediately, it was absolutely necessary to get to know her, immediately! If 

you liked her, even if nobody knew her, it would become the goal of the evening. You would 

think about anything to get closer to her. I'm a bit sad that social media ruined all these things 

because you had to act imaginatively, and, above all, you had to defeat the competition - the 

novelty is palatable! You had to get organised quickly because the competition was so much and 

if you liked the person you had to get busy: offer a drink, or even say the stupidest thing: “Have 
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we met before?” Even these bullshit, terrible! But the goal was to get closer first. … There was 

an ongoing competition at Samba. It really happened. 

 

 

Bianca  

 
Dunque a Roma c’era un locale che si chiamava lo Zanzibar dove si andava regolarmente 

a ballare, fine anni 70, era un locale femminista-lesbico, ma molto più lesbico che femminista. 

Sono andata anche in un altro paio di locali, uno non mi ricordo più come si chiama - [locale] da 

ballo, primi anni 80 fino alla metà degli anni 80. … Locali, li ho frequentati molto. Molto, molto. 

Diciamo quando potevo. Perché mi piacevano, mi divertivano [ride] mi piacevano le donne 

quindi, poi mi piace ballare quindi mi piaceva l'atmosfera del locale ecco, che poi sono diventati 

- i locali gay e lesbici a Roma sono quelli doveva vanno le persone per divertirsi - tutte! Come se 

ci fosse una libertà maggiore. … Al Zanzibar si andava per incontrarsi. E ci andavi anche da sola 

e poi incontravi le persone lì perché era in un ambiente circoscritto. … Io l'ho vissuta come un 

grande piacere anche dentro il femminismo perché in qualche modo eravamo quelle più 

outspoken​, più capaci di affermare una propria personalità. Poi c'era un discorso sul lesbismo che 

adesso è scomparso perché l'avvento queer alla fine degli anni 80 ha rimangiato tutta una serie di 

teorizzazioni anche sul lesbismo.  

 
 
In Rome there was a place called Zanzibar where people went dancing regularly. At the end of 

the 70s. It was a feminist-lesbian venue, but, to be fair, much more lesbian than feminist. I also 

went to another couple of clubs, one in particular but I no longer remember what it’s called - it 

was a dance club, early 80s until the mid 80s. … I hang out in bars a lot. Like a lot. When I 

could. Because I liked them, I enjoyed being there [laughs] I like women, but then I like to dance 

too. I liked the atmosphere of the place, the gay and lesbian clubs in Rome are the ones people 

had to go to have fun. As if there was greater freedom in being there. … We went to Zanzibar to 

meet. And you would go there alone and simply meet people there because it was within a 
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limited group of people. It was a great pleasure even within feminism because in a way we were 

the most outspoken ones, most capable of affirming our own personality. Then the discourse on 

lesbianism has now disappeared because of the advent of queer theory in the late 80s. It has eaten 

a whole series of theories on lesbianism. 

 

*** 

 

Nella lega delle cooperative, lì non ho avuto particolari discriminazioni, anche perché io mi sono 

scelta il terreno dell'emancipazione che andava bene in questo movimento degli anni 80. Poi ero 

molto protetta dal ​coming out​ pubblico - perché come facevano dentro le strutture legate ad un 

Partito Comunista che voleva crescere cambiare, e comunque protetta da questa appartenenza al 

Partito Socialista o all'area socialista post-comunista. E poi ero brava. Lavoravo. Non mi hanno 

fermato. Ho avuto solo un problema con una mia collega invidiosa che diceva: “No una lesbica 

non può fare la responsabile delle donne” questo quando sono arrivata al Ministero degli Esteri. 

Però al Ministero degli Esteri l'omosessualità è una cosa “don't ask don't tell” poi è diventata una 

cosa più detta, però io sono come fra le promotrici [ride] di questo dirlo all'interno di 

un'istituzione come il Ministero degli Esteri. Io i primi anni 90 ero parte di un gruppo 

internazionale che preparava Pechino, le conferenze delle Nazioni Unite sulle donne, in cui 

c'erano le Danesi che avevano già ottenuto il matrimonio, le Svedesi, e quindi per loro ero anche 

come un punto di riferimento in un paese che continuavano a vedere cattolico dell'Europa 

meridionale. C'era quasi un ​più uno​ rispetto al mondo internazionale in cui ho vissuto. Non era 

un meno [essere lesbica] era un più. In Italia, di episodi strani, di osteggiamento l'ho avuto solo 

una volta negli anni 80. Siamo andati con una mia amica eterosessuale a ballare, ballavamo un 

lento fra di noi. È arrivato un cameriere che ci ha separato, ma non era un locale gay ecco. Però 

non particolarmente - non ho sofferto. Ho più sofferto per le storie d'amore che non andavano, o 

per cercare me stessa. Più un percorso di lavoro su di me. Io ho guadagnato i miei spazi di vita 

attraverso l'autocoscienza nel percorso individuale. Si, poi la battaglia politica c'era, ma io la 

impostavo dentro di me. Era originaria, era un rapporto fra me e il mio desiderio e anche 

l'invenzione di modi di essere diverse da quelle che ti offriva anche il mondo LGBT, che era un 
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mondo molto segnato dalla cultura maschile gay. che era più violenta e quindi subiva anche 

ostracismi più violenti.  

 

In the league, I did not experice any particular discrimination, also because I chose my own 

battles, I focesd on emancipation which fit in pretty well with the events of the 80s. But I was 

also very protected by the public coming out - because how would they grow and change as 

Communist Party? In any case I was also protected by belonging to the Socialist Party and to this 

post-communist socialist area. But then, I was simply good at my job. I worked hard. They didn't 

stop me. I only had a problem with an envious colleague of mine who said: “No, a lesbian cannot 

be responsible for women,” this when I arrived at the Ministry of Foreign Affairs. But at the 

Ministry of Foreign Affairs homosexuality is a “don't ask don't tell” thing. It is a bit different 

now, but I am among the promoters [laughs] of ​saying it​ within an institution like the Ministry of 

Foreign Affairs. In the early 90s I was part of an international group that organised Beijing, the 

United Nations conferences on women, in which there were the Danes who had already obtained 

marriage, the Swedes, and therefore for them I was also a reference point in a country that they 

continued to see Catholic and Southern European. It was not a minus [being a lesbian] it was a 

plus. In Italy, I experienced only one strange episode of hostility, it was the 80's. We went with a 

heterosexual friend of mine to dance, we danced a ​lento​ between us. A waiter came and 

separated us, but it wasn't a gaybar so. I didn't suffer. I suffered more from the love stories that 

didn't go well, or when I was searching for myself. I gained my spaces through self-awareness in 

this individual path I was doing. Yes, then the political battle was there, but I structured it within 

me. It was original, it was a relationship between me and my desire and also the invention of 

ways of being different in contrast to what the LGBT world offered you, which was a world 

marked by the gay men culture. 

 

*** 

 

Ti muovevi nei microgruppi, e questo all'inizio era vero anche a Roma. Patti Pravo. Però a Roma 

avevamo il femminismo che consentiva di - cioè tutti i luoghi femministi erano anche luoghi di 
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conoscenza fra donne, erano luoghi di raccolta. C'era questo lesbismo diffuso fra le donne, 

questo cercare di piacersi indipendentemente dalle scelte che uno poteva operare. … Io poi ero in 

un gruppo lesbo-femminista. Mi ricordo quando ci fu l'episodio di due ragazze … fu fatta la 

manifestazione, io andai con i cartelli: “tutte avevano le amiche del cuore, alcune se la sono 

tenuta.” [Ride] Era più un lavoro di rafforzamento, di ​empowerment​, inteso come processo di 

soggettivazione, anche di invenzione di come tu volevi essere, senza entrare in collisione con le 

generazioni precedenti, ma convinta di poter vincere. Ad un certo punto abbiamo fatto un circolo 

a Roma, si chiamava il Circolo della Rosa, era un circolo femminista, e avevamo delle coppie 

che però si esponevano come coppie lesbiche e presentavano come coppie lesbiche. Non era 

scandalo, era una sorta di avanguardia sociale. Era un ambiente molto importante, figlio delle 

nostre capacità. Noi eravamo delle piccole leader di questo mondo che stava cambiando, anche 

degli esempi,  che poi nessuno ha seguito! [Ride] … Io non volevo la separazione fra lesbismo e 

femminismo. Però volevo che venisse nominato il lesbismo. Molta parte del femminismo 

Italiano ha avuto lesbiche che non si autodefinivano come tali però di fatto vivevano con donne. 

 

Your networks were microgroups, this was also true in Rome at the beginning. Patti Pravo. But 

in Rome we had feminism that made it possible - that is, all feminist places were also places 

where you could meet other women, they were gathering places. There was this widespread 

lesbianism among women, this trying to like each other regardless of the choices one could 

make. ... I was in a lesbian-feminist group. I remember when the episode of two girls happened 

... a march was organised, I went with the signs: “they all had a girl best friend, some kept her.'” 

[Laughs] It was more a work of strengthening, of empowerment, a process of subjectification, 

also of invention of how you wanted to be, without clashing with previous generations, but 

convinced that you could win. At one point we had a club in Rome, it was called ​Circolo della 

Rosa​, it was a feminist club, and we had couples who presneted as lesbian couples. It was not a 

scandal, it was a sort of social avant-garde. It was a very important environment, born by our 

abilities. We were little leaders of this changing world, even a model, which nobody followed! 

[Laughs]… I didn't want the separation between lesbianism and feminism. But I wanted 
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lesbianism to be talked about. Much of Italian feminism has lesbians behind it, maybe they did 

not identify themselves as such, but they lived with women. 

 

*** 

 

Anche a Cagliari ho amiche che incontro a Carloforte, io vado spesso, l'estate la passo a 

Carloforte. C'era tutto un giro con le Romane! Poi Cagliari è una città bellissima secondo me 

[ride], peccato che ora è in mano alle destre.  

 

I also have friends in Cagliari, we meet in Carloforte, I go there often, I spend my summers in 

Carloforte. There was ​something​ going on with the Romans! Cagliari is a beautiful city in my 

opinion [laughs], too bad it's now in right-wing hands. 

 

*** 

 

Una volta sono andata in questo locale, molto alla moda, a New York si chiamava Clit Club che 

stava a Soho e mi ricordo che  - non voglio dire che sono scappata ma sono stata disgustata 

quando c'erano le lapdance e tutte le mettevano i soldi nelle mutande. Era finito quel discorso di 

una relazione fra donne, la conquista dei diritti non era evolutiva era imitativa.  

 

Once I went to this very trendy bar in New York, it was called Clit Club it was in Soho I believe. 

I remember that - I don't think I ran away but I was disgusted when they were lapdancing and 

they all put money in her underwear. That discourse of a relationship between women was over, 

the conquest of rights was not evolutionary it was imitative. 
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“​Cosa vuol dire femminismo per te?​” | “What does feminism mean to you?” 

 
 

Bianca 

 
[Con] le femministe fu una cosa molto casuale - erano poco più grandi di me, erano note 

in città come lesbiche. Erano una famiglia di due sorelle che ospitavano in una casa in campagna 

queste femministe che venivano da Roma. Poi ci fu tutto un collegamento fra quelle mie amiche, 

questo circuito femminista, e quello lesbico. Io lo presi molto sul serio. In quel momento cambiò 

radicalmente la mia vita, come anche il modo di vestire, il modo di pensare e di esprimermi. 

Quando avevo ventidue, ventitre anni, sono uscita, ne ho parlato con i miei genitori, e da lì è 

venuto fuori che forse era meglio se io andavo a vivere fuori. D'altro canto io volevo vivere fuori 

perché ad Arezzo avrei potuto solo fare anche io l'insegnante di liceo. Quella era una cosa che 

non mi andava proprio e quindi con l'idea - con la scusa di cercare un posto più adeguato a Roma 

sono partita. È avvenuto lentamente negli anni fra il 72 e il 75, infatti io sono arrivata a roma nel 

76. E sono entrata nel mondo lesbico romano, perché essendo più grandi loro avevano rapporti 

anche non necessariamente con femministe - mi ricordo alcune feste con molto orgoglio lesbico, 

alcune di destra addirittura- una cosa un po' agghiacciante!  

 

[With] feminists it was very random - they were slightly older than me, they were known in the 

city as lesbians. They were a family of two sisters who hosted these feminists from Rome in a 

country house. Then there was a network between those friends of mine, this feminist circuit, and 

the lesbian one. I took it very seriously. At that moment my life changed radically, as well as the 

way of dressing, the way of thinking and expressing myself. When I was twenty-two, 

twenty-three, I came out, I talked to my parents about it, and from that conversation it turned out 

that perhaps it was better if I went to live somewhere else. On the other hand, I wanted to move 

anyway, because in Arezzo I could only have been a high school teacher. Which was something I 

didn't really like and therefore with the idea - with the excuse of looking for a more suitable 
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place in Rome I left. It happened slowly in the years between 1972 and 1975, in fact I arrived in 

Rome in 1976. And I entered the Roman lesbian world, because they were older they had 

relationships also with feminists - I remember some parties with a lot of lesbian pride, some of 

them voted the right even- a bit terrifying actually! 

 

*** 

 

[All’università] c’erano donne che ho poi ho scoperto avevano storie, molto ​in the closet​, mi 

ricordo una mia amica … che era anche lei lesbica e ce lo siamo detto in una gita a Vienna, 

eravamo nella stessa camera e c’erano altre due o tre persone ma non lo dicevano, noi ce lo 

siamo detto fra le righe e questi erano i primi anni 70. … dalla seconda metà [del XX secolo] 

sono cominciati gli esempi di vita, il circuito lesbico dentro il femminismo, io l’ho detto nel 76 e 

avevo un gruppo di presa di coscienza solo fra lesbiche all’interno di un gruppo femminista più 

largo. … [si trattava di] cercare di analizzare la propria sessualità e anche la relazione con l’altra 

in una maniera non patriarcale, non possessiva … era un tentativo di fare fra lesbiche quello che 

facevano le eterosessuali: la presa di coscienza sessuale, i desideri, la modalità di relazionarsi, di 

conoscersi, di dichiararsi, di fare l’amore. C’era un discorso su questo. Sulle modalità più o 

meno eterosessuali con cui si fa l’amore - insomma si parlava anche di questo, adesso non se ne 

parla più di come si fa l’amore [ride] … la sessualità è talmente se vuoi definita talmente 

costruita da tutti questi processi identitari, talmente apparente - come se ci fosse meno necessità 

di analizzare il tuo desiderio rispetto anche alla libertà di essere come vuoi. Secondo me, c’è una 

perdita di capacità di nominare l’esperienza perché la classifichi subito: “Io sono bisessuale,” 

oppure: “In un periodo vado con delle persone” e non ti chiedi perché, se c’è quel di più, se c’è 

libertà - di liberare anche quella parte di te che vuoi mettere in relazione … questo discorso è 

stato anche molto appannato dalle modalità del sadomasochismo, il discorso dei sadomaso 

all’interno delle relazioni omosessuali ha un po’ bloccato. Mentre all’interno del femminismo tu 

analizzavi come vivevi la tua sessualità senza ricorrere ad un immaginario eterosessuale per 

esempio, che era un ragionamento molto interessante, cercavi spazi di novità, come se anche il 

linguaggio del corpo andasse liberato. Questo lo facevano le eterosessuali, e le lesbiche fino ad 
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un certo punto. Era come mettere in pratica un “io sono mia” senza prevalere sull’altra … ti 

costringeva a ripensare a te stessa e a come vivevi la tua sessualità. [Il gruppo] era un momento 

di discussione, di messa in parola dei propri desideri, dei propri limiti, della subalternità ad un 

immaginario eterosessuale, come un terreno di analisi, sia comportamentale su come gestire la 

relazione, i tradimenti, la seduzione, era un discorso di questo tipo anche su quanto di potere c’è 

nella seduzione.  

 

[At the university] there were some women who I later found out they had had relationships with 

other women, but they were in the closet. I remember a friend of mine ... who was also a lesbian 

and she told me while we were on a trip to Vienna, we shared the same room. There were two or 

three other people but they didn't say it, those were the early 70s.… from the second half [of the 

twentieth century] the models for this life style began, the lesbian group inside feminism, I came 

out in 1976 and I had an awareness group of only lesbians within a larger feminist group. ... [it 

was about] trying to analyze one's sexuality and also the relationship with the other in a 

non-patriarchal, non-possessive way ... it was an attempt to do what the heterosexuals did: sexual 

awareness, desires, the way of being in a relationship, of knowing each other, of declaring 

oneself, of having sex. We talked about it, about the more or less heterosexual ways in which 

you can have sex. Now we don't talk about how to have sex [laughs]… sexuality is so - so 

constructed by all these identity processes, so apparent - as if there was less need to analyze your 

desire than the freedom to be who you want. In my opinion, there is a loss in not being able to 

name the experience, because you immediately classify it: “I am bisexual,” or: “Sometimes I 

have sex with these people some other times with other people” and you don't ask yourself why, 

if there is more than that, if there is freedom. ... Inside feminism you were analyzing how you 

lived your sexuality without resorting to a heterosexual imagery, which was a very interesting 

thing. You were looking for spaces of novelty, as if body language were also to be freed. This 

was done by heterosexuals, and lesbians - to some extent. It was like practicing “I am mine” 

without prevailing over the other ... it forced you to rethink yourself and how you lived your 

sexuality. [The group] helped the discussion, considering one's desires, limitations, subordination 
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to a heterosexual imaginary, a place of analysis, how to manage the relationship, the betrayals, 

the seduction, the power within seduction. 

 

*** 

 

Il gruppo si incontrava di solito in un appartamento di due ragazze che vivevano insieme. 

Eravamo circa sei. Adesso non mi ricordo bene tutte le partecipanti. Poi ti posso raccontare la 

cosa che mi è rimasta impressa: alla fine in gruppo è finito con due che si mettevano insieme 

essendo una già in una relazione con un’altra, quindi è finito sulla gelosia [ride]. È finito 

pericolosamente e quello mi ha molto preoccupato perché era la prevalenza delle dinamiche di 

impossessamento, la non capacità di gestire una situazione di desiderio. …. Soprattutto quando 

sei giovane cerchi persone con cui stare, … è come se in qualche modo il terreno della sessualità 

e anche la pratica del lesbismo fosse uno strumento di liberazione, dal personale al politico. Non 

bastava solo lavorare sulla sfera del politico per ottenere più diritti, ma ti sentivi tu stessa una 

parte di un processo che volevi iniziare tu e che però cambiava anche il tuo modo di vivere, di 

essere, di confrontarti con le varie libertà, con i vari desideri. Quando si incontrano due persone 

sessualmente entra in gioco la libertà e il desiderio. ... Questo era uno dei punti del 

lesbofemminismo, cioè mettere la presa di coscienza accanto a una rivendicazione. Non era solo 

la presa di coscienza del tuo desiderio ma come lo mettevi in relazione col mondo.  

 

The group would usually meet in an apartment of two girls who lived together. There were six of 

us. Now, I don't remember all the participants. But I can tell you the one thing that impressed 

me: in the end, the group ended because two girls of this group got together, but one of them 

broke up with a girl in the group. So it ended in jealousy [laughs]. It ended dangerously, and that 

worried me a lot because it was the prevalence of the dynamics of possession, the inability to 

manage a situation of desire. .... When you are young you look for people to be with ... it is as if 

somehow the landscape of sexuality and even the practice of lesbianism were an instrument of 

liberation, from the private to the political. It wasn't enough just to work on the political sphere 

to get more rights, but you felt yourself as a part of a process that you wanted to start and that 
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also changed your way of life, of being, of confronting the various freedoms, with various 

wishes. When two have sex, freedom and desire come into play. ... This was one of the points of 

lesbian-feminism, that is, to raise awareness. It was not just the realization of your desire but also 

how to live it in the world. 

 

*** 

 

[il gruppo della presa di coscienza] si riuniva una volta alla settimana. Da venti anni frequento un 

gruppo misto. Non ho sentito il bisogno [di avvicinarmi ad un altro gruppo di sole lesbiche] 

perché lavoravamo di più a costruire una socialità aperta. Vivere da femministe, lesbiche, in 

coppia o no, con altre donne o no, ma in una socialità molto aperta, anche con uomini - anche se 

più tardi, politicamente son venuti più tardi. Dopo i cinquant’anni ho ricominciato a fare politica 

con gli uomini. Non necessariamente comunità gay, non ne sentivo il bisogno di una comunità 

gay piuttosto che di una comunità femminista su cui abbiamo vinto tutti, cioè non hai bisogno di 

stare dentro una comunità, ma di avere delle idee che fanno si che ognuno viva la propria 

sessualità come vuole, da single, da gay ma in maniera piuttosto libera e questo distrugge [pausa] 

annienta il meccanismo della discriminazione. Perché poi, in fondo, la discriminazione è 

riflessiva: nel senso che interviene sulla tua personalità, se tu te ne lasci assoggettare la subisci, 

mentre se tu fai un processo di soggettivazione per dirla foucaultianamente la prendi in mano. 

 

[the awareness group] met once a week. For twenty years I have been attending a mixed group. I 

didn't feel the need [to approach another group of only lesbians] because we had worked hard to 

build an open social life. Living as feminists, lesbians, as a couple or not, with other women or 

not - even with men - although that was later, politically men came later. After fifty years I was 

ready to do politics with men again. But I didn't feel the need for a gay community or even a 

feminist community. You don't need to be inside a community, you just need to make everyone 

live their sexuality as they wish: as single, as gay. In a free way. This destroys [pause] destroys 

the mechanism of discrimination. Because after all, discrimination is reflexive: in the sense that 
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it affects your personality: if you let yourself be subjected to it you suffer. But if you invest in a 

process of subjectification, to put it in a foucaultian way, you take it in your hands. 
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Sealed Tapes 

 

 

As we carried out our research and wrote up the results, the primacy of intersubjectivity acquired, in my 
view, a new importance, which also affected our methodological and interpretative approach.  

LUISA PASSERINI​,​ ​Memory and Utopia 

 

 

The production of knowledge - in the foucaultian sense of the word - around “deviant”               

forms of female sexuality began at the end of the 19th century but became particularly relevant                

in the medical field at the beginning of the 20th century; despite the fact that, at the time, lesbian                   

identity was not very much claimed, at least not out loud, or as mentioned in the introduction,                 

only by upper-middle class intellectuals. Newspapers, magazines, and criminologists recurrently          

focused their attention on women who stepped out of their dresses and wore suits instead -                

trespassing very strict gender roles in place at the time. This obsessive scrutiny led to an                

explosion in the production of knowledge, however only confined to the sciences, especially             

psychology and psychiatry. Still, with fascism, everything faded away and lesbian identity went             

back to its characteristic trait of invisibility. Italian lesbians lived through this condition of              

inconspicuousness until the 60s and 70s which gave rise to the neofemminismo (new feminism)              

and the ​movimento di liberazione omosessuale (movement for homosexual liberation)          

movements. “É i questi anni, infatti, che la sessualità lesbica viene esplicitamente nominata e              

politicamente rivendicata.” (“In these years, in fact, lesbianism begins to be explicitly            13

mentioned and politically claimed.”) Just as Bianca did:  

 

When I arrived in Rome, I had been attending this collective for two years, which was called Collettivo di                   

Via Pompeo Magno, a Roman feminist movement that prepared a large assembly in 1976, in September. I                 

13 ​Maya De Leo, ‘“No Lesbian-Free Zones”! Percorsi Di Storiografia Lesbica per Una Lettura Del 
Novecento’, ​Contemporanea​ 15, no. 4 (2012), 700. 
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participated in the debate, for the first time, in this large assembly that talked about abortion, it was the                   

last months before the law was passed. I spoke of my sexuality, as lesbian, saying "I am a lesbian and I                     

am from the countryside" it was followed by a great silence. 

 

Now, after several decades of low profile I imagined there to be instances of discrimination, ​thus                

I though that the theory developed by Ann Cvetkovich in ​An Archive of Feelings on cultural                

criticism and queer approaches to trauma might have helped in the process of unraveling the               

mental landscapes and memories of the narrators. However, I met much more complex narratives              

which I will attempt to describe here. In Ron Grele’s words, my aim “​is to bring to conscious                  

articulation the ideological problematic of the interviewee, to reveal the cultural context in which              

information is being conveyed, and to transform an individual story into cultural narrative, and,              

therefore, to more fully understand what happened in the past.”  14

 

 

 

Il lesbofemminismo​ | Lesbian-femminism 

 
In the 70s Italian feminism transformed the lives and consciousness of thousands of             

women. The characteristics of the movement change from location to location, mirroring the             

social, cultural and political features of the area in consideration. The body, sexuality, the public               

and private dichotomy are just some of the issues addressed in that period. According to Dr.                

Fiamma Lussana: “a history of the Italian feminist movement has never been written.” The              15

main reason for this historiographical silence had to be attributed to the preference of some               

feminist groups to be reticent. However, with the help of archival sites for the research on                

women studies, such as various ​Centri di documentazione (documentation centres) across the            

14 ​Ronald J. Grele, Studs Terkel, and Organization of American Historians, eds., ​Envelopes of Sound: The 
Art of Oral History ; [Developed from a Session at the Annual Meeting of the Organization of American 
Historians, Chicago, April, 1973]​, 2. ed., rev.enl.Reprint originally publ. Chicago, Ill., Precedent Publ., 
1985 (Annual meeting, Westport, Conn.: Praeger, 1991)​ 142. 
15 ​Fiamma Lussana, ​Il Movimento Femminista in Italia: Esperienze, Storie, Memorie, 1965-1980​, 1a ed, 
Quality Paperbacks 385 (Roma: Carocci, 2012)​ 20. 
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Italian peninsula, Lussana, in her 2012 publication on women’s “experiences, stories, and            

memories” explor​es how feminism was not simply a way to adjust to th​e existing status but was                 

also a way to disrupt (more precisely ​disordinare​, to disorganize in Italian) the world, changing               

the way of living on Earth starting from one’s own subjectivity. This rhetoric is very much                

recognisable in Bianca’s words as well: 

 

With the discourse of feminism, being a woman opened you up to freedom, that is - it meant that you                    

changed the world, not that the world changed you. 

 

Although, the relationship between the Italian feminist movement and the lesbians who belonged             

to it is a very complex one. Oftentimes the latter felt that their belonging was being jeopardised                 

by the fear that the feminists would only see their female bodies but not their sexuality and vice                  

versa - as opposed to seeing them in the entirety of their identity. Lesbians uninterruptedly               16

conversed with the feminists, sometimes having intense debates, some of which I will attempt to               

examine in this section since they have been mentioned by Bianca in her interview. As she said                 

herself: “I have written a lot about lesbianism.” Besides her interview we will also refer back to                 

her writings in order to grasp a deeper understanding of the relationship with the Italian feminist                

movement. 

In Italy, the first feminist ​collettivi (unions) of the 60s and 70s criticised the preexisting               

networks of feminist organisations. The main reason for their disapproval was due to the lack of                

an emancipatory and empowering culture. To understand this issue we need to analyse the              17

peculiarity of the Italian case: Italian feminism did not entirely share the same beliefs with               

western feminism. One in particular, which was of extraordinary importance for Western            

feminists, was the idea that for women to be in full possession of their rights guaranteed equality.                 

To this point, Italian feminists argued that having articles in the Constitution, which states the               

following, does not automatically imply that their content is going to be actually implemented. 

16 ​Maya De Leo, ‘Una Parola Scritta Con l’inchiostro Invisibile : Per Una Storia Della Storiografia 
Sull’omosessualità Femminile’, ​Genesis : Rivista Della Società Italiana Delle Storiche​, no. 1 (2007), 
https://doi.org/10.1400/94400​.​ 226-227. 
17 ​Yasmine Ergas, ‘La Costituzione del Soggetto Femminile’, in ​Il novecento​, ed. Georges Duby, Michelle 
Perrot, and Françoise Thébaud, vol. 5, Storia delle Donne (Roma-Bari: Laterza, 1992)​ 569. 
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Art. 37  

Working women are entitled to equal rights and, for comparable jobs, equal pay as men. Working                

conditions must allow women to fulfil their essential role in the family and ensure appropriate protection                

for the mother and child.  

The law establishes the minimum age for paid labour.  

The Republic protects the work of minors by means of special provisions and guarantees them the right to                  

equal pay for equal work.  18

 

Art. 51 

Any citizen of either sex is eligible for public offices and elected positions on equal terms, according to                  

the conditions established by law. To this end, the Republic shall adopt specific measures to promote                

equal opportunities between women and men.  

The law may grant Italians who are not resident in the Republic the same rights as citizens for the                   

purposes of access to public offices and elected positions. 

Whoever is elected to a public function is entitled to the time needed to perform that function and to retain                    

a previously held job.  19

 

Internalised sexism and patriarchal societies would hardly vanish at the sight of a feminist law.               

The articles mentioned above were written in 1948, and have not changed since. Whether they               

mirrored society’s behaviour in the aftermath of World War II is not hard to say. In other words,                  

Italian feminists argued that a progressive law or constitutional article without any real cultural              

change was not sufficient to the pursuit of equality. Italian feminism did not resemble the most                

traditionalist feminist organisation; it was not aiming to better current issues such as social              

18 Cost. 37/1948. 
19 Cost. 51/1948. 
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services, women workers’ rights, mothers’ rights, wives’ rights. To clarify how much these             

differences were felt, consider this statement by Dr. Yasmine Ergas, from Columbia Law School:              

“in the 70s, an organization such as NOW (National Organization of Women), a protagonist in               

the feminist rebirth in USA, would not have been classified, in Italy, as a feminist organization.”               

On the other hand within Italy’s borders, The ​Unione delle Donne Italiane (Union of Italian                20

Women)​, ​or UDI, which was the Italian equivalent of NOW “would not have wanted to be                

included in a list of feminist organizations.” UDI was very intimately linked to the values of                21

left-wing parties, to be more precise it was in between the feminist committees of the communist                

party on one side and the socialist party on the other. These parties however, would repetitively                

try to influence the union’s decisions. The PCI (Italian Communist party) in particular, saw in               

feminism a new form of radicalness key to the left, where the Italian feminist movement had                

deep roots. 

In the 70s, Lesbian feminism in Italy did not always have agreeable relationships with the               

broader feminist movement and the homosexual liberation movement, this was due to the fear of               

being associated with one or the other which would have either way overshadowed the              

womeness of the lesbianism. This worry of losing one’s uniqueness brought to ideas of              

separatism which however led the separatists to hold little political and cultural influence.  22

 

I gained my spaces through self-awareness in this individual path I was doing. Yes, then the political                 

battle was there, but I structured it within me. It was original, it was a relationship between me and my                    

desire and also the invention of ways of being different in contrast to what the LGBT world offered you,                   

which was a world marked by the gay men culture. 

 

Bianca is not the only one who remembers, with a certain uneasiness, the collaboration with gay                

men. In other studies, other women also pointed out their more or less aware sexist behaviours.                

On the other hand, in those years, the relationship between men and women became one of the                 

central debates discussed by feminists, which, for obvious reasons, was not so key for lesbians -                

20 ​Ergas, ‘La Costituzione del Soggetto Femminile’​ 569-570. 
21 ​Ergas​, 570. 
22 ​De Leo, ‘Una Parola Scritta Con l’inchiostro Invisibile’​ 226. 
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who, on their part, highlighted how the movement would have benefitted from a deeper              

exploration of the relations and bonds between women.  

Not all feminists believed in separatism, and Bianca was not one of them: 

 

I didn't want the separation between lesbianism and feminism. But I wanted lesbianism to be talked about.                 

Much of Italian feminism has lesbians behind it, maybe they did not identify themselves as such, but they                  

lived with women. 

 

It became necessary to resort to tight debates to try and determine what issues feminism would                

address, who was a woman, and if the feminist movement was going to be a women’s                

movement. This divergence created in some cases a painful wound which then brought to the               

distinction of “​lesbofemminismo” (lesbian-feminism) from “​eterofemminismo”      

(hetero-feminism) whose view of a woman, regardless of her sexual orientation, eliminated the             

specific characteristic of lesbian experiences. Separatism was not peculiar to the Italian case,             23

the need for a formal schism was felt elsewhere too. Since the 70s it pushed for the search of                   

autonomous spaces which inevitably led to the division of poltical organizations, but also to              

more closer and specific reasearches and reflections on lesbian identity.  

Another issue - mentioned by Bianca as well, though not in detail - which fueled some                

passionate debates was the matter of self-consciousness - it was described as a fundamental              

technique through which modern feminist movements would be designed. This practice was            

firstly theorized in the United States around 1966-1967. According to Dr. Ergas key part of this                

process of ​autocoscienza was the “bitch session” - women’s meeting. It was meant to              

progressively grow one’s consciousness by acknowledging one’s self through the recollection           

and narration of personal experiences. The ultimate aim of the autocoscienza was to elevate              

one’s consciousness in order to prepare each woman who attended these meetings to host and               

organize other bitch sessions.  24

 

23 ​Bianca Pomeranzi, ‘Differenza Lesbica e Lesbofemminismo’ 13, no. Memoria (1985): 72–78. 
24 ​Ergas, ‘La Costituzione del Soggetto Femminile’​ 578. 
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In the league, I did not experice any particular discrimination, also because I chose my own battles, I                  

focused on emancipation which fitted pretty well in the events of the 80s. But I was also very protected by                    

the public coming out - because how would they grow and change as a Communist Party? In any case I                    

was also protected by belonging to the Socialist Party and to this post-communist socialist area. But then,                 

I was simply good at my job. I worked hard.  

 

As you can see from this extract Bianca expresses a feeling of protection which she gains from                 

her feminist battles and her belonging to ​PSI​, the Italian socialist party. In other words, she felt                 

protected by her own ideologies. Bianca testifies stories of resilience and political activism.             25

What comes through her words is that “creating new ways of being in the world” was a political                  

act on its own. The narrator demonstrates resilience throughout her entire life but she asserts that                

this resilience comes from a place of privilege giving the protection embodied by her political               

views and and her belonging to the feminist movement. To understand the deeper meaning              

behind the words of the narrator we can use the idea of ideology and its relation to myth as                   

presented by Ron Grele in ​Envelopes of Sound​. Bianca’s way of thinking and her ideology can                

be analysed in relation to possible instances of discrimination. In fact, her interview reveals the               

contradictions between ideology and reality. Many times, Bianca affirms of not having            

experienced discrimination but then as the interview progress she remembers a few instances in              

which it happened. Interestingly, oftentimes the narration of the episode of homophobia is             

preceded by “solo una volta...” (“just one time…”). This contradiction hides behind a complex              

structure of historical awareness which insists on the need to reach for progress and the               

participation of Italian lesbians in its making. Bianca has accepted the prevalent idea of progress               

to the point where she fails to see when the discrimination comes from the same party who was                  

supposed to protect her: 

25 Ideology as defined by French philosopher Louis Althusser and beautifully summed up by Ronald Grele 
in Envelopes of Sound: “ ideology [...] structures the consciousness of individuals and their conceptions 
are their relations to the conditions of existence, and governs their actions and practices through an array 
of apparatuses such as the family, the church, trade union, systems of communication, as well as modes 
of conduct and behaviour.” Ronald J. Grele, Studs Terkel, and Organization of American Historians, eds. 
Envelopes of Sound: The Art of Oral History ; [Developed from a Session at the Annual Meeting of the 
Organization of American Historians, Chicago, April, 1973]​. 2. ed., rev.enl.Reprint originally publ. 
Chicago, Ill., Precedent Publ., 1985. Westport, Conn.: Praeger, 1991, 140. 
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When I was still in Arezzo I was about to join the Communist Party because I was politically active with                    

the union, and some communists who were staying in the house of a girl I was dating started saying: "But                    

what are you two doing at night?" [Laughs]. I very calmly told them to fuck off. 

 

Part of oral history is to look both at memory and ideology together. In this way it makes sense                   

for Bianca to feel that her ​lesbismo ​was protected by her feminist ideology and her alliance with                 

left wing parties. Another interesting factor is that Bianca asserted that the public coming out               

protected her, which may sound like an oxymoron, however in her view being public about a                

private identity became a turning moment in her existence. One characteristic of Bianca’s             

interview is how her narration is “overwhelmed with reminiscences and memories flowing in             

uninterrupted and seemingly unrelated fashion,”  especially in comparison to Alessandra’s.  26

In ​An Archive of Feelings​, ​Cvetkovich argues for recognising the importance of accounts             

of trauma and therefore archiving them for historical preservation. Cvetkovich’s research shows            

how the experiences of queer women have been overlooked by trauma studies due to its division                

between the public and the private. In Bianca’s interviews what is private is public and vice                27

versa. Both narrators reject the idea that trauma erupted in their lives, despite the fact that                

Alessandra was bound to silence with her parents, and Bianca experienced episodes of everyday              

homophobia. These might not have been “traumatising” events of catastrophic proportions           

however the narrators showed tenancy and endurance throughout their lives. Similarly to            

Cvetkovich’s argument, I wish to recognise the importance of silences, of what they held back,               

the humbling way of thinking “I know someone had it worse than I did,” and lastly the                 

significance of stories of resilience such as these.  

 

 

 

26 ​Grele, Terkel, and Organization of American Historians​, 143. 
27 ​Ann Cvetkovich, ​An Archive of Feelings: Trauma, Sexuality, and Lesbian Public Cultures​, Series Q 
(Durham, NC: Duke University Press, 2003).​ 15-20. 
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La conquista dei propri spazi​ | Conquering spaces 

 

The perception of Italy's historical delay in lgbtiq issues in comparison to the European area is                

quite widespread but, studying gay, lesbian and trans movements, we see that this is not               

attributable to their history which is actually coherent and connected with what happens in other               

European countries: the causes of the "delay" should be sought elsewhere.  28

 

In 1971 meetings at the house of Fernanda Pivano in Milan, in Turin at Angelo Pezzana’s                

apartment, and in Rome with Mariasilvia Spolato formed a ​collettivo which gave birth to a               

homosexual magazine titled ​Fuori! (Out!). Its first publication dates back to December 1971. In              

April of the following year, this brand-new group became the protagonist of what is now               

considered the Italian Stonewall - in fact as the Centro Italiano di Sessuologia (Italian Institute of                

Sexology) held a conference in Sanremo where, among other things, they also planned to discuss               

“cures for homosexuality”, the members of ​Fuori! stood united to protest. Despite the fact that               

the organization of this group included women as well, everything that we have previously              

mentioned: separatism, the relations with feminists and gay men were issues that lesbians were              

already manifesting. But, let’s focus for a while on what lesbian groups alone looked like.               29

Many of my questions during the interviews were directed towards day to day life: “how did you                 

meet your friends?” “Where did you go if you wanted to hang out?” “What was a typical night                  

out like?” “When were you the happiest?” Alessandra was especially generous in her             

recollection and in sharing details of her social life. Once you got introduced to “that world” you                 

would belong to a group of friends, lovers, and exes which would become bigger or smaller                

according to who was in a relationship with whom. To put it concisely as Bianca did: “​Your                 

networks were microgroups.”  

28 ​Elena Biagini, ​L’emersione Imprevista : Il Movimento Delle Lesbiche in Italia Negli Anni ’70 e ’80​ (Pisa: 
Edizioni ETS, 2018)​ 9. Author’s translation. 
29 Biagini, 21-26. 
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The bar seemed to be the epicenter of their social life. Additionally, if like Biancaone               

belonged to a feminist house then one’s group constituted of the people you lived with rather                

than simply a group of friends one would see at the bar.  

 

We would basically go out every night and meet [at the bar] directly. It was marvellous. I rarely                  

go out alone, I don’t like it. But not there, I used to go alone quite often, because I knew that I                      

would meet someone I knew anyway.  

 

In a small town of 150 000 inhabitants like Cagliari, the edges of your group overlapped with                 

another one, and all together they intersected creating a fluid network composed of past, present               

and future relationships.  

 

But then, you know this too, here everything is more - here in the south everything is more difficult I think.                     

Actually, I take it back, without “I think”, I know that everything is more difficult. Everything is more                  

difficult because for example when I found out I was bisexual … consciously I decided that I would have                   

never told my parents. Even though I would bring my girlfriend home and they treated us as a couple … I                     

would have never told them I was in an actual relationship with Fatima, because you know - I wasn’t sure                    

they would have understood such a thing. They saw us happy, and that was enough for me. I realise that                    

now that I’m, quote and quote, “free”- because I don’t say anything but I also don’t hide - it’s a different                     

life [laughs]. I don’t say it because I always thought: do straight people say it? Do diabetics tell you? For                    

me it’s natural, so I have to explain it to nobody, you can tell by how I behave - if they ask me: “do you                         

have a boyfriend?” “No, I have a girlfriend.” This is what I mean by “feeling quite free”. This being                   

said, here, because of what I was telling you earlier, it’s not so easy to come out. 

 

Despite the presence of the networks, which for many were a chosen understanding family,              

Alessandra also felt the pressure of a bulky system which she felt worked against her, this reality                 

that made things more complicated is the ​questione meridionale (Southern question). What I find              

intriguing about this passage is how it comes with an immediate shift: one or two sentences                

before this extract Alessandra articulates herself in a way that the content of the interview is                
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accessible to others. The presence of the tape in the archives, the concept that someone - not me -                   

might listen, or read, her words sinked in almost immediately as I played record. 

 

I attended the school in Piazza Garibaldi which in Cagliari is - was a very important square. 

 

There will be other instances throughout the interview, especially when she refers to places,              

where she talks directly to posterity or simply to ​non-Cagliaritani​. See for example “Quartu - un                

paese che è vicino a Cagliari” (“Quartu - a town near Cagliari”). As Ronald Grele explained, an                 

oral history interview is formed of three types of relationships: the first one is internal, and it                 

indicates the literal meaning and structure of the interview, while the second one is external and                

centres its attention to the “performative” aspect of the interview. On the other hand, the third                

type is “more abstract and less precisely defined compared to the other two.” In Grele’s words :                 

“when we interview someone he only speaks to himself and to the interviewer but he also speaks                 

through the interviewer to the larger community in its history as he views it this is the dialogue                  

the exact nature of which it is difficult to define.” Alessandra definitely embraced this way of                30

communicating right away - however when she mentioned the South and knew that she was               

being interviewed by another Southerner expressed this complicity and shared identity by            

addressing me directly: “you know this too, here everything is more - here in the south                

everything is more difficult.”  

According to Nelson Moe, the current perception of ​il Mezzogiorno (Southern Italy)            

started being shaped around the middle of the nineteenth century. Whilst Italy was going through               

its unification process and was being pressured by three forces: nationalism, Western            

Eurocentrism, and “bourgeoisification” to generate a country which would participate in the            

civilisation of Western Europe. Nonetheless Italians, even before the unification in 1861, were             

aware of their considerable differences, of language, tradition and cultures. This awareness            31

could be dated back to Dante who in the ​De Vulgari Eloquentia spoke of the lexical variations in                  

30 ​Grele, ​Envelopes of Sound​ 136-137. 
31 ​Nelson Moe, ​The View From Vesuvius : Italian Culture and the Southern Question​ (University of 
California Press, 2002), 
https://web-a-ebscohost-com.ezproxy.cul.columbia.edu/ehost/ebookviewer/ebook/ZTAyNXhuYV9fNzE1N
DJfX0FO0?sid=e43cc4c0-801d-4e1e-ada3-9230d5a66ed1@sessionmgr4008&vid=0&format=EB&lpid=lp
_1&rid=0. 
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different neighborhoods within Bologna. Moe’s publication is especially interesting for our           

discussion since it refrains from focusing on the economic and political aspects of the Southern               

Question, but rather focuses more on the representation of the South in literature and Italian               

culture. The picturesque view of the south and its status became a source of interest for “civilized                 

observers.” 

 

In the context of the drive to make Italy a more northern nation, the southern part of the country 

was identified as different. When, in the fall of 1860, a northern general reported back to Count 

Cavour in Piedmont about the conditions in the south, he put it quite succinctly: “This is not 

Italy! This is Africa.”  32

 

This view falls into a preexisting narrative of social sciences - there is, in fact, a strong 

Anglo-Saxon tradition of scholars who explore Southern Europe and the Mediterranean to study 

its inhabitants - once Africa was completely decolonized, and most of the pacific islands had 

been discussed for over a century, southern Europeans became the new source of interest to be 

studied. Islands and remote areas were particularly appealing to these anthropologists. tradition 

of strong interest in Sardinia and Sicily, and Mediterranean regions in general, which have 

become the protagonists of overly romanticized narratives. It is fascinating that scholars take an 

insular approach for the study of these communities; they are seen as foreign and remote lands, 

with few - often ignorant - inhabitants. Little villages are depicted as living in their own bubble, 

unaware of progress and technological developments. The dichotomy of North vs South has been 

shaping Italian culture since the introduction of nationalism in the 1850s and the processes of 

unification. This idea of long-lasting differences, which seemed to have shaped Northerners and 

Southerners entirely differently, has influenced several areas of Italian culture up to this day. In 

this light it is clearer where Alessandra’s comment is coming from. 

 
The image of north and south has taken shape in the consciousness of Italians through a “long and often 

subterranean process of cultural, ideological, and political elaboration.”   33

32 ​Moe​, 2. 
33 Carlo Donizzelli in Moe, 8. 
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Un doppio soggetto storico​ | A double historical subject 

 

Greek Homosexuality by Kenneth James Dover was first published in 1978, and it deals              

with “greek pederasty” and how it was understood in Ancient Greece, in contrast with the               

modern view on the theme. In order to support his argument, Dover invests in the analysis of                 

archaic and classical sources, but also archeological objects. The primary sources chosen by the              

British scholar contributed to the discourse of sexual behaviour in Ancient Greece. The section              

of ​Greek Homosexuality, which is particularly interesting is the iconography in vase paintings.             

“Youths court boys, ​whose degree of resistance varies​.” “A youth puts a finger to the anus of                 

another youth, ​probably as a jocular insult​.” “The youth on the left, ​perhaps impatient at having                

to queue​, ​importunes another youth.” “A man at a symposium ​seizes a fleeting opportunity to               

touch a boy’s genitals.” These are some of the most resounding sentences among the              34

descriptive footnotes of the vases in Dover’s work. It is quite clear that a verb such as                 

“importunes'” is far from being neutral. “Importunes” implies a non-consensual activity, whether            

it was or not, it is quite hard to comprehend from a static picture, especially since these are not                   

depictions of myths of whom we know the story. In other words, if I were to describe Gian                  

Lorenzo Bernini’s statue of Apollo and Daphne, I could use the word “importunes” given its               

narrative of unwanted courtship. However, Dover’s examples are quite different. From his            

footnotes, principally the words I have underlined, he is quite explicitly pushing for a certain               

narrative: a homospectatorial view of the vases, an interest in bodily reactions, and quantifying              

virility according to the presence or absence of pleasure. There are many layers of interpretation               

which get added to our primary sources. Obviously, the first thing which comes to mind is the                 

impact of a scholarly work in which the author explicitly studies the primary sources for us and                 

then lays out their findings. In this case, if the author wishes to convey a certain narrative, it is                   

pretty easy for them to do so. Although, there are other instances which have the same goal but                  

34 ​Dover, Kenneth James.​ ​Greek Homosexuality.​ Cambridge, Mass.: Harvard University Press, 1989. 
https://hdl-handle-net.ezproxy.cul.columbia.edu/2027/heb.01438. EPUB. ​119- 130. Underline added. 
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are less explicit. For example, if the source we are investigating is located in an archive and its                  

catalogue is placed in a folder titled “pedophilia” one can argue that the archivist imposed,               

maybe inadvertently, their view and interpretation onto those sources. The same argument can be              

made for translators: depending on how they interpret the text they have the power of changing                

its meaning. Similarly, in a museum, the art historians in charge of writing the descriptions for                

the paintings, or objects in the exhibits, have the ability of making the audience get away with a                  

narrative which they imposed through the little descriptive notes. This is not to say that all                

archivists, historians and translators wish to deceive the public, but that if they want to they can.                 

In my academic studies I have been overly cautious when reading other’s works. This is due the                 

fact that I have learned from my professors to do background research on the author thus to                 

understand in more depth their writing and, more simply, where they were coming from. Before               

diving into a research project, I would acknowledge the intent of the author and take into account                 

their aim throughout the entire reading. It was simply a good and smart practice. As mentioned in                 

the introduction I was driven to pursue this study due to my own curiosity and willingness to                 

explore in more depth what life looked like for Italian lesbians in the second half of the 20th                  

century. However, I did not take into consideration how my own subjectivity might have              

influenced the interview process. Looking back, I thought that one interferes with their own              

writing only if they wish to do so intentionally; little did I know that actually the less awareness                  

you have about yourself as a historical subject, the more influence it is going to have on the                  

project. Therefore, my intention here is to analyse how my positionality affected my             

interviewing and why. In order to do so I will be examining the very first interview I did for this                    

project, although rather than discussing the narrator’s answer I will mostly focus on my              35

questions and reactions. This interview dates back to Fall of 2019. 

There was a place Il Cassero that was famous and [it was] there for the gays, it was an activist place. A                      36

bar. A place where we would go and dance for example. It wasn't advertised, but it wasn't hidden. It was                    

part of our common life as students and young people. We knew that Il Cassero was were gay and                   

35 For this discussion the narrator’s identity does not need to be revealed, therefore for privacy reasons I 
will not disclose their name.  
36 This interview was originally recorded in English, hence why I am not providing the Italian version of the 
transcript as I did so far for all the other interviews.  
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lesbians would go - were everybody would go. I'm not sure that everybody would go - everybody that was                   

comfortable around gay and lesbians. I've always been. I'm not sure about others. The people that were                 

involved have always been open. So, I've never experienced, not even in my hometown, I mean there were                  

always gay people from different generations. My neighbours in Casalabate - this little beach town where                

my parents lived, he was the owner of a newsstand. He was gay. Already when I was a kid he was in his                       

70s. He was an old gay man who we all knew was a transvestite in certain occasions. It was common                    

knowledge. I'm sure that there were people that might have derided or insulted him. But my parents, who                  

were, again, not highly educated, they were aware of his sexual preferences, of him being gay - and it was                    

never a problem. It was never a discussion. It wasn't advertised: it was known. He always lived a totally                   

normal happy life. He lived until he was in his late 80s.  

 

After hearing this, my questions were oriented towards uncovering episodes of discrimination.            

This one, for instance, is quite striking: “You mentioned that there was an LGBT association in                

the University [...] was it hidden?” Despite quite clearly hearing that there was a gay bar which                 

university students regularly attended my first thought was that it must have been secret. My ears                

ignored the answers I was given, most certainly because I was not receiving what I thought I was                  

going to hear. I found myself in many instances where I would reformulate the same questions a                 

couple of times in a row:  

 

 

Have you ever seen flyers advertising events...  

Sure.  

And they were up in the University? On the walls?  

Absolutely yeah.  

 

This is where my own experience quite literally got in the way of the interview. I could not                  

explain to myself how to this day the identity of some people in their 20s is cluttered with shame                   

and concealment whereas fifty years ago there was a vibrant gay bar in Bologna. How do these                 

two realities coexist? Surely they must be mutually exclusive. There were a few matters I did not                 

take into account. First and foremost, Bologna in the Italian landscape is an international city -                
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mostly due to the presence of one of the oldest and most respected Italian Universities which                

exposed its inhabitants to international networks. Besides the peculiarity of Bologna, the second             

matter in question was how my world view differentiated from my narrators. To understand this,               

we need to refer back to Envelopes of Sound. In one essay, Ronald Grele compares different                

people’s world views, as to whether they have an optimistic or a pessimistic view of history.                

From this research he finds that individuals’ world views are less influenced by politics or               

personal political opinions and more by how people were cultivated to believe in a larger sense.                

In other words, one inherits worldviews and that is where subjectivity really is. One may have an                 

optimistic worldview because that is what they have inherited however it may also depend on               

age. A young person who sees a long future ahead may be inclined to think that it gets better in                    

the long run. On the other hand, a person who has lived 5 decades already, and has witnessed a                   

changing world might express this impression: 

 

This is what I mean by things have changed, we went backwards. Even in the workplace, I can’t find the                    

same serenity of some time ago. I had the pleasure of working in mixed environments, but now, even when                   

someone is, I’m gonna find out anyway. But they always hide it. … My past was better than this. 

 

 

This extract by Alessandra really shows how one’s understanding of the world is interrelated by               

how people were conditioned to believe about the future - this a way of thinking about memory                 

and utopia. To have a visual representation of the different world views I inserted a chart. As you                  

can see x refers to time while y to the perceived “rate” of acceptance. In the graph, A is the line                     

which represents my world view, while B is my narrators’. As you can see the latter peaks                 

around the 80s but then progressively falls, on the other hand A shows a constant growth as time                  

goes by. B is more oriented towards the past, whereas A looks ahead at the future. 
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This is not to say that Alessandra’s world view is purely based on her perception and has no                  

foundation in an historical context. When I explicitly asked her when she started feeling a shift                

and the growth of intolerance and hate speech she replied: “about 25 years ago.” So, what was                 

happening in Italy around 1995? Politically speaking, Forza Italia, a right-wing party led by              

Silvio Berlusconi won its first elections in 1994, after losing the majority in Parliament in less                

than a year later. However, Berlusconi won the general elections two consecutive times in 2001               

and 2005 and thus remained Prime Minister until 2006. A Berlusconi IV happened lastly in 2008                

and terminated in 2011. During the so-called ​ventennio berlusconiano (two decades of            

Berlusconi) extremist parties such as Lega Nord, Fratelli D’Italia, and CasaPound found a fertile              

land to grow stronger.  

In conclusion, since subjectivity is determined by the positionality one holds in the world              

- it is the sum of how one has been cultivated, the life events one has experienced and even the                    

books read. In oral history, the people whom you interview have theirs. But the researcher, the                

role one takes on while analyzing the dialogues, is operating both as a subjective actor and a                 

historical actor, therefore becoming a double historical subject. As the creator of the interview              
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setting, I need to think about how my own subjectivity crystallizes in the interviews and in the                 

interpretation that might follow which is why I wanted to address this matter in the first place.                 

When my mentors pointed out to me where my subjectivity was clashing with the narrators’ one                

and how my own experience was preventing me from listening I took a step back. A few months                  

later I undertook Alessandra and Bianca’s interview in the ultimate consciousness and awareness             

of where I stood, where my subjectivity ended and theirs began. Reflecting on my own               

subjectivity helped me in my role of double historical subject and nurtured me into a more                

careful listener.  
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Conclusion 

 
 

All this loquacious attention with whom we have been making a lot of noise around sexuality for two or 
three centuries, it is not aimed at a basic worry: guarantee the growth of the population, reproduce the 

workforce and the shape of social relations; hence manage a sexuality economically useful and politically 
conservative? I am not sure anymore that this is the actual goal. 

 
MICHEL FOUCAULT​, ​History of Sexuality 

 
 

Up until World War I, in Bosa, a small town in north west Sardinia, those who owned                 

fields of wheat would grow it, and when it was harvest time they would bring it to the mill to                    

crush it into flour. These were generally men’s tasks, although the women would take over from                

here. In fact, they were in charge of baking the bread. This being said, a nuclear family alone                  37

was unable to manage the production of the most important component of Italian diet, therefore,               

out of necessity, they would ask their neighbors and/or their extended family to help in each step                 

of the bread making processes. The creation of these interdependent relationships was oftentimes             

suffered by some members of the community, so much so that with modernisation when this               

practice slowly disappeared people who were originally involved in the process stated that it was               

a convenience “not having outsiders come into your house to help and go out of it to gossip                  

about what they had seen, and even about what they had not seen.”  

 

Women regularly worked together. In the work, they exchanged and intermingled their lives:             

their gossip, their skills, their pasts, their loves and their losses. Barbiellini-Amidei and Bandinu              

say of central Sardinia, “The bread-makers are typical channels of social communication …             

While they prepare the dough and bake the bread they make an x-ray of the town. Secrets are                  

revealed; the women judge and absolve or condemn.” By working together, Bosan women             

37 ​Carole Counihan, ‘Bread as World: Food Habits and Social Relations in Modernizing Sardinia’, ​The 
George Washington University Institute for Ethnographic Research​, Anthropological Quarterly, 57, no. 2 
(April 1984): ​52. 
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developed and acted out standards for “good bread,” “good work” and a “good woman.”              

Through the act of criticizing others (fare la critica) they collectively reaffirmed local norms and               

morality.  38

 

Whether that happened in Bosa with bread makers, or at the hairdresser, at church, in the                

piazzetta​, ​al bar​, it had more or less the same effect: Italian society seems to have an                 39 40

inclination for strengthening gender roles, pushing heteronormativity, defining who a woman is,            

what her qualities should be, and how much use she should make of her sexuality, and with                 

whom. What I found extremely fascinating though, is also the ways in which all I have just                 

mentioned does not happen. Mediaset, the notoriously right-wing mass media company, owned            

by former prime minister Silvio Berlusconi, has often featured openly gay guests, or contestants              

in various talk shows; ​Uomini e Donne which is possibly one of the most gender role imposing                 

shows ever broadcasted featured ​tronisti ​gay for one season. Considering the audience of these              

shows it was a quite impressive choice. It may not be a strictly political decision but visibility is                  

in some form political. These contradictions happen in academia as well. For every Alessandra              

Cenni who wished to publish the love letters between Sibilla Aleramo and Cordula Poletti whose               

decision though “did not facilitate my academic career,” there is a research group ​Osservatorio              41

LGBT (LGBT Observatory) at the Università degli Studi di Napoli “Federico II”. While the              

library Giordano Bruno of the University of Cagliari - which is the main library for history and                 

literature publications - does not have a single copy of any lesbian history book, the University                

of Turin in 2017 established the first class in Italy on the history of homosexuality. Are these                 

instances solely intertwined with standard dichotomies such as south v. north, or rural v. urban,               

ignorance v. education; are there more common places or more exceptions to the rule? As of                

now, I have reached the conclusion that Italy is simply a country of contradictions where realities                

38 ​Counihan, 51. 
39 A square, usually in front of a church. 
40 A coffee shop.  
41 ​Nerina Milletti and Luisa Passerini, eds., ​Fuori Della Norma: Storie Lesbiche Nell’Italia Della Prima 
Metà Del Novecento​, 1. ed. italiana, La Storia & Le Storie (Torino: Rosenberg & Sellier, 2007)​ 50. 
Author’s translation. 
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of acceptance, open-mindedness and progress coexist with phenomenons of discrimination,          

intolerance and hate speach.  

In this landscape, what I wanted to achieve with this project was listening to the voices of                 

Italian lesbians in order to preserve their memories. I wished to understand what Italy looked like                

through their eyes - who were they raised to be? What did they do? Where would they go?                  

Where did they meet? What were they thinking? What did they believe in? Were they happy? I                 

had the pleasure to interview two women who lived their lives to the fullest. They danced to the                  

note of Mina. They were thinkers, they were lovers. They got their heart broken. They fought                

and got the seat at the table. They made people listen and understand.  

I recently witnessed a conversation between two other Columbia students, one asked:            

“why is it that I always end up writing these things that are so personal? It’s so difficult and I                    

don’t know why I do this to myself every single time.” To which the other one replied: “because                  

you care.” I could not have related more. The passion for this project stems from my own                 

curiosity and care. The new generation of LGBTQ+ Italians are children of this history and wish                

to know more about who made it, and who they have to thank for the privileges and rights they                   

can now enjoy. Furthermore, the ultimate scope of the thesis has been to recenter the voices of                 

women because as Oriana Fallaci said: “Women are not a special fauna and I do not understand                 

why they are treated, especially in newspapers, as a separate topic, just like sport, politics, and                

the weather forecast.”  42

I cherish the memories which they shared with me and with ​you. ​Due to the greater                

curiosity which these stories of resilience and strength have generated in me, I commit to hearing                

other stories in order to help in the preservation a more complete and detailed Italian lesbian                

history. 

 

 

 

 

42 Oriana Fallaci, ​Il sesso inutile: viaggio intorno alla donna​ (Milano: Rizzoli, 2019), 5. Author’s translation. 
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